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Editorial

For the Edges team, “The Goddess and the Wild Man” presented us with
a difficult topic. We set out to investigate dialogue between men’s and
women’s movements. In our research we found mainly women talking to
women, and men to men. The dialogue seemed mostly by implication,
between two solitudes, as if sensitivity and distance between genders go
together naturally.

To all outward appearances, any previous consensus on sexual roles is
coming apart. Perhaps we are trying to understand ourselves more deeply
before risking new kinds of relationships. In the diverse articles in this
issue, women and men are quietly searching for a better basis for human
relations. Several themes run through this issue. All the articles seek to
link personal growth and social action. What it means to be a woman or a
man is approached, not by prescribing “the” new story, but by sharing
personal experience of remything or ways of dealing with myth.

As a woman, I found this issue problematic. I felt that while all the articles
hold vital insights, some also carry real dangers. I am encouraged to find
men like Sam Keen and James Hillman deeply rethinking the heritage of
male identity. But I am disturbed at how directly their push for action can
lead to coalitions for men’s (hopefully enlightened) self-interest. I am
heartened by Riane Eisler’s challenge to social orders based on ranking and
force. Yet I am concerned how easily “dominator” or “partnership” become
labels for individuals, cultures or whole societies. I feel it is important for
each of us to consider as wide a range of perspectives as possible.

We gave disproportionate space to articles by men, because men’s
movements are a more recent development. Our thanks to the many who
have assisted with this issue, especially Forrest Craver of Wingspan for his
help and interviews.

Ronnie Seagren

Edges magazine exercises environmental responsibility by using Resource Gloss, a
special paper which is 40% waste straw, thereby reducing the need for trees and for
harmful bleaching agents, and by printing with inks made from vegetable oils.
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Igniting the Masculine Soul

close look at men in Western cul-

ture reveals that many men, even

highly educated men with suc-
cessful careers and professions, have
very little energy to devote to the care of
the community’s life. This fact is obvi-
ous to those who’ve worked on the front
lines as community organizers. And yet
psychic energy in abundant supply and
readily accessed from within is the fuel
required for sustained social engage-
mentand community transformation.

Factually, women make up the main
leadership core of the environmental
movement, the global human rights
movement, and women, more frequent-
ly than men, are providing the energy for
initiating and sustaining local communi-
ty action.

Dr. James Hillman, internationally
recognized Jungian analyst, author and
men’s retreat leader, points out in his in-
terview in this issue that psychotherapy
has not equipped men for group life or
for tackling issues of public responsibili-
ty. In fact, the very ethos and framework
of therapy emphasizes the

and a danger to community
welfare. Masculinity, like
femininity, is always a rela-
tional or communal expres-
sion. The eruptive energy
displayed by the mythopo-
etic men’s movement,
drawing on the wisdom of
ancient and tribal cultures
is rediscovering the essen-
tial corporate dimension of
masculinity. The develop-
ment of men to their full
potential demands that
they be exposed to the gaze
and wisdom of older men,
and that they bless and em-
power the visions and goals
of younger men.
Mentorship is a psychic ne-
cessity to maintain core val-
ues and historic lincage.
And men can learn togeth-
er, through group coopera-
tion and conflict, how to
balance power, love, com-

passion and ac-

atomized, isolated self
without strong connections
to the community. The
value structure of almost all
therapy is individualistic
and split off from issues of
the broader communal life.
Many religious systems,
even progressive ones, re-
inforce this split from the
community  with  an
overemphasis on the indi-
vidual’s relationship to the

Masculinity,
like femininity,
is always
a relational
or communal

PXPTESSION.

countability.
The inter-
view with Dr.
Tom Daly, an-
other leader in
men’s work in
North America,
focusses on ritual process as a
crucial, energetic tool for em-
powering men. The failure to
understand the historical con-
text for ritual process has led
to much misguided sensa-
tionalism and distortion of

divine, while poverty, dis-
case and social injustice bil-
low up just outside the doors of the
sanctuary.

Pre-industrial cultures knew better
than we that the private self is a fiction

the men’s movement by the

printand electronic media.
Both interviews are urgent and heart-
felt calls for men to break out of their iso-
lation and enter fully into human

Untitled. Jannis Kounellis, 1983.
Steel-mounted drawer with lantern, 38"x26".

community through the door of corpo-
rate masculine empowerment.

For the last 25 years I have been
deeply engaged in national and global
social movements as a volunteer, com-
munity organizer and consultant.

[ have come to the conclusion that un-
less men experience personal healing
and self-transformation, their wound-
ings and unresolved emotional issues
will keep them isolated from community
engagement. Or if they do engage, they




will often sabotage or undermine the
mission of the social change group they
are working in. In an era when the total
human community is confronting bot-
tomline survival issues in economic and
environmental sustainability, igniting
and sustaining the masculine soul
through inner work is not a nicety, but a
crucial necessity for our planetary well-
being.

I believe that inner work done by
men can heal personal woundings and
develop a far stronger inner-self struc-
ture, able to engage and meet the enor-
mous social and economic issues
confronting community well-being.
Community life will not be empowered
until issues of passivity, aggression and

addiction in men are healed.

However, I believe from my own ex-
perience that inner work—such as
dreamwork, active imagination, journal
keeping, meditation, contemplation,
prayer and other practices—is insuffi-
cient unless it is closely related to and
connected with group life. Men must af-
filiate with groups of men to gain emo-
tional support, soul nourishment,
psychic energy and be taught through
modelling a wider range of problem-
solving skills. Throughout human histo-
ry, male bonding and affiliation has been
a crucial dynamic for evoking, sustaining
and enlarging masculine energy and di-
recting it with focused and carefully cali-
brated power into the community.

Our matrix for inner work needs to be
far more eclectic and comprehensive,
and include the emotional, the soulful
and the sociological dimensions of a
man’s life. The focus on soulwork is es-
pecially important. Bly and other lead-
ers, especially James Hillman, have been
extremely helpful to both men and
women in highlighting the truth that
most modern spirituality focuses on
light, ascending, positive emotions and
often leads to ungrounded, non-experi-
entially based insights and actions.

Soul exploration, on the other hand,
takes us into “the instinctual mud”of our
lives and helps us confront our shame,
our wounded inner boy, and hidden rage

continued on page 21

Getting a Hug from Balaram Chandanay

here are individuals who read the

heart spirits of those they en-

counter and pass judgment on
what they see.

Those who are the objects of intuitive
evaluation of the human depths, if they
be of merit, earn hearty hugs and the life-
long bonding of human friendship.

Balaram Chandanay typifics many of
those who read the heart spirits of those
who pass their doorsteps. Balaram owns
and operates the larger of two adjacent
grocery stalls in the heart of Chikhale vil-
lage, where 1,500 people live at the end of
a bumpy road which wanders two kilome-
tres east from the Bombay-Pune highway.
From behind the counter of his store he
sells all sorts of food, candies and house-
hold supplies to the men, women and
children of his village. Day after day, he
patiently measures out sugar in 100-gram
packets, sells cigarettes one at a time and

carries the villagers’ rice to market in his
bullock cart. He also plays an influential
role in the village decision-making and
teaches the Hindu scriptures to interest-
ed learners in the local temple. Most im-
portantly, he watches and listens.
Chikhale Village is not directly served
by public transportation. Some visit the
village in their chauffeur-driven autos;
Balaram watches for those who walk.
Business, industry and politics seem to
be run by the men; Balaram notices those
who heed, honour and include the
women and children in their planning
and councilling. Though he realizes the
need to care for his own business,
Balaram puts large amounts of energy
into serving the community; he looks for
others who likewise devote their ener-
gies to the life of service. Beinga practical
person, Balaram is interested in perfor-
mance more than ideals, words and con-

cepts. He looks for people who produce.
When he sees people like this, he re-
members.

Balaram knows that his community
can run its own affairs. While he watches
and listens to those who come to help, he
also knows that these people must go on
their own way. Furthermore, he respects
the long-term commitment, the life-long
decision to care, which cannot be embod-
ied in a one-month work camp or a six-
month service visit. So these outsiders
leave Chikhale, travel to other points of
service and then return.

Upon returning to Balaram’s store, no
words are necessary; the eyes tell the
whole story, the hearts report. Then you
get a giant hug from Balaram Chandanay
and two lives are profoundly affirmed.
The emotional power lingers for days and
nothing else really matters any more. s

—Nelson Stover
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BLY and WOODMAN:

Releasing the Raven

ne of the conditions of hearing a

fairy story,” said Robert Bly,

pointing a finger at the crowd “is
that everybody in the fairy story is you.”
IFairy stories contain a lot of information:
“If you try to get through life without any
of that information, you’re crazy.”

Some 500 people attended
Applewood Centre’s Third Annual
Creativity Conference with Robert Bly
and Marion Woodman over the long
Victoria Day weekend.

My own agenda in being at the con-
ference, like mostof the 500 or so who at-
tended, was to seek my “spiritual

wounded planet
carth. It was
pure alchemy.

reality.” [ felt that I was a special case be-
cause I had just graduated myself from a
spritual allegiance whose path had
grown cold, leaving me spiritually desen-
sitized and emotionally laundered. [ was
searching for water after too many days

in the desert.

[ and other scekers of spiritual

ON BEING BITTEN
BY YOUR ANIMIAL
NATURE

WOODMAN: If you
turn against your ani-
mal within you, you
will be bitten. The an-
imal will say, “Hear
me, and if you can’t
hear me, [ am going to
bite you.” But, you
see, the bite is an ef-
fort to get you to hear
before you’ve gota
sickness that’s going to
kill you. The animal
with its two sides is the
body that s trying to
contact psyche with
love and relatedness.

water—an  ap-
proximately
equal number of
women and
men—found a
very deep well
on the crisp,
green campus of
Peterborough’s
‘Trent University.
For three days
we laughed,
cried, listened,
drummed and
danced. We wit-
nessed the
vaudevillian in-
terplay of Marion
Woodman’s
Jungian passion
and Robert Bly’s
funny and fright-
ening view of our

The mirror

story about lvan the¥
Pig Herder and Maria
the Warrior Queen, was a i\
loaded metaphor for the
hideous split that’s been in \
the Christian psyche ever since’
the priests started burning women
around the year 1000.

A central character in the tale is a
black raven imprisoned in a secret room
in Maria’s castle. The raven is a huge,
ominous, shamanic force, pre-Christian
by hundreds of thousands of years. It is
pinned to the wall by its wings and by its
throat. When Ivan disobeys the Queen
and opens the door to the secret room,
the raven asks for water.

(Bly pauses here to find out how many
would agree to give water to the raven.)

The vote is in favour of the raven hav-
ing a drink. Ivan gives the raven water
and the pins immediately fall from its
wings and throat. The raven is trans-
formed into an astonishingly powerful
sorcerer who beds down with the Warrior
Queen and imprisons her at his country
estate.

As you can imagine, Ivan has his work

Ycutout for
him in the
rest of the
| story.
' The pin
{through the throat
/ /symbolizes  the
¥ closed larynx: all the
pent-up anger and grief
Y trapped in our bodies. It’s not just our
own grief and anger—it’s that of our
parents and their parents. It’s the plan-
et’s grief. The throat chakra is connected
to the sexual chakra. “If chis is opened
and you get in touch with how you feel,
the rage pours out like bile,” said
Marion. And this brings the lower world
and upper world into balance. “Spiritual
energy and sexual energy are totally con-
nected...and people with immense spir-
itual longings have equally immense
passions.”

Marion warned that we become en-
chanted by what we think is the light,
but it’s really an escape route. It could
appear as anorexia (falsely nourishing
the spiritand killing the body) oras an at-
traction to guru figures.

i
|




We heard a lot about the “dark under-
side” of our attraction to guru figures.
Robert Bly observed that Asian and
Hindu gurus doctor their work for the
West. “They think we want to be nice so
they don’t let the raven out. Gurus say,
‘Forget your mother and father—this is
the first day of the rest of your life. Don’t
have any negative emotions.” These are
throat-pinners, man, on a professional
level!”

“And vagina-pinners!” yelled Marion
Woodman.

The spirit of adventure as embodied
in Ivan’s quest to free his Queen evoked
for Marion the importance of the “real
hero—the hero who enters the un-
known, for unknown reasons.” Robert
said that a shining example for him was
author and myth-teller Joseph Campbell
who in his life and work “entered the
darkest part of the forest where there is
no path.” He told an anecdote about how
Joseph Campbell asked a professor
about going to Harvard Graduate School.
The professor advised against it. “Here
we throw artificial pearls before swine.”

Campbell spent the next five years read-
ing on his own. “He entered where there
was no path,” said Robert.

Bly spoke of our longing to be reunit-
ed with the spirit we were separated
from at birth. There are powerful forces
“almost outside the solar system. You can
attune yourself to these forces. You can’t
do that unless you’ve had some character

events in my life that I had started to
question. I identified strongly with the
acknowledgment of one member of the
audience: “Marion Woodman’s work is
in trying to lift the Iron John energies
into the sphere of the Christian symbols
and into the heart of that damaged psy-
che.”

—Andrew Webster

development. But if
you can get in touch
with that energy, you
stop beinga victim.”

[ left the long week-
end in Peterborough
feeling that in the ver-
bal dance performed by
Robert Bly and Marion
Woodman I had wit-
nessed an exercise in
compassion for the
planet. I had partaken
of some healing realiza-
tions—these were di-
rectly relevant to my life
and they helped me to
understand  certain

LOOKING FOR A DISASTER MAN/WOMAN

BLY: If you’ve been repressing your feminine fora long
time as a man, and you’re still involved with the negative
side of that feminine, which may be connected with your
mother—and it gets more negative the more you repress
it—then you’ll walk into a room and walk right past the
woman that’s right for you and head for the real disaster,
and ask if she would like to go somewhere with you.

WOODMAN: And she will say “Yes,” because she’s look-
ing for a disaster man.

BLY: Right. Butit’s also the thing that will bring you to face
your own problem. We all marry our own worst problem.
The invisible forces want you to face your problem. And
the ego says: “Forgetit! It’s OK. Thave aPh.D.I'm fine.”

What’s in Iron John?

he Iron John story, popularized
by Robert Bly, is now mainstream
folklore. It is replacing Oedipus
as the most used and abused Western
parable about growing up. Naturally,
with all the publicity, one part of the
story is highlighted in the public mind,
and the rest is forgotten. This selective
forgetting transforms the meaning of
myth.
Oedipus, a long drama about the tor-
tuous road to wisdom, was shrunk down
to a one-act play about infantile incestu-

ous feelings. Now, a similar reduction is
happening to the Iron John story.

In Iron John, a medieval boy-prince
anticipates Huckleberry Finn—he runs
away from his parents with a “wild man.”
In doing so, the boy loses his inheritance,
and has to build his own life from
scratch—starting as a kitchen helperand
a gardener. Still, through various trials,
and the integrity of his self-imposed in-
dependence, he grows to be his own
man. He even wins the love of a goddess.
And the wild man, now revealed as a lord

of the forest, blesses the wedding.

Interpreting this text, Bly calls on
men to make a break—to give up their
inherited roles, just as women have
begun to break beyond the roles expect-
ed of them. He urges men to dare begin-
ningagain, to follow their own hearts and
minds.

Increasingly, however, the Iron John
story is interpreted in a totally different
way. The parts about the boy’s losing his
inheritance, his life as a common labour-

continued on page 21
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Beyond the 1 hreat

f Force

A lot of what is happening

1 our time is in a partnership

direction—uwith a great deal

of dominator resistance.

RIANE EISLER

his year I have been over-
whelmed by hope and crushed
by disappointment at the same
time. In the United States we
have been waiting for “the
Peace Dividend.” Instead we got the
War in the Gulf. And, after all the hope
and promise in the Soviet Union, we are
witnessing again a regression to repres-
sion, to the threat of violence, to scape-
goatingand to the “enemy” mentality.
['want to putall that in the larger con-
text of two ways of living on this earth
that I call the partnership and the domi-

nator models. I 'also want to putitin the
context of our cultural evolution and our
extraordinary human adventure—an ad-
venture thatis threatened at a certain
level of technological developmentin
societies oriented primarily to the domi-
nator model.

The dominator configuration has three
basic characteristics: it uses a system of so-
cial ranking, beginning with the ranking
of one half of humanity (men) over the
other half (women); itis inherently au-
thoritarian; its authority is ultimately
backed up by force or the fear of force.

The Dysfunctional Global Family
There is a connection between the in-
ternational violence which we call war
and the violence which fortunately so
many people today are beginning to
focus on—violence in interpersonal rela-
tions, violence in the home. Not so long
ago we used to hear the adage, “ Spare
the rod and spoil the child”—a terrific
motto fora dominator society! Today as
we are trying to break free of this domi-
nator model of social organization, we
are recognizing that for what it is—child
abuse.




In the same way, millions of people
around the world are saying, “Gee, we
all seem to come from dysfunctional
families based on control. That, of
course, is a dominator family—an apt
training ground for us to fitinto a domi-
nator model of society. These realiza-
tions are very important partnership
trends.

The phenomenon of celebrating the
victory in the Gulf War—celebrating
that we killed so many people—this
whole mentality that there are winners
in wars— is really a dominator way of ex-

tending the child beating, the wife beat-
ing, the whole dysfunctional family pat-
tern into a dysfunctional global family.
How we structure the relationship
between the two halves of humani-
ty—men and women—is not a peripher-
al, buta fundamental, question that
affects not only every one of our life
choices and roles but affects everything
abouta social system. It relates to
whether a society is more violent or
more non-violent, or more equitable or
more authoritarian, and whether so-
called feminine values, such as caring,

non-violence and compassion, gain in
status and are structured into society.

Morality under the Dominators

If we look at human society through the
templates of the partnership and domi-
nator models, we begin to discern pat-
terns in very different societies. Take,
for example, Nazi Germany and
Khomeini’s Iran—a highly technologi-
cally developed Western society and a
Middle Eastern theocracy. Underneath
all the surface differences, both of them
are rigidly male-dominant societies and
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both are highly warlike. The violence of
Hitler’s Germany and Khomeini’s Iran is
well known. But the institutionalized vi-
olence of these two was notonly in war-
fare, but many other areas such as
wife-beating and the brutality directed
atwomen notonly in Iran but many
other fundamentalist Muslim regimes.
And both were highly authoritarian.
There was strong-man rule. And it was
absolute rule, be itin the family orin the
state. So in Iran the mullahs will tell you
thatthey have the only direct telephone
line to God, and you had better listen to
them—orelse.

IFundamentalism has very little to do
with the religion of Jesus, Mohammad or
Moses. [t has a great deal to do with a
dominator model of social organization.
And you can find the same configuration
on the left, in Ceaucescu’s Rumania or
in Stalin’s Russia.

This configuration is discernible in
very different societies and groups. In
the United States and in Canada you see
the same pattern in the rightist funda-
mentalistalliance—*“Get women back
into their ‘traditional’ (code word for
‘subservient’) place,”—right? Again,
holy war.

Butitisn’tonly that waris holy in the

Riane Eisler is author of The Chalice and

the Blade and The Partnership Way. As
founder, with David Loye, of The Centre
for Partnership Studies, Box 5193 Pacific
Grove CA 93950, she is widely sought by
groups as a speaker. Her books and talks
have launched many partnership groups,
which explore the introduction of the
partnership way into individual lives and
social structures. This article is from an
ICA-sponsored public lecture delivered at
the University of Toronto in March, 1991.
Copyright © Riane Eisler.

religious sense. T'he Nazis thought war
was holy—because war is holy in the
dominator model. That’s why I called

my first book 7%e Chalice and the Blade
—the blade becomes the highest power.
And authoritarian? Yes, the fundamen-
talists think they know what God wants,
and if you are not going to do “what God
wants” they are going to kill you or beat
you or whatever.

As for Saddam Hussein’s Iraq, Le
Monde carried an interesting story last
year that the Iraqi regime had intro-
duced a new law allowing men to kill
women in their families forany suspect-
ed sexual infraction without fear of pun-
ishment. So there itis: terror in the
home, terrorin the state, international
terror. It’s all of one cloth.

You can see how the world of the
dominator model requires enemies. It
requires in-group versus out-group
thinking, and it requires violence. How
otherwise can the rankings be main-
tained? Whether it’s the ranking of man
over woman (rape is a form of random
LErrorism against women), or man over
man, or man over nation, thatis the dom-
inator model.

An Other Way of Life

However, as we begin to move to the
otherside of the spectrum toward the
partnership configuration, we begin to
sce adifferent set of patterns. And again
[ want to give examples from societies
that, on the surface, are completely dif-
ferent—Eastern and Western, highly
technological and tribal. The Mbuti of
the Congo and the Tirurai of the
Philippines are both tribal societies. An
anthropologist who had worked in the
Philippines, Stuart Schlegel, called me
and said, “You know, [ did my field work
with a tribe called the Tirurai, and I
didn’t know what to call them. I used to
call them radically egalitarian, but, after
reading The Chalice and the Blade, 1 now
know that they conform to this partner-
ship model.”

[ want to make it clear that these are
notideal societies; they are not even vio-
lence-free societies. But they are soci-
eties where violence is not
institutionalized. The hero as killer is
notidealized in the mythology.

In Canada you have developed a way
in which the government can be more
caring of its citizens. You Canadians are
so fortunate: you have a national healch
plan; we in the United States do not, and
the lack of itis proving to be a disaster.

Butevenin the U.S. there are enormous
partnership trends. And if you look at
the Scandinavian nations, you will find a
strongly integrated partnership move-
ment with an integrated partnership
configuration beginning to come togeth-
er.

In the first place, there is a more
equal partnership between women and
men. For example, in the Norwegian
government, women constitute approxi-
mately 40 per cent of the parliament.
Compare this to four per cent in the
United States—talk about non-repre-
sentation! And, of course, in fundamen-
talist Muslim states, there are very few

[n partnership societies
violence is not
institutionalized
and the hero as Filler
1 not idealized

1 the mythology.

women in politics at all. But the more
oppressed people are, the less they com-
plain.

So while Scandinavian women force-
fully point out that there are still in-
cquities, the Scandinavians have been
light years ahead of most other nations in
gender partnership. They are already of-
fering paid parental leave for pregnan-
cies for both women and men, butin the
U.S. we are still talking aboutit. The
same goes for work equity laws. Not co-
incidentally, in the Scandinavian nations,
their more equitable distribution of
wealth did not devolve into a dominator
form of socialism as in the Soviet Union.
There, in spite of perestroika, the old
dominator structures in the family are ev-
erywhere in place.

If you look at the configuration in
terms of violence, you notice that
Scandinavia boasted the first peace
academies, and some of the first ground-
breaking work in human rights. The
Scandinavian countries are not the only
ones, but I do want to point out that they
show an interesting configuration—a




more equal partnership between women
and men, less institutionalized violence
and a more democratic social and eco-
nomic system. And, of course
Scandinavian countries evidence more
feminine values in the patterns of their
social governance.

The Old, Old World Order

In The Chalice and the Blade,1 described
how the earlier Neolithic societies ori-
ented more to what I have called a part-
nership model. These were notideal
societies, but it is important for us to
know that we started off in a direction
that did not punish us all the time—un-
like the system we are trying to get out
of. It is reassuring to know that we are
not innately lunatic.

Reflecting the first elementof the
partnership model, the art of these soci-
eties shows a remarkable absence of the
images we have become so used to.
There are no images of heroic battles or
hallowed conquerors dragging their pris-
oners in chains, or men raping women.
However, if you go to European muse-
ums and look at later art, you see the
walls plastered with images of Zeus rap-
ing everybody. Again, this is a normative
message: rape is a godly sport.

One of the things about our iconogra-
phy that strikes me as so bizarre is that
we have an almost total absence of im-
ages of women giving birth; and when
we do have any, as in Judy Chicago’s
work, it is considered obscene. Butwe
have tons of images of men killing ecach
other. In other words, the giving of life is
obscene and the taking of life is hero-
ic—great artand great entertainment.
We need to do a lot of re-mything. In the
carlier iconography there was a lot of
birthing—the goddess of Catal Huyuk
sits there giving birth and she is hon-
oured forit, and itis not in the least bit
obscene. Itis very life affirming. This re-
flects a society where women are truly
honoured and not subservient to men.

The second part of the configuration
is a more equitable distribution of
wealch. There were differences in status
and in wealth, but they were not ex-
treme. Even in Minoan civilization,
which was already centralized and bu-
reaucratic, the thing that scholars marvel
about—even those who have no clue as
to why this is happening—was the
tremendous emphasis on public works.
[t was a society based on “feminine”
values of health, education and wel-
fare—rather than a society of war.

On Female Power and Male Dominance

Before the 1980s most social scientists accepted the reality of male dominance
across our planet. Feminist scholars sought to critique the “universality of female
subordination.” More recently, archeological evidence grew that sexual equality
s existed—in certain prehistoric societies. Theories arose as to why these seem-
ingly idyllic cultures succumbed to militarized patriarchal civilizations.

For some reason, few people before Peggy Reeves Sanday specialized in
sifting the details of male-female relations across the world in recent history. She
compared sex roles in over 150 societies on five continents, exploring their divi-
sions of labour, their myths of origin, their environments, how they get their food.
She contrasted how they responded to the colonial age, how they share power,
what spiritual forces they see in each other’s bodies. She found an obvious and, to
most Westerners, surprising thing—female power s alive and well ina minority
of modern “tribal” societies.

Sanday’s book, Female Power and Male Dominance: On the Origins of Sexual
Inequaliry (Cambridge University Press, 1981) explores an amazing range of sex
role patterns. Any idea that male and female roles are biologically determined
pretey much falls apare.

In Bali, Sanday reports, although sex-linked behaviour does exis, *...distinc-
tion between the sexes is irrelevant in much of everyday life, and the two sexes
are often interchangable. If a man has no son to carry on his line, a daughter will
do. Priestly functions may be carried out by women as well as men. Child dancers
may be boys or girls, or boys dressed as girls, or girls dressed as boys. Boys and
girls wear almost identical clothing, as do men and women.” Perhaps pre-patri-
archial culture never died.

On the other hand, there are situations where survival itself is seen to depend
on sexual inequality: ...the Shavante in Brazil are migrants who avoided
European contact by settling in inhospitable territory and by developing the art
of aggression to the point that they were feared and largely leftalone. ...Boys are
trained in men’s houses in the virtues of cooperation, manliness and bellicosity.
The Shavante have ceremonies of aggression in which initiated men ritually at-
tack unitiated boys. In the mostimportant ceremony of all, women are ricually
raped in a demonstration of the twin powers of sexuality and aggression.”

Sanday tries to explain the variations in social roles. She sees patterns related
to environment, migration, security, scarcity and stress. Her theories start discus-
sion rather than conclude it. Never does she try to assign blame; her aim is to un-

derstand. She considers the conditions under which hard choices have been
made and the freedom of choice which always remains.

As already noted, central to the part-
nership configuration is that these were
not societies where men dominated
women. Women were priestesses and
craftspeople. These societies did not
deny that life comes from the body of
woman. In fact, they seem to have been
very impressed with the body of woman.
So much so, that they imaged the creator,
or rather creatrix, as a Great Mother from
whose womb all of life ensues, to whose
womb all of life returns at death, like the
cycles of vegetation, once again to be re-
born. If we really think about it, woman’s
body is rather remarkable. It bleeds in
rhythm with the moon. Can you imagine
how impressed the ancients were by that
alone? Never mind the fact that life
emerges from the body of woman or that

—Ronnie Seagren

woman’s breasts give nourishment, give
milk.

In excavations going back 10,000
years to the Paleolithic period, (male)
archeologists found oval figurines,
sometimes pregnant, of large-hipped
women. These were in the caves which
were their sanctuaries. They decided
they were Venuses and some of them
said, “This is the weirdest erotica we've
everseen.” Well, it turns out that it
wasn’t erotica
of the life-giving, pleasure-giving pow-
ers of the universe.

And with the Goddess as the symbol
of the female creative power, the people
in our more partnership-oriented prehis-
tory also seem to have venerated a Bull
God—the bull as the power of male po-

it was a representation
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Sidestep #2. Sabri Lariani, 1990, Toronto. In uniting male and female limbs (see also fe-

male/male face, opposite page), the artist symbolizes the creative tension in partnership.

tency. Of course, in Christian iconogra-
phy the Bull God becomes the horned
and hoofed devil. It’s always fascinating
to observe how the earlier deities got de-
monized. Itdidn’e just happen with the
Christians.

The shift from a partnership toa
dominator system began between 4000
and 3000 B.C. You begin to sce signs of
cultural disruption all over the ancient
world. In Crete, a protected island, it
didn’t happen till about 1400 B.C.
Incursion after incursion of armed pas-
toralists came from the arid fringes of

human settlement—the arid deserts of
the south and the barren steppes of the
north. Geographer James Demeo des-
cribes how severe climatic changes
turned fertile lands into marginal, then
uninhabitable areas, forcing migration.
Archacologist Maria Gimbutas has
traced these incursions.

These changes were also reflected in
myths. In the Middle East, suddenly
there is the story of the war god,
Marduk, creating the world by literally
dismembering the Mother Goddess,
Tiammat. And you begin to see all the

othersigns of a dominator system that I
have described in Chalice. Then, some-
what later in Greece we find Zeus, with
the sword, and in Palestine, Jehovah
with the thunderbolt. Translate: the
highest power is the power to dominate
and to destroy. And so we find warfare
beingidealized, and the most cruel and
brutal men rising to the top.

So, if You Don’t Like

Your Script...

What I have been describing is a non-lin-
car model of cultural evolution—a pic-
ture that shows that our cultural
evolution is very different, depending
primarily on whether we orient to a part-
nership ora dominator model. And from
this perspective we can see thata lot of
whatis happening in our time is in a part-
nership direction with a great deal of
dominator resistance.

The good news is that so many peo-
ple all over the world are saying, “I want
to write myselfa new life script.” People
are asking, What does it mean to be a
leader? What kind of economics do we
want? What does it mean to be a woman?
What does it mean to be a man? When
we startasking these basic questions, we
are really saying, “I don’tlike the script
that was handed to me.”

Importantas it is to rewrite our per-
sonal life script, trying to heal yourselfin
adominatorsociety is trying to go up a
down escalator. So we also have to
rewrite our social script—that’s really
what The Partnership Way is about. This is
abook I wrote with my partner, David
Loye. Itis easy to use even for people
who have neverleda group.
Sophisticated facilitators may find some
of itsimplistic, but we wanted to give
tools to anybody who wants to do some
in-depth re-mything. While it is also for
individuals, it has a lot of material for
groups, as group action is so important.

['want to conclude with three action
strategies. I recently produced a paper
that came out of talking to a lot of people
during the Gulf War and after.
Somewhat tongue-in-cheek I call it
“Foundations fora New World Order.”
[t’s not my favourite term, especially as
Hitler was also going to have a “new
world order”—this gives me the
chills—but I thought we might as well
cooptit. What I propose in this paper is
that we can try to muddle through with-
out making basic changes, but we proba-
bly won’tsurvive unless we do. We have
a proliferation of dominator-oriented na-




tions with nuclear weapons. Saddam
Hussein was only the tip of the iceberg,.
Let’s be very real about that. These
weapons are now proliferating. Unless
we begin to address the foundations, the
only peace we will have is the interval
between wars. We cannot afford thatany
more. Neither can we afford the con-
quest-of-nature mentality any more.

In my opinion, the place where we
learn our habits—whether partnering or
dominating—is in our intimate relations;
so I am suggesting thata top priority be
given to addressing violence and abuse
in intimate relations. Specifically [am
proposing a global campaign against vio-
lence and abuse in the family. 1994 will
be the United Nations Year of the
Family. We have to start defining what
kind of family we want for that Year of
the Family. I am also suggesting thatin-
dividuals and organizations network in a
global campaign against violence and
abuse in the family.

We desperately need a remything
through education and the media.
That’s the second strategy.

We have a world addicted to vio-
lence—and to TV, electronic and film vi-
olence. You don’t deal with this by
telling people how bad the addiction is.
You do it by finding more satisfying im-
ages. So [ am proposing a campaign for
global partnership in media. Itinvolves
getting media people togetherand hav-
ing them work atalternative adventures.

The place where we learn
our habits—whether
partnering or dominating
—s in our intimate

relations.

We are beginning to see some of that.
ABC’s McGywveris an example of an ad-
venture series in which the hero never
uses a gun, never uses a knife, and only
fights in self-defence. Not coincidental-
ly, in 1989 McGyver openedwith a two-
part program drawing from e Chalice
and the Blade. McGyver was helping a
woman archeologist to research informa-
tion on earlier more peaceful and egali-

tarian socicties. We are beginning to see
some new images, but it’s too little. And
it will be too late unless we really get be-
hind a partnership media and education
campaign.

[ am not suggesting that we protest.
We do not want to call attention to domi-
nator messages. We want to crowd them
out with partnership images. In 7/e
Partnership Way, there is a section on
dominator heroes and heroines.
Interestingly enough, individuals,
groups and corporations are discovering
that people are more creative when
they’re not scared. And people are redis-
covering the benefits of group creativity
in teamwork. These are important
trends and need to be nurtured.

The third strategy focusses on part-
nership economics. This is notonly
about the have and have-not nations, nor
simply about the failure of develop-
ment. How can you not have failure of
development when in most of the world
there is little or no value placed on the
work of women in the family?—And the
family is the place where we first learn
our habits of economic thinking. Notice
that caring and cleaning is not val-
ued—women do that stuffand they do it
mostly for free. So logically, why would
you expect to have social polices that
give priority to health, education and
welfare (caring) and the environment
(cleaning), funding the chalice rather
than the blade? That’s not logical.

So let’s concentrate on issues like
comparable worth. Why should we pay
someone who makes weapons more
than a woman ora man who teaches in
elementary school? We pay plumbers
more than we pay the teachers of our
children. What’s more important—our
plumbing or our children? Some would
say “our plumbing” but I would suggest
they are somewhat in denial.

And why would male elites in both
multinational corporations and in the
developing world see anything wrong
with exploiting their own people, when
we live in a world where, according to
UN statistics, women do two-thirds of
the world’s work for which they getto
own one-hundredth of the world’s prop-
erty, and receive 10 per centof the
world’s wages.

I sometimes joke that women would
never have created nuclear waste with
no notion of where to putit! And—this
is a recording—it isn’t that women are
better than men; itis that men and
women are taught that men can make a

Claula. Sabri Lariani, 1989 (see left).

mess, because there will be someone
there, a woman, to come and clean up
after the men. So I’'m suggesting that the
whole politics of household is a survival
political issue, and that caring work, the
work that has been relegated in a domi-
nator society to women, should be given
back its value. So I'm suggesting that we
really focus on partnership economics,
which includes the household and the
environment and not just who makes
more money off whom.

Both capitalism and communism ina
dominator framework are economically
crazy. The U.S. stock market keeps going
up for no apparent reason, except thatit’s
a game and no one wants to see it go
down. And clearly communism has not
worked out very well in the Soviet Union.

[ am proposing that we start paying
attention to fundamental gender and
family issues, that these are key eco-
nomic issues and should be economic
priorities. Similarly we can pressure our
governments so that their foreign aid
programs incorporate guidelines ensur-
ing adequate aid for women’s health ser-
vices, for family planning services, for
women’s literacy in the Third World.
And let me guarantee you something.
Within two generations you will have
destabilized dominator regimes.
Because the relations between women
and men and between parents and chil-
dren are the fundamental models for
whetherall human relations orient more
to partnership or to domination. It’s not
going to be easy, butif we begin now to
address these fundamentals, we have a
chance. %
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Theatre of the Goddess

How the play “Before Eve” was created

ELEANORE PROKOP

y one-woman

play Before Fioe

was a project that

challenged me,
both as a performance artist
and as a writer, as has no other.
The play was inspired by the
works of Merlyn Stone,
Barbara Walker and Riane
Eisler. What their works im-
parted was so important to me
that I felt compelled to act on
three levels: personally, social-
ly and artistically.

My medium was the stage,
so I proceeded to create a play
that put their messages into a
dramatic context that would
pass the word on to others and
express the extreme injustice
and consequent pain that
women—and men—have en-
dured as aresultof the denial
of that word. The project
emotionally and physically
overwhelmed my life fora
year and proved to be a chal-
lenge that one rarely encoun-
ters as an artist.

Up to that point I had been
struggling to make sense of
this world and was alrcady
well steeped in the women’s
movement. [ had written a
play and several
poems on the
subject but [ was
still filled with a
rage and
loathing fora so-
ciety that is ram-
pantly, though
often latently,
misogynist. |
knew the rea-
sons for the vari-
ous social, political and
economic injustices against
women, and [ had done a lot of
thinking and writing on the
subjectof what is deemed
“feminine” in our society.
Mask Piece, a play written in

[1was a roo-thousand-year-old Watergate of gargantuan proportions.

Women had been deliberately deprived of any female icons of power.

1987, focussed on how women
are trained from childhood to
be dependenton men and
how society dictates that
women’s primary function in
life is to please men. T was ab-
sorbed and
deeply offend-
cd by the fetish
object role that
has been as-
signed to and
adopted by
women and by
the attitude
that both
praised and
condemneda
woman for her sexuality.
Conversely, the de-sexed idol-
ized version of womanhood
epitomized by the Virgin
Mary equally infuriated me.
Butcombatting sexism ra-
tionally and intellectually had

not quelled my anger. While
all the evidence surely pointed
to women’s equality in this so-
ciety, it could notdestroy a
feeling that I had experienced
since childhood—that no mat-
ter how good I was at what [
did, it ultimately would be
betterif I were male. There
was an intrinsic superiority as-
signed to the male sex. Asa
child, though loved and en-
couraged in my aspirations,
the examples were all around
me indicating that the male
sex was inherently superior.
Eveninwoman’s supposed
domain, the world of cooking
and fashion, it was pointed out
to me that men excelled.
Physically, [ was told, we
would always be weaker. And
then there was the assumption
that [ would one day to relin-
quish my own name to adopt

thatof my husband. While I
don’tbelieve I thoughtabout
ita great deal at the time, Iam
aware that I neveraccepted
the information. However, it
did disturb me.
Thatdisturbance grew as |
rcached adulthood while liv-
ing alone and pursuing my
craftin the cultural mecca and
site of chaotic creativity
known as New York Cirty. It
was during my seven-year stay
as I'struggled in poverty, living
amidst the poverty of others,
that [ became acutely aware of
my assigned role as a woman. |
wrestled with my own rage
and sense of impotence as [
walked the streets of the city
harrassed and threatened at
cach corner. I was potentially
any male’s victim as long as he
could overpower or outrun me.
In New York where everything




isamplified it became quite
clear on the street level who
had power over whom. It was
there that I began working out
on aregular basis. And it was
there that I caught up with the
women’s movement and
gratefully received the infor-
mation these women provid-
ed.

However, there was still
something missing in the area
of spirituality and religion, the
region of the spiritand the
soul that determines our val-
ues. This was the core and it
was here that I sensed that the
male was valued over the fe-
male. Ultimately men had
God, Jesus, Buddha,
Mohammed and Jehovah on
their side. Ultimately the idea
that men were closer to God
pervaded the entire fabric of
our society. That man was cre-
ated in a male God’s image
was imprinted on our psyches.
In this area for me there lay a
rage that could not be as-
suaged.

[ had fora long time felt
strong spiritual leanings but
had no appropriate religion in
which to apply them. So those
feelings translated themselves
into my work where there was
room for them, and my work
became my religion. I could
not feel ashamed of female
sexuality and I felt that the act
of procreation held the sacred.
I thus had a hard time identi-
fying with the Virgin Mary
and could not find solace or
guidance in a role model who,
as faras I could tell, had been
sterilized. Itseemed to me
that there was a rejection of
anything that was inherently
female in the women of the
church with their bodies hid-
den and with sex taboo.

[ did not get this sense

from the (to my mind) more
attractive monk image that
was very affirming of mas-
culinity. [t made a man more
of aman and thus holier.
Whereas the objective of nun-
hood seemed to be to make
these people less womanly
and thus more holy. That was
the root of the problem. The
message I had been receiving
was thatit was unholy orat
least less holy to be female
and that it was something to
be discouraged and hidden.
Female sexuality, the big
taboo, was highly coveted,
and yetas soon asa woman ex-
pressed it she lost her spiritual
link. And so when I read
Merlyn Stone’s book, When
God Was a Woman, about the
decline and suppression of
pre-patriarchal religions that

envisioned God as female and
structured their societies on
feminine values, [ was pro-
foundly affected. Her non-fic-
tional account shatters the
historical and theological no-
tions that a male God and the
male sex have always held
supreme power.

Suddenly the world made
sense for the first time and my
feeling of rage was appeased. |
wasn’t crazy after all. [t wasn’t
that I justdidn’tfitin. It be-
came clear that the existing
patriarchal system under
which we lived had notalways
existed. Its values were rela-
tive to politics and opinion. It
had been presented as abso-
lute for two thousand years
and people worked hard to
keep it that way because it
was in their interest to do so.

Female sexuality was highly coveted, and yet as soon

as a woman expressed it she lost her spiritual link.

That, too, made sense.

[ was free at last. My in-
stincts had been correct.
There had been a time when
sexuality, the female body,
and the creation of life were
indeed regarded as sacred;
when female sexuality, in fact
sexuality in its entirety, was
considered sacred and not
merely something created to
service men’s desires. There
was a time when women were
strong. We too had a god.

With this new information
came the realization of the
enormity of the cover-up—a
two-thousand-year-old
Watergate of gargantuan pro-
portions. We had been delib-
erately deprived of this vital
information and, even more
importantly, of any female
icons of power. All existing
portraits of femininity were of
one mould, that of
Everyman’s helperand subor-
dinate. In perpetuating this
model of femininity, women’s
power, confidence and author-
ity had been systematically
broken down till there was al-
most no trace of it. They at-
tacked our subconscious by
destroying the Goddess.

Upon deciding to create a
play based on the subject, the
first obvious step was to do the
rescarch needed to arm my-
self with as much information
as possible. I was well aware
that to present a play based on
this topic was to surely invite
contention. While notat first
clear on who my characters
would actually be, I knew that
the ancient priestess would be
a focal character as she epito-
mized a broadened vision of
femininity that I hoped to
communicate. [ wanted to cre-
ate a character who was unde-

continued on page 42
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History is a Zen master:
It presents us with Foans,
quandaries, questions, cocations.

irility has always been mea-

sured by a man’s willingness to

hear and respond to the calling

of his age. So, what changes in
ourself-understanding and in our ways
of acting are evolving now? What is a
manly vocation in the 1990s and what
willitbe in the next century?

The challenges that face us are
clear. Whether we will respond to them
is not. For the foreseeable future,
men’s lives will be caught up in the tur-
bulent confluence of two great mythic
systems—one dying, one being born.
The old myth perceives reality as con-
stant discord and believes combat, war-
fare and economic competition are

inevitable; it hopes for clear-cut victo-
ries and progress. The new myth per-
ceives life and reality as a unified
network of murually interdependent
entities whose well-being is enhanced
by cooperation and compassion; it
looks forward to a world order not
based on warfare, and to an economic
system that is ecologically viable.

The tragedy of the old rites of man-
hood is that they made so many of us
morally tone-deaf. We have become so
tough-minded and tough-hearted,
such experts in control and command,
that we can hardly hear the crying
needs of our time or the first faint
strands of melody the future is sound-
ing.

We hear with our hearts, or not at all,
and not unless we are willing to be en-
chanted, inspirited, encouraged and
engaged.

What does history require of men
today? What vocation invites our re-
sponse?

Men in our time are called to deal
with the darkness at noon, the failure
of our success, the impotence of our
power, the waste products of our cre-
ativity. The quandaries of our time are
war (the shadow of power) and pollu-
tion (the shadow of progress). If we
solve these koans that history has pre-
sented to us, everything will
change—the nature of national
sovereignty, the economic system, the
psyches of men and women. If we do
not solve them, the human species
may well go the way of the dodo bird.
As men, our challenge is to grow be-
yond the myth of war and the warrior
psyche and to create a new form of eco-
logical economics that will preserve
the earth household.
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On the Men's Movement and
the Women’s NMovement

There is the beginning of a men’s
movement, but it hasn’t gone very
deep yet. For more than 25 years,
the women’s movement has fos-
tered an enormous outpouring of
creativity. Women have rethought
language, reinterpreted history, re-
shaped literary criticism, reexam-
ined polmcs They’ve rccreated the
world in terms of a woman’s per-
spective, restoring what had been
left out. All that men have discov-
ered so far is their grief.

In women, the most repressed
emotion was aggression, so it was
natural that the women’s liberation
movement would reclaim the angu-
lar emotions like anger. For men,
what was repressed was the private
world of feeling, especially feelings
of sorrow and grief. That’s precisely
what the warrior is not allowed to
feel.

—from an interview in Yoga
Journal, May/June 1991

Beyond the Myth of War

and the Warrior Psyche

The habit of organizing society around
the warfare system, and the psyche of
men around the necessity to become
warriors, is rapidly becoming a histori-
cal anachronism, a puzzle we must
solve in the near future. In the past,
tribal skirmishes and limited war were
occasionally necessary and provided a
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the Enemy, was also a PBS documentary
that was nominated for an Emmy Award.
His other books include Apology for
Wonder, To a Dancing God, The
Passionate Life, and Loving Combat. He
was for many years a consulting editor of
Psychology Today. This article is a reprint
of chapter 9 of his book Fire in the Belly:
On Being a Man. Copyright © 1991 by
Sam Keen and printed with permission
from Bantam Books, 666 Fifth Avenue,
New York, NY 10103 USA.

way for men to practise heroic virtues.
But with the introduction of total war
and nuclear weapons there is no longer
a theatre of war with civilian spectators
where brave men can slay wicked ene-
mies, rescue fair maidens, and protect
The warrior’s nuclear
shield doesn’t protect us anymore. We

their families.

are all huddled together on a world-
wide battlefield, brothers and sisters in
a nuclear family, one race, indivisible,
with destruction and fallout for all.
The logic of history is leading us to
the end of nationally organized vio-
lence, although there is no guarantee
that we will heed our vocation to end
war. It is possible that by default we
may choose World Wars 111, IV and
numberless covert actions as uncon-
scious means of solving our ecological
problems by reducing the population
by a billion or so each generation. But
any way you play it, the curtain is
falling on “the War Game” and the ac-
tors are taking off their ritual masks.
Certainly men and women in the fu-
ture may remain warriors, in that they
will still need to contend with power.
But we
first time in human history, we

¢ face the dilemma that, for the
must
learn to manage power without resort-
ing to violence.

The best metaphor for a peaceful
way of managing power would com-
bine the images of a wrestling match, a
dialogue, a democracy and a love affair.
The Greeks’ highest vision of peace
was incarnate at the Olympic Games, a
well-
matched and respectful opponents in
an arena of ritualized, limited battle.
The model for the peaceful arenais the

contest, or agon, between

dialogue. By talking together, out of
disagreement we create some synthe-
sis beyond our individual views.
Dialogue, or conversation, is democra-
cy. In We Hold These Truths, John C.
Murray writes: “A republic is made up
of people locked in civil argument. And
the point of the argument is neither to
win nor to end the diversity of opinion
and power. Peace means keeping the
argument going ina civil manner, ad in-

Sinitum.”

When [ visualize peace, I think of
fierce men, women and nations strug-
gling together to define their bound-

aries and enhance self-respect with
Jove and politics as a playing ficld; I sce
rivals facing cach other not as incarna-
tions of evil, butas worthy 0pp0n(,nts
To solve the nddle of war we will

have to change the definitions of gen-
der, our deep inner feelings of what it
means to be manly and womanly As

lightis particlc and wave, war is woven
of the shadows of men and women, dis-
owned power. and represscd love. We
need a new quantum politics: Wagma
nuclear pea equxres both woman’s
liberation and man’s liberation; a new
undcrstandmg of the gencral web that
bindsusina hosmlc system of blind vio-
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Beyond Consumptmn Econom|cs-

Toward an Earth Advocacy

The struggle between the myth of
progress and the ecological myth is al-
ready raging around us in every com-
munity, pitting real estate developers
against conservationists, lumbermen
against environmentalists, advocates of
rapid growth against advocates of no
growth. The great paradigm war thatis
shaping up involves two radically dif-
ferent visions of the future, two views
of humanity’s place in the surrounding
world, and, consequently, two diver-
gent ideals of manhood and woman-
hood. For the moment, let’s name the
conflicting worldviews the
Progressives and the Radicals. Here, in
summary fashion, is how they view the
future and therefore the challenge of
the present.

Progressives are still informed by
the great myth of progress that has
dominated the technologically devel-
oped nations since the “death of God”
and the beginning of the industrial rev-
olution. Within this mythology, hu-
mankind, through its rational capacity
and its technological genius, is des-
tined to control the future of evolution.
Progress (which is never distinguished
from “growth,” “change” or “motion™)
and an ever-increasing gross world
product is our destiny and moral imper-
ative. The axioms of the Progressives
are: More is better, the latest is the
greatest, speed increases efficiency,
yesterday’s limit is today’s challenge,
technology will create a world econo-




They are

They are
ecologically focussed.

Their horizon is local,
bioregional and planetary.

Their loyalty is to home, hearth
and community.

Their organizing metaphor is biological
—the link between organism
and environment.

They desire a world governed by respect for
all species in the commonwealth of being.

Their eros is for the sensual enjoyment of
the natural world, for wilderness and garden,
intimacy, friendship and community.

my
and a
global
village in
which all peo-
ples may become
satisfied consumers.

Radicals are informed by the myth
of the interdependence of all life forms
that is emerging from quantum
physics, systems analysis, and the sci-

ence of ecology. Within this mythology,
humankind must learn to limir its
growth and its demands on the envir-
onment. The axioms that express the
radical program for the future are: Less
is more, small is beautiful, speed kills,
zero population growth, don’t consume
the earth, appropriate technology, sus-
tainable economics, sustainable agri-
culture.

In the 1990s and beyond, these
competing worldviews will be the bat-
tleground and the context within
which cach of us must decide, once
again, what it means to be an hon-
ourable man. At the moment it is the
best and worst of times. Never have so
many had so much; never have so many
had so little. Never have we grown at
such an exponential and cancerous
rate, the gross world product increasing
in direct proportion to shrinking
forests, expanding deserts, croding
soil. We exist in a situation of cultural
schizophrenia, caught between visions
of boundless hope and exhausted re-
sources: Full speed ahead—put on the
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economically focussed. S

Their horizon is international,
urban and abstract.

Their loyalty is to job, profession
and corporation. %

Their organizing metaphor is technological
—the link between complex machines and
economic growth.

They desire a world governed by economic
development of all nations.

Their eros is for organizing, entrepre-
neurship, for inventing, increasing
data-knowledge, manufacturing

and consuming of products.

They view men and women as
mysterious opposites whose
different gifts shape all
relationships.

i
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They view men & women as
essentially identical except

for reproductive functions
which concern only
the private aspects
of relationships.

brakes.
Expand—
conserve
and learn to live
within limics. What
are we to do?

At what point is it conceiv-
able that we might look ar the damage
we humankind inflict upon other forms
of life, and be willing to give up our
highly consumptive style of life? I won-
der how many other species we will de-
stroy before we might be willing to
make the changes in the industrial
cconomy that would be necessary to be
more kindly to the earth.

And to make the problem even
more difficule: If we were willing
to become citizens of the
carth, how would we un- &
dertake .
the mag-%
nitude of
changes this
would re-{
quire? We can
imagine mak-
ing minor
changes—re- |
cyceling
our beer
bottles and - .
manufacturing cars that get
greater gas mileage. But to date we
remain  sequestered within  a
Pollyanna bubble of self-delusion in
which our politicians and corporations
assure us we can create an ever expand-

' labour-saving and life-extending gifts

War is woven
of the shadows of men
zmgz" women,
disowned power and

_ repressed love.

order. No matter how she might partici-

e

ingeconomy and still preserve our frag-
ile ecology. The current Dow Jones
index notwithstanding, our optimistic
expectations for a future technological
utopia undimmed by human tears are
based on denial and repression of
awareness.

"The future that is beckoning us will
demand a rtortal reorientation, a
paradigm shift, a new sense of who we
are, a postindustrial, posteconomic
identity.

The radical vision of the future rests
on the belief that the logic that deter-
mines either our survival or our de-
struction is simple:

(1) The new human vocation is to heal
the carth.

(2) We can only heal what we love.

(3) We can only love what we know.

(4) We can only know what we touch.

The ecological perspective is not
about stopping dams to save a few snail
darters, or preserving forests to protect
spotted owls. It is not noblesse oblige,
doing nice things for “brute” nature. It
is not providing reservations for quaint
creatures such as pandas. Ecology is a
new code word for destiny-vocation-
identiry.

But why is this especially a men’s
issue? Why not a human issue? Or a
women’s issue? Women, no less than
men, have enjoyed the comforts of the

of industrial civilization. Whenever
possible they have been in the front
ranks of consumers. Their dedication
to the ethic of planned obsoles-
cence and the worship of “style”
has been as obsessive as men’s.
Their love of dis-
posable diapers
and pre-packaged
convenience foods
has contributed a fair
share to the mountains of
~ garbage. Women must bear
7 their share of guilt and re-
sponsibility for the profligate
life. But until very recently,
woman was identified with
the natural racher than the economic

pate ina consumer culture, her primal
psychological identity was with
the biological order. Her bottom

EbpGrs




20

line was not profit and loss, but birth
and nurturance. Men’s identity since
the industrial revolution, on the other
hand, has been so closely bound up
with exploiting natural resources that
creation of an earth-honouring ethic
will require men to make a fundamen-
tal change in our self-under-« )
standing. Not just our actions
must change. Our identity must also
change.

The growing earth and not the economic
pseudoworld is the horizon within which
our virtue must be discovered anew. If the
primal sense of belonging to the com-
monwealth of sentient beings doesn’t
sink down into our hearts, guts and
balls, if it doesn’t change our under-
standing of what it means to be a man,
if it doesn’t change whom we admire
and what we aspire to become, we will
certainly become the destroyers of our
homeland.

Whether we are gay or straight, hard
or soft, wild or vulnerable, feelingful or
thoughtful, is all of secondary concern.
When men centre their concerns about
masculinity on their genitals, on mak-
ing money, on accumulating power, or
even on exploring their “feminine”
side, they trivialize manhood.

First and foremost, the vocation of
now and future men is to become gen-
tle and earthy. We can have justifiable
pride only if we face the monumental
issues of changing the social and psy-
chological systems that have brought
us to the edge of degradation. How can
we stand tall and rejoice in our
strength if we do not become
earth-honouring? How can
we respect ourselves ifwe i
do not care;
enough to
husband and
pass on the
heritage  of
carth’s fulness |
to our children?
If, in the words
of the cynical
bump e r g
sticker often
seen on the motor
homes of the retired, “We are %
spending our children’s inheri-
tance,” how can we rejoice in our virili-

'~ Ecology is not

_ for “Oryle’ natune.
It is destiny-vocation-
identity.

Homo Equus Erectus. Sabri Lariani, 1989.

ty? If men fail to respond to the specific
challenge of our age, we cannot gain
any true sense of phallic power from
any athleticism of the penis or any
number of possessions.

The dispassionate, postmodern,
cool man is the antithesis of the phallic
male—no passion, no standing forth,
no risk, no eros, no drive to survive and
enrich history. Nor is the “new age”

man who is self-absorbed in his own

feelings and commirted to “personal
growth” a candidate for heroism. Itis
an illusion to believe that the virility
men have lost can be recovered by
_anything excepta new vocation-
al passion.

The historical challenge for
modern men is
" clear—to discover a
peaceful form of

virility and to create
~ an ecological com-
monwealth, to become
fierce gentlemen.

How we can accomplish
these monumental changes is
.. unclear. As modern men we
have little experience to guide us in the
task of becoming earth-stewards and
husbandmen. We do not yet know

how to take the fierce warrior energies,
the drive to conquest and control, that
men have honed for centures, and turn
them toward the creation of a more
hopeful and careful future. We do not
yet know how to act purposively and ra-
tionally on the natural world ina kindly
way. We do not yet know how to distin-
guish progress from growth, develop-
ment from frantic activity.

The man who leads us out of this ig-
norance will be in our sons’ Hall of
Exemplars.

The exemplary man, the hero, is ex-
cited by the unknown. He hears the
call and responds, not knowing where
the journey will take him or what obsta-
cles he will meet along the way.
Cautious men will say that it is fool-
hardy to begin without a Triptik, a cost
analysis, or a feasibility report from a
committee of experts and the promise
of cooperation from appropriate gov-
ernmental agencies. But official sanc-
tion for radical departures is seldom
given. Fortunately, heroes seldom ask
permission from the authorities. In
their foolishness they do not know the
limits of the possible, so they screw up
their courage, shoulder their doubts,
and start down the path.<




WHAT'S IN IRON JOHN
continued from page 7

er, his trials and wedding are forgotten.
One thing is remembered—that when
the bov stole a key to release the wild
man, he took it from under his mother’s
pillow. This is held to symbolize the
“main” point—that fora boy to grow up,
he must rebel against his mother.

Perhaps there is a reason why many
men fixate on this detail—just as men
fixate on the part of Oedipus which con-
cerns his mother. For thousands of years
now, children in the West have been
raised primarily by women. The boys, it
has been assumed, must strongly differ-
entiate themselves from their nurturing
caregivers, because the nurturing care-
givers are of the other sex. Men must rise
above the caregivers and leave such nur-
turing behind in the world of children,
which women rule.

All this is very traditional. But to all
those who want a new-age justification
for reemphasizing the social dichotomy
of men and women, I would like to
ask—what does this have to do with the
story of Iron John?

In Iron John, the boy grows up influ-
enced by both his parents. When he
comes “of age” he leaves them both. He
does not spurn his mother only, in order
to follow his father’s guidance. He does
not embrace male social conventions to
prove his distinction from women. The
story, it seems to me, is about indepen-
dence of spirit, not about separating the
girls from the boys.

I thought the men’s movement was
about men reclaiming the parts of them-
selves formerly disowned as “feminine”
to become more whole people. But now
we see a new breed of men’s movement,
intent on something else—a reemphasis
of the difference between male and fe-
male and a defense of men’s boundaries.
And how do these men propose to re-in-
stitutionalize the difference?**

—Brian Griffith

We recently introduced in-house
colour technology. Since adopting
this technology we have been
experiencing the usual start-up
difficulties. We apologize to any
artists whose colour work has not
been faithfully reproduced.

IGNITING THE MIASCULINE SOUL

continued from page 5

at the paradoxical and bewildering lure
of the inner and outer feminine which
threatens to engulf us and meltour iden-
tity and our carefully constructed, hard-
won masculine boundaries.

As the Jungian analyst Robert
Johnson points out in his excellent book,
Lnner Work: Using Dreams & Active
Imagination for Personal Growth (Harper
& Row, 1986), a man has not completed
his inner work until he takes a new in-
sight or commitment and ritualizes it in
reality.

Fora man with a new commitment to
ecology, this could mean cleaning up an
abandoned inner city lot and planting it
with trees and flowers and then tending
to the watering and weeding. A man with
a new-found commitment to deal with
racism could ritualize that commitment
by empowering an inner city tutorial pro-
gram, or by working for economic equity
for minority men within his community
through a job skills training program.

Igniting the masculine soul is a jour-
ney into process and outcome. Choosing
processes of healing ourselves as men
without also choosing the healing of the
earth and all its people is naive, misguid-
ed and dangerous.

[gniting the masculine soul is a jour-
ney into male brotherhood, male bond-
ing, male conflict and reconciliation. Itis
a deep commitment to step into ritual

process, to allow the unconscious a valid
place in ourlives. What we find there will
be unsettling and painful, but it has the
promise of healing us into our human to-
tality as earth men—stewards and hus-
bands of not only our families and our
workplaces but of our ultimate
beloved—Planet Earth.

Dr. C.G. Jung, on whom the validity
of much of the theoretical framework of
men’s mythopoetic work rests, was fond
of saying: “In the last analysis psyche is
world, and world is psyche.”

The soul mirrors the world. And the
world mirrors what is happening in the
souls of men across the planet. We will
come at last to see the beauty and glory
of this earth and yearn to care for it in to-
tality, with compassion and passion,
when we arrive at seeing, perhaps for the
first time in our lives, our own unbound-
ed souls. <

—Forrest Craver

Forrest Craver is convenor of the North
American Masculine Mysteries School, a
mobile training force of male elders drawn
from many spiritual traditions to train
younger men in strategies for gender, racial
and earth-care reconciliation. He is co-pro-
ducer, with Dr. Robert Moore, of Dancing
the Four Quarters: Visions of Grassroots
Masculine Leadership in the 1990s. He has
been a servant leader in civil rights,
women’s rights, Native American and
human rights for more than 20 years. He is
also the Marketing Director of Wingspan:
Journal of the Male Spirit.
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Mens therapy groups should look ourward to the economic,

political and social reasons their lives are unsatisfactory.

JAMES HILLMAN

an interview by Forrest Craver

James Hillman is recognized as one of
the world’s foremost psychologists.
Trained as a Jungian analyst in Zurich,
Switzerland, he remained there for many
years as Director of the Jung Institute. He
is the author of many books including
Revisioning Psychology, Healing Fiction
and Blue Fire. For the last six years,
Hillman has been a leader at national
men’s conferences, co-teaching with
Robert Bly, Dr. Robert Moore, Michael
Meade and others. Award-winning poet
and best-selling author Robert Bly has
described Hillman as the most important
psychologist in the world today. This
interview is printed with permission from
Wingspan: Journal of the Male Spirit,
September 1991 issue, P.O. Box 1491,
Manchester-by-the-Sea, Mass. 01944,
USA.

Craver: When I interviewed Robert
Bly, he talked about the Greek word,
“idiot,” meaning one who was solely a
private person. The Greeks consid-

ered an idiot to be one who was dis-
connected from the polis and human
community. Whatis blocking
American men from using their public
voice?

Hillman: Why this historical role of
men is not being fulfilled goes right to
the heartof the matter. I will answer
from only one angle. Psychotherapy
emphasizes the private selfand the
kind of men who are sensitive, intelli-
gent, educated; these men for the last
forty years have been developing their
inner life. They have been engaged in
inner work, a process of growth, of
self-development, of cultivating their
feelings and memories. In this pro-
cess, the ideology of therapy has led
them away from the questions of pub-
licrelationships. So I see therapy as
one of the reasons that men have not

EDGES 22




been engaged in the public domain.
FC: A psychotherapist, Michacl
Lerner, has written a book, Surplus
Powerfessness, (Institute of Labourand
Mental Health, 1986). Lerner says
that the true role of the therapistis not
only to heal the individual wound but
to help the individual see the struc-
tural issues that led to his or her
wounding. Is there a perspective that
can be put forward for therapists?

JH: Yes, I think so. Recovery groups
arc one of the major activities today,
and are fulfilling a need for men to be
together. Men in this contextare to-
gether in recovery for over-cating, al-
coholic addiction, going through a
divorce. As these men meetevery
week in these 12-step programs, they
get very bonded, and share a “polis
feeling” as a group, a community feel-
ing, a flow. T'he root of the Greek
word, polis, means flow.
Unfortunately, the feeling is noton
the polis or the world out there and the
social and cultural factors that have
broughtabout their wounding. Itis on
me curing my problem and you curing
your problem. The recovery group, in-
stead of turning only inward to look at
the pastand their childhood, their
mothers and fathers, could also look
outward at the economic, political and
social reasons that make their work
and life unsatisfactory.

FC: I went back and read the 12-step
traditions, and saw that they reflecta
privatization. T'he traditions are strict-
ly against endorsing any other groups
or products or services, seminars or
books, and notabout seeking promo-
tion or media coverage.

JH: That’s part of the trouble: the di-
vine power is sanctioned and encour-
aged, but not society or social forces.
FC: In the 1960s, women really helped
us with their call to arms: “The
Personal is the Political.” Their in-
sight helped us see that how you
spend your time, energy and money
and who you affiliate with make enor-
mous symbolic statements to your
family, your children, and all the peo-
ple in your community.

JH: T'he women’s movement from the

The kind of consciousness
You get in therapy
has nothing to do

with politics and action

in the world.

1960s onward was much more aware
that the personal and the political are
the same and that we are the culture.
The culture is not outside ourselves.
And therefore we cannot correct our-
selves only. Because we are still being
bombarded by agro-business, food ad-
vertising, fast foods, school lunches,
salty popcorn and all the restof it. Of
course, I will be overweight because of
that—not only because of what hap-
pened at the family dinner table years

ago.

FC: And now with television we have

FF THE DEEPEND

“infomercials” which are a grey zone
between a real program and a long run-
ning advertisement, so thata child or
even an adult will watch itand not
know what he is watching because it is
done atsuch a level of subtlety and
manipulation. Contentand propagan-
da become interwoven so that you no
longer know whether thisis a long-
running ad for agrobusiness or a sci-
ence program.

JH: That’s right. Let’s look at just one
more area—abuse. This is where |
catch a lot of flack. Other kinds of
abuse are going on in the culture daily.
We are abused and intruded upon and
invaded and mishandled not only by
TV but by a hundred things ina single
day. Our outrage against these abuses
is stifled and turned totally and wholly
on the child within ourselves. Our

sense of being actual victims today is
displaced to the victimization we ex-
perienced as children chirty or forty
years ago.

FC: 've read some of the attacks
against you for saying that the child is
overemphasized in recovery. But from
reading your books I get the sense that
what you are really against is the emas-
culation of social responsibility that
comes if you stay too closely wedded
only to the child and do not have the
aduleself speaking,.

JH: We should say here that traditional
therapy says the self must first be re-
constituted, that, ideally, the person
must first have a strong ego to handle

the problems of the past before enter-
ing the political world. Otherwise you
are going to have half-baked, neurotic,
disturbed and dysfunctional people




running around. And the world al-
ready has too much of that. Thatis the
usual answer. Therefore, goes the ar-
gument, it is much better that every-
body go into therapy, come out of it
and then enter the political world. I'd
like to question the prevailing notion
that first we have to do this conscious-
ness-raising job with the self.

For centuries men have entered
the political world without having
been in therapy. They entered with
their sense of social justice, their sense
of wrong, their sense of morality and
outrage, their sense of idealism to-
wards the future. These motives are
deep inaman’s soul. Even if you are
neurotic, these motives are deep sen-
sitivities in every man. That’s one as-
pect. The otheraspect is that political
awareness and sophistication is some-
thing you do notlearn atall in therapy.
You learn that from being on commit-
tees and sitting in meetings, from the
careful reading of propaganda.

Itisaspecialist kind of work to be-
come politically aware. While the kind
of consciousness you get in therapy is
very valuable, itis a consciousness of
relationship and of differentiating in-
ternal feelings, memories and projec-
tions. But it has nothing to do with
politics and action in the world. So the
fantasy that you can become conscious
in therapy, do therapy firstand then
enter the world does not mean you are
going to enter the world any more po-
litically conscious. You may be the
same political dope you were when
you first entered therapy.

FC:Is there a relationship between the
training of therapists and this kind of
abrogation of the real life issues of the
polis?

JH: [ see individual therapists being
active as citizens. But this has noten-
tered the theoretical framework of
training at all. In fact, when interview-
ing or supervising trainees, which 1
have done, or in reading case reports, |
find thatalmost no questions are
asked and that there is no focus at all
on the person’s political life. Were
their fathers red-wing socialists? Blue
cpublicans? Were their mothers polit-
lly active? Did they have arguments
politics at the dinner table?

What feelings did they have as
teenagers about politics and political
leaders? Did they vote? If so, for
whom did they vote? None of that
comes into the case reporteven
though there is extreme detail about
their sexual life and their relation-
ships. Nothing indicates that the per-
son is a citizen, a political entity. And
there 1s nothing to indicate that the
political culture is formative of his na-
ture atall.

FC: I want to go on to political parties.
We seem to have clearly in the United
States what I call “a dance of enchant-
ment” and a co-dependent lock-up
where we get no significant ethical
movement forward. Do you see a basis

; . o Hadm
Dag Hammarskéld. Ben Shahn, 1962. Nationalmuseum, Statens Portréttsamling,
Gripsholm Castle, Stockholm, Sweden.

for a third party populist movement?
JH: Well, [ don’t feel the Democrats
have lost out, especially at the local
and state level. Their problem is the
presidential elections. I don’t see the
conditions right now for a third party
to emerge. There has to be more sense
of a crisis. What we are suffering from
now is “psychic numbing” as Robert J.
Lifton puts it—the incapacity to feel.
We are anesthetized. We justas soon
don’tvote, justas soon don’t care. The
most frequent comment in America
today is, “I don’t want to hearabout it.
Don’ttell me aboutit.” Now that
doesn’tbide well fora third party. A
third party would be more likely ifa
large part of the population felt terri-
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bly strongly about key issucs. Unless
there is a beginning of pecling away
this massive denial, I don’t believe we
shall see any strong emergence of a
third party. You know, nothing really
happened when the Mideast War
started. The war did not produce a
powerful reaction from the people.
And Bush’s heartand the threatofa
Quayle presidency did not shake up
the stock market.

Denial is the dominant feeling in
the country. We simply don’t want to
know the bad news. That feeling has
always been a key piece of America.
The literature speaks of itas our ad-
diction to innocence. We want to be
innocent.

FC: Clcarly we have a loss of the sense
of polis. The League of Women Voters
has documented the dramatic slide
over the last 30 years. It’s really quite
alarming that fewer than 30 per cent of
adult Americans voted for who would
be the President of this nation in the
last election.

JH: Whereas in India, voter participa-
tion is over 60 per cent. And yet we re-
gard Indiaas an “undeveloped”
nation.

FC: What can be done at the local level
to overcome the problem of polis apa-
thy and numbness?

JH: [ would suggest to men who are al-
ready doing men’s work that cach
men’s group or cach man decide to sit
down and make a list of the five most
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critical arcas that disturb their lives.
And then discover groups or agencies
active in those issue arcas: for exam-
ple, farm labour groups working on
pesticide controls. If it’s racism, then
groups like the NAACP. I'm talking
about major public issues of the na-
tion. In the group, pledge a certain

The culture is not
outside ourselves.
And therefore
we cannot correct

ourselves only.

amount of time, money and activity to
work on these issues. The men are
then joined in political action. I'see no
other way for men in groups to move
with their compassionate support of
each other unless they face outward.
FC: This is a crucial point because we
have various camps within men’s
work: the recovery groups of men, the
mythopoetic groups of men, and still
others who view the men’s council asa
sced bed for social change in which
men take off from that support base to
affiliate locally to work upon a social or
community issue.

JH: [ sce no conflictatall between any
of those three approaches. I think a
man can be trapped inany one of
them. But from this conversation
today, [ would agree that the third as-
pectof men in the polis oughtto be
moved forward.

FC: Is there a need for new structures
to channel men’s passion and compas-
sion for social change?

JH: [ chink that the role of men in
councils is to bring their feeling, their
developmentin the group, their
awareness and honesty into other
structures to support the arcas of social
justice and political vitality already out
there in the community. Political so-
phistication is an art of its own. Jung
and Campbell are not political ex-
perts. You wouldn’t go to Lyndon

Johnson for inner, emotional work.
But he was a master of the political
craft. We have to realize that thereisa
vast difference in the kind of con-
sciousness that politics offers and the
kind of consciousness that therapy and
personal inner work offers. What
Joseph Campbell knew about
mythopoetic work does not mean he
knew anything aboutinner cities.

FC: But clearly, there is an acute need
to bring these two worlds together—
the personal and the political.

JH: Cerrtainly, and that’s onc of the
things we began to see in the West
Virginia Intercultural Men’s
Conference that Michael Meade orga-
nized. The variety and gifts of
European, American and African men
with their rich and varied backgrounds
was astonishing. T'he bringing togeth-
er of the Jung-Campbell mythopoetic
work and the inner city work is a ritual
of art, aecsthetics and passion. As
Michael Meade says so well, you can-
not have compassion unless you start
with passion. There is a role for meet-
ings and revitalization. There is no
question about that.

FC: We have had large events like
Earth Day and Hands Across America
which have engaged millions of citi-
zens. Do you see these events asa way
of overcoming our chronic isolation?
JH: Yes, but much more is needed. We
need more rock stars and movie actors
and people like Madonna to speak out
and show as she does the importance
of tolerance, liberty and freedom of
imagination. Outrage against social in-
justice is very important for lcaders in
all sectors to show. But the leaders of
consciousness, keep in mind, are not
neccessarily the political leaders.

FC: Yes, certainly many rock stars and
movic actors have had enormous im-
pact. Sting, for example, has taken on
the rainforest issue. He has been cred-
ited by many mainline environmental
groups with having enormous impact
becausc of the strength of his public
persona and the resources he can
move into that battle quickly.

JH: The stars of the media are the cap-
italists of the information age. They
arc the ones who hold immense capi

continued on pg




MEN and RITUAL PROCESS

Stepping into the Fiery Cauldron

Dr. Tom Daly is founder and co-director of
the Boulder-based Men’s Council Project,
which provides depth training for men in
ritual process, the conduct of ceremonials
and leadership training for conducting men’s
events. He has a Ph.D. from Union Graduate
School in Cincinnati, Ohio. His doctoral
thesis explored how ritual process and
ceremonial could be used for the healing
and empowerment of men. He has
conducted retreats and workshops across
the U.S. for more than ten years. Men
interested in taking courses offered by Tom
Daly or in corresponding with him about his
work can contact him at Men’s Council
Project, P.O. Box 17341, Boulder, Colorado
80301, Tel. (303) 444-7797.

Tom Daly was interviewed in June 1991
at his Boulder home by Forrest Craver,
convenor of the North American Masculine
Mysteries School, a board member of the
Men’s Council of Washington, D.C. and 25
car colleague of the ICA. This interview is
sidged from Wingspan: Journal of the Male
X September 1991, with permission.

TOM DALY

An interview by Forrest Craver

CRAVER: One of the great developments
in men’s work has been the rediscovery of
ritual process for men. Despite Joseph
Campbell and other mythologists’ declara-
tions that ritual process has been done by
men throughout most of history, this arena
of our work appears strange and even
bizarre to new people encountering men’s
work. How do you explain that?

DALY: Most of us grew up with ritual
all around us but it just wasn’tidentified
that way. We didn’t see what was hap-
pening in our family, church or other
group life as ritual and we certainly
didn’t call it ritual.

It was there all the time but we didn’t see
it?

Yes. Maintenance or status rituals
happen every day, like going to school,
how you start your day, etc. We have a
tremendous amount of ritual enveloping
us all the time. American politics is full
of ritual and ceremony. But we are like
fish unable to see the water. Many peo-
ple I talk to have scary feelings aboutrit-
ual—the feeling of being overpowered
by something that absorbs us into a col-
lective structure, taking over our indi-
viduality. But transformative ritual gives
us the option of having choice and mak-
ing the process conscious for ourselves.

Ritual process is new for many men.

How would you define it and how does it
actually work?

Ritual is the pattern that connects—a
pattern that makes meaning and true
connection. Itis soul food and I think it
is in our hard-wiring as men. All animals
display ritualized behaviourand, since
we are part of the animal kingdom, we
ritualize our life as well.

Ritual is all about metaphor, symbol
and image. It is food for men’s souls—
just like meat and potatoes for the physi-
cal body. Certain images transfix us, en-
ergize us and set us into a certain state of
being. Transcendent states of being usu-
ally arise around some form of symbolic
display—watchinga sunset or seeing an
ocean tide come in. A poet takes that
image, describes his own contact with it
and shapes it into a magical blend for the
rest of us. The depth of a specific exper-
ience is disclosed and transmitted
through symbolic representation. Ritual
operates at the concrete, psychological
and mythic levels of reality simultane-
ously.

What is the best way for men just com-
ing into men’s work to introduce them-
selves to ritual process?

Getasense that this is something
you’ve been doingall your life and that
it’s not something bizarre or extraordi-
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nary. Ritual, in fact, is the stuff of your
ordinary life. There are rituals around
the office coffee pot, reading the paper,
watching the Olympic Games, seeing
real people cross thresholds of exper-
ience. All the creative art forms are con-
nected to ritual, so if you drum, dance,
write poetry, tell stories, then all these
things are connected to vour ritual life.

What books are helpful to understand
ritual?

Berwixt and Berween (1.ouise Carus
Mahdi, Steven Foster & Meredith
Little, eds.) talks a lot about the ritual
process. Rites of [nitiation by Mircea
Eliade and the Joseph Campbell books
are essential. Men could read James
Frazier’s The Golden Bough to see that rit-
ualis available atall times in all cultures.
Victor Turner’s works, available through
the Jung Institute of Chicago, are also
important, but they are hard reading.
There are immense riches in dance and
Native American ricual that emerged out
of sacred space—Turtle Island.

T'he books by Starhawk are excellent
in showing how ritual empowers both
men and women and women of power:
Jeminism, ecology and politics is an excel-
lent quarterly journal on ritual topics
published in Cambridge, Mass.

What are the ingredients, the atmo-
spherics and the choreography of potent
ritual process?

There are no magic formulas. When
vou undertake ritual you are dealing
with the sacred and the profane, the con-
scious and the unconscious, the personal
and the collective. You have choices: will
aritual elder lead this or will the group
itself manage it? Ritual needs to have all
the elements of humanity woven in. You
need to have the play and the shadow,
the mystery, beauty, wonder and the sur-
prise. And also the power. Sacred space
and sacred time are the key elements
here. Ritual is not something you can
create. Instead itis something you re-
member and something you align your
life with, or come back into awareness
of.

One of the mostimportant things in a
good ritual is building a sacred contain-
er—asacred vessel—for whatever will
hold the work you are about to do. This
means marking a certain time and a cer-
tain place. Then you say, “During this
time and place we're going to open our-
selves to the possibility of mystery and
this is how we’re going to do it. We're
going to be drumming for a while, or
we're going to dance all night.”

Initiation Into What?

BRIAN GRIFFITH

We North Americans are mostly begin-
ners in thinking about rites of passage.
"To learn about such things, we look to
“older” socicties with living traditions of
male and female initiation. With varying
degrees of comprehension, we look on
traditional dances, masks, ordeals and
mystery plays. From these ancient sym-
bols, we seek to select what may be ap-
propriate for our own families.

Sam Keen says there is “...an awful
lot of historical sentimentality about the
idea of initiation....In primitive societies
men really knew who they were. That’s
the good news. The bad news is, they
were mostly wrong about it. And the
worst news of all is, they found out who
they were because they had the individ-
uality beaten out of them, and the myth
of the tribe impressed upon them, so
strongly that they never rebelled against
itagain.” (Yoga Journal, May/June 1991)

Obviously, a lot of traditional rites of
pasage were “dominator programmes”
imposed on the young. But not all.
Joseph Campbell, in the opening chap-
ter of Creative Mythology, shows us other
roads taken:

“...in the history of our still youthful
species, a profound respect for inherited
forms has generally suppressed innova-
tion. ...Not so, however, in our recent
West, where, since the middle of the
12th century,...a great company of tow-
ering individuals has broken forth.”

Campbell sees two distinct approach-
es to initiation:

“...In the context of a traditional

mythology, the symbols are presented in
socially maintained rites, through which
the individual is required to experience,
or will pretend to experience, certain in-
sights, sentiments and commitments. In
what I am calling creative mythology, on
the other hand, this orderis reversed: the
individual has an experience of his
own—of order, horror, beauty...which
he seeks to communicate through signs;
and if his realization has been of a certain
depth and import, his communication
will have the value and force of living
myth—for those, that is to say, who re-
ceive and respond to it of themselves,
with recognition, uncoerced.”

In what Campbell calls traditional
rites of passage, the aim is to have young
people conform to an established social
order. Each youth internalizes a vision to
live by. But the content of this vision is
the same forall, as preordained by the el-
ders. The role of young people.in such
initiation is passive. They are to receive
the “insights, sentiments and commit-
ments” of the ancients, preferably “by
faith alone.” If they do not, they will face
the consequences—social ostracism,
physical abuse, the diagnosis of insanity,
or the threat of eternal damnation.
Generally, they learn to obey, and not to
think for themselves.

In Campbell’s second approach to ini-
tiation, creative rites of passage, both the
young and the old play active roles.
Every young adultis, of course, to realize
a dream to live by. But here, the content
of each life-dream is open to personal

[tis essential to have a clear begin-
ning and a demarcated ending because
that creates a very strong container.
Within that container you have un-
known space out in the middle where
transformation can take place.
Sometimes magic happens, and some-
times it doesn’t.You can never predict.

Why is being on the physical ground it-
self, out in nature, so important?

The more we connect with nature
the more we are able to connect with the
sacred wildness in ourselves. The build-

ings we make all come out of our ego
needs. Butin nature, the land shapes
you. Since the land determines so much
of your existence, if men are going to
find their own rituals, then they need to
connect to the land they live on. That’s
why I feel a bio-regional approach to rit-
ualis important in men’s work. We need
to getinto the land that we belong to and
find meaning and purpose in that water-
shed.

Dr. James Swann, who has written ex,
tensively on sacred space, talks about
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can those kinds of experiences be claimed
by men and used to propel us forward and
heal the wounds of loss?

It is essential to be involved ina
men’s group because these experiences
will come up over the years. One of the
men in our men’s council experienced
the death of his brother in a car accident.
He was able to recreate the eventand
create a ritual ceremony that had a spiri-
tual, sacred component to it that helped
him move through it fully.

What are the skills of a ritual elder?

One of the most important aspects is
for the elder to have a lineage in ritual
process. Ritual elders have the sense of
having been through it. They know this
experience at the cellular level and at
the emotional level as well—not just in-
tellectually. They can create powerful
containers for ritual. Any good ritual
elder honours the process that is already
going on...the mortality and the essen-
tial humaneness of a situation. Ritual el-
ders are the guardians of the process.
They make sure that everyone is re-
spected and that no one is shamed or
abused in the process. They are there to
stir the stewpot, fire things up and get
things going if something is feeling oft-
target or inappropriate to the group.
Ritual elders have gone through their
own initiation, so they have very strong
“bullshit indicators.” They know when
something is off track, when lying is hap-
pening, when denial is operative.

Another important aspect is noticing
the shadow. A ritual elder knows there is
a tremendous amount of paradox in life

and ritual. He knows there is always both
light and shadow, always grief with joy,
always anger with love. So he pays spe-
cial attention to all of these elements.

What kind of commitment must he have
to the liberation of the human soul?

Many ritual elders in positions of
power oversee status or maintenance rit-
uals rather than transformative rituals.
Doctors, lawyers, judges, etc. have a key
role in maintaining corporate order
through enactment of status rituals.

But the kind of rituals we are talking
about here in men’s work are far more
elusive, exploratory, magical and myste-
rious. Transformative ritual is far differ-
entin intent than status ritual.

As men’s movements continue to grow
rapidly across North America, how do we
equip more men to be ritual elders?

First, we jump inand doit. There’s a
beauty in the very fact that we have so
little experience. Dr. Robert Moore calls
it “conscious incompetence.” This
means we know that we don’t know
much about this topic and so that puts us
in a very good position because we ask a
lot of good questions. We doubt. Like
Michael Meade, the mythologist, said,
“Are we going in the right direction?”
What'’s going on here? How are we doing
this? The vital pointis to “live the ques-
tions.” I have my own key questions for
men doing this work:

What rituals nurture and empower
men?

What rituals offer the greatest poten-
tials for healing and transformation?

How can men’s councils enact rituals

that truly connect us to other men in our
community?

How can old rituals be revived or
transformed?

How can ritual process foster an alter-
native to the military warrior culture we
live in?

How can we create rituals as exciting,
powerful and motivating as the rituals of
warfare...without having to go to war?

We must tap into the same deep roots
of myth and story that motivated combat
in the Middle East if we are to avoid war
in the future and replace it with some-
thing better.

War archetypes evoke a very deep
consciousness in all of us. But we have to
find other ways to honour the deep
needs of the soul on a weekly or fre-
quent basis—ways that are not destruc-
tive or abusive to other cultures or to our
own bodies.

Can co-dependent or addictive be-
haviours result from a lack of stimulation
from other men?

Absolutely. Look at what’s happen-
ing to adolescent males on this continent
without really powerful challenges from
ritual elders around them. They are
going for the most concrete and literal
kind of savage connection to prove their
manhood. They join gangs and destroy
things because they don’t have appropri-
ate ritual forms that absorb and contain
the powerful masculine energy that
comes on in the teen years.

We can, however, feed the male soul
without feeding the concrete, destruc-

continued on page 41
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creation. Initiation is a time for deep
brooding and naming one’s aim in life.
The results are not under strict control.

Perhaps we best know this second
kind of initiation, as practised by many
Native American cultures, in rites of pas-
sage by vision quest.

Native vision quest is commonly mis-
understood as a solitary exercise. The
solitary side of the ritual appeals to North
American individualism. But this kind of
initiation, as it is practised by Native
communities, does not produce simply
individualistic adults. The communal
side of a vision quest is also important.

When young Native men or women
return from “crying for a vision,” the
community gathers to hear what dreams
they bring. Together, neighbours and
relatives discuss what their young
friends see for their

lives. They ralk
about what the vi-
sions mean for the
whole community,
and for the individu-
als concerned.
Where a young per-
son’s dream is taken
as a unique gift, the
question for the
whole group is how
to use it.

The vision quest
and its surrounding
rituals mark the end
of childhood. After
this questand return,

the initiates live apart from their parents,
as adult men and women.

Robert Bly, in his book lron John, does
not distinguish traditional from creative
rites of passage. He sees that in his mod-
ern secular state, initiation is simply
abandoned. The “openness” of his soci-
ety means a general indifference as to
whether young people have any vision to

Where a young person’s dream
is taken as a unique gift,
the question for the whole group

1s how fo use it.

live by at all. In protest, Bly urges recov-
ery of initiation—any kind of initiation.
But Bly’s readers must choose some par-
ticular process, which must carry particu-
lar values.

If Bly, or anyone, hopes to revive tra-
ditional rites of passage, several ques-
tions are in order: What gnosis would the
elder men or women of North America
teach? What societies or organizations
would administer these rites? What val-
ues would be passed on, if “conserva-
tive” Western values seem to be leading

- toward the death of the planet?

In our situation, the old and young are
both facing challenges they have never
known. The whole social order needs a
rite of passage. The teachers needed are
not just our father and mother, but father
and mother nature.

Perhaps if rites of
passage are encouraged,
but their results are not
controlled, they will
tend to produce initia-
tion, not into a particu-
lar social clique, butinto
the wonderand mystery
of all nature. That is,
after all, what the whole
world shares. And that
would be the transfor-
mation which Bly also
urges: “The wild man is
the door to the wildness
in nature, but we could
also say the wild man is
nature itself.” %

the energy field in nature is so much
stronger....

Absolutely. Some form of pure con-
nection to the earth, fire, airand water is
the basis of all ricual process. We all
come from the earth and we all go back
to the earth. We still need to find our
place in this great mystery. And especial-
ly now, more than ever, because we’ve
aceen so faraway from the very ricuals
connect us to the land.
have become so irreverent, un-
us and exploitative that going

outin nature feels like wrestling with
the angels...but up against the giant
forces of nature, we are small potatoes in
this vast universe. The great sages of all
time have stressed the importance of
blending ourlives in harmony with the
great natural movements of the earth.

How does ritual process relate to mas-
culine initiation?

We must re-member, put back to-
gether, reassemble or become conscious
of our earlier initiations. I love to use the
metaphor of the compost heap. We've

had some dark and very carthy things
happen to us in our lives and we tend to
trash those experiences. Butactually,
that compostis what we need to put
back on the soil of our lives in order to
bring us to life. [tis a question of going
back and recovering that stuff. A lot of
what men’s work is about is just looking
atour life experiences and integrating
them fully.

Tragedies do strike our lives. How can
ritual enactment be used to deal with di-
vorce, death of a father or other loss? How
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Anne

Wacde
Dosher

Guarding Community in America

An interview by JOHN BURBIDGE

“My best description of Anne Dosher,” re-
flected San Diego County Chief
Administrative Officer Norman Hickey, “is
Guardian of the Community. She has acted
as the key architect, facilitator, conscience,
coach and motivator to the County’s
Executive Team for the last five years. And
she did itas a gift to us.”

Anne Wade Dosher, 67, has played this
role for many organizations and communi-
ties. Just before she received this year’s
California  Women in Government
Community Service Award, Anne returned

from a visit to Poland, where she was invited
to advise on the development of voluntary
sector institutions in that country. Anne is
one of America’s pioneers of care systems for
runaway and homeless youth, drug abuse
prevention systems and community devel-
opmentapproaches to prevention.

In this interview, we are introduced to
this remarkable woman, whose unique com-
bination of spiritual depth, social concern,
intellectual brilliance and political savvy has
earned her the rare and distinguished title,
“Guardian of the Community.”
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BURBIDGE: What first captured my imagination about you
were stories of your World War Il adventures with the Royal Air
Force. What happened during that time and what impact did it
have on your future life?

DOSHER: As a young north-country Englishwoman, |
had a choice of being drafted into the forces or volunteering,.
I volunteered and spent four years, nine months and seven-
teen days in the Royal Air Force. One particular event from
the war stands out for me. [ was part of a team being flown
into Eindhoven in the Netherlands to begin resettlement
programs for RAF prisoners of war and Jews from concentra-
tion camps. As we came into land on a bombed-out runway,
our plane hit something and flipped over backwards. I suf-
fered shock from the whiplash and was put in a cervical col-
lar. After two or three days, [ was back on duty but in fact, |
had cervical, thoracic and lumbar breaks of the vertebrac. |
was nearly forty before the full extent of the damage was dis-
covered.

In Eindhoven I experienced what the human communiry
could do to the human community. It was
the embodiment of why we were fighting
the war. It smelled and it looked awful.
There was pain everywhere. It was worse
than dispensing first aid to bomb victims.
[t was another kind of cruelty altogether.
Then and there I decided that somehow, |
would become a community practitioner.

You came to the United States in 1947.

There’s no way
to protect a community

because a community

ed care, but we couldn’t get them to any sort of treatment.
The churches weren’twilling to think about itand the clinics
and emergency rooms were out of the question because they
demanded that the young people go through law enforce-
ment, which of course they wouldn’t.

Wc opened a storefront and started running a street
agency to find out what the problems were. I would go and
work with the kids in my bell bottoms and beads. I learned
that from Sol Alinsky. Sol said you never go into a Jewish
neighborhood to organize cating ham sandwiches. We were
discovering what the real problem was so we could describe
it. We had help from the urban ministry agencies. We
brought in some of Carl Rogers’ staff and recruited social
workers and probation officers from the state. Our intent was
to provide a ncutral space in which we tried to make help
available. From there, we convened responsible groups in
other parts of the region and developed a network of thirty or
forty non-profitagencies.

Once you had established this network of
agencies, where did you go from there?

We had to start changing the law and the
attitude of the community, so the communi-
ty could care for its own children. People
were in such an inter-generational battle,
especially in a military town where every-
one seemed heavily pro-Vietnam. Children
were dropping out of society at a time when

" iy ) s not a W .
What were your initial impressions and re- their identity  would have been
sponses to your new situation? legal entity. forming—into drugs, living on the strect

The first thing [ encountered was a lack
of democracy. Everything was zoned
against Jews or Blacks. I thought, “Good
grief, we just fought a war over this!” I joined a diocesan
“consumer group” in St. LLouis who were trying to learn how
to change these conditions. It was my first experience of
going into a black community, which was considered rather
unsafe at that time. [ wanted to be part of that church’s train-
ing program to prepare people for the civil rights movement.
Shortly after, my husband and I moved to Little Rock,
Arkansas. At that time, Arkansas was still a segregated state.
The lastattempted lynching of a black man occurred while |
was there. [t was shocking. One of the more amusing things
that happened at that time was that the Arkansas state legis-
lature outlawed the coon-dog howl as a voting sound. This
was progress!

When you moved to San Diego in 1965, you walked into a
classical confrontational situation, with the military-civic estab-
lishment on the one hand and the anti-war, drop-out generation
on the other. What was this like and how did you deal with it?

Following an old Arnold Toynbee practice, I walked the
whole length and breadth of San Diego. The press picked
up on it and did a full-page coverage of this mad
Englishwoman and her friend discovering her community. |
tound our beaches full of young people who were “killing
themselves.” They were totally separated from their fami-
lies and were indignant about the Vietnam war. They need-

and doing outlandish things.
Using my experience with the British
system, I tried to connect the not-for-profic
sector with the public sector. We moved up through the state
and federal government. We received a demonstration grant
to build a model for the situation. The Feds then picked
states where the problem was acute and did some demon-
stration projects. T'his led to the establishment of the
National Institute of Drug Abuse.

Because they were alienated from their families and
hounded by police in public places, the young people had
nowhere to go. So we set up a national hotline and the
National Network of Runaway and Youth Services. We pro-
posed legislation, manocuvred it into Congress and it was
budgeted. There are now over 500 runaway houses in the U.S.

Next we put in place a parallel not-for-profit system for
learning and advocacy, to secure political commitments. If
you don’tdo this, the commitments go away with each presi-
dent. We had to teach people how to build multi-level net-
works and how to guard political commitments. The final
part was instituting a university affiliate system, so that codi-
fied knowledge could be integrated with experiential
knowledge.

What you have just described is a kind of “whole systems” ap-
proach to social change. Listening to you talk, it sounds as
though many parts of the system fell into place. I'm sure it wasn’t
quite like that.
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No, indeed. There was a group of John Birchers in the
area who had decided that we were the problem, not the kids
we were working with. They demanded I be brought before
a Grand Jury. I knew nothing about Grand Juries, except that
they were fairly scary things, so I called up to find out what
one was.

I violated the rules. I decided not to face this alone. [
lined up every urban minister I could find. By this time, [
was connected to three universities which were trying to un-
derstand the problems associated with this young genera-
tion. The Birchers didn’t know all this. When the day came, |
had an urban ministerand a chief social worker with me. The
Jury didn’t like that but they didn’t know what to doaboutit.

A Grand Jury is supposed to be a jury of your community
peers. Butit was more like the Spanish Inquisition. They ask
you a whole lot of questions and tell you what you’re being
accused of. You’re not allowed a lawyer, which I thought was
very strange. Once we were through preliminaries, the jury
foreman looked at me and said, “We un-
derstand that you are inciting our youth to
use drugs and weapons and have sexual
intercourse with dogs. Are you?”

The accusation was completely ludi-
crous because it was so far outside of my
self-concept and my reality. But at the
time it deeply offended me. I remember
taking an enormous breath and looking
out of the window. I saw a little bit of San
Diego Bay. In a two-second flash, I relived
a World War Two experience. When I was
stationed at Reading, near London, I
would sometimes see Luftwaffe pilots
being transported by train toa POW camp
close to where I worked. One day, two
RAF pilot friends and I had alighted from
the train and were standing still, when a
German walked by and spat in my face. |
was stunned. [ wiped my face. [ suddenly realized that rather
than spitting at my face, he was spitting at the insignia on my
hat. I was offended to the core.

In the courtroom, I took a deep breath. I had no idea what
I was going to say. Out of my mouth came: “Gentlemen, if
you visit the agency, you'll see a sign on the front door that
says no weapons, pets, drugs or alcohol by order of the health
department.” I just sat there. It was a horrible, demeaning
experience.

Shortly afterwards, the jury informed me they were not
interested in moving my case along any further. I was curious
about this and determined to find out why. It turned out that,
in the program, we were recovering one of the children of the
past Jury foreman, who was a general. He knew we were not
the problem and persuaded the Jury to back off.

The Chairman of the Board of Supervisors was so in-
censed that he appointed me to be on the Law and Justice
Board of San Diego, on which I became Vice-Chair. Soon
after, I was awarded the first Law and Justice Award given by
the Human Relations Commission of San Diego County.

Anne’s personal symbol, the dragonfly

The presentation was made by Mrs. Medgar Evers, whose
husband had been killed in the civil rights movement. That
healed some of the wounds.

Law and justice must have been a new challenge for you.
What did you discover as you began to get inside of it?

[ would often get calls from women in jail who thought I
could help more than a lawyer. Sometimes I would go down
to the jail. It became increasingly clear to me that these
women had always been outside the community and had
been unable to build relationships. It became very painful.
Many of them were using drugs, had become alcoholics or
had written bad checks because they were single mothers
with children. I soon saw that if you put their “crimes” into a
relational context and question where the guilt lies, then in-
dividual guilt begins to give way to the community’s and the
society’s shared guilt.

No codifying body of law ensures social justice. You have
to invent social justice and community justice. There’s no
way to protect a community because a
community is not a legal entity. That’s
where my question has always been:
“How do we obtain the right to be a com-
munity?” The individualism, con-
sumerism and materialism of our society
are antagonistic to the creation of com-
munity. This is why we have to create
community over and over again.

Individualism and property rights,
the basis of our society, create a des-
ouled, despirited reality by design.
Pcople are becoming more and more
disenchanted with it. Community is the
opposite of that. It’s about connected-
ness, bondedness, wholeness and spirit.
If community isn’t an ensouled, spirited
reality, then it becomes meaningless.
Those of us drawn to community work
cannot perform our task unless we are conscious of and at-
tend to a spiritually enchanted world that can bring back
spiritand wholeness to the task.

What are the sources of your own sense of connectedness
and spirit sustenance?

Growing up in the north of England I had an acute knowl-
edge of the connectedness of everything around me. I would
lie in the hedgerows and look up through the Queen Anne’s
lace and see the sun coming through the patterns of the
branches. I knew that the universe was connected and I was
a part of it. T also had experiences of the fairies talking to me.
I remember discussing this with our vicar—a wonderful old,
north-country mystic. He confirmed my conversations and
my experiences of connectedness.

No doubt these experiences were reinforced for you years later
when you began your association with Native American culture.

Absolutely. In the medicine wheel I had my childhood
experiences of connectedness totally confirmed. You sit on

the ground and call in the whole universe. Depending on
where you are sitting, you call in the ancestors, the teachers,




the great people, the place of the waters, and so on. By the
time you have called in all the creatures of the earth and the
place of introspection where you go into the darkness to lis-
ten to your own voice, there is a shift in your consciousness.
You see yourself simply as a relational unitin the great collec-
tion of being.

[ have now been involved in this particular practice for
seven years, five times a year, three to four days ata time. |
feel ’'maligned. When I know I’'m out of balance, I sit there
and try to get back into balance. It’s a place of great compas-
sion, where there is no right or wrong. A place of being. It’s
very much the way of my childhood when I became con-
scious of everything around me. I often think we are born
knowing the patterns that connect but we are socialized
away from them. This spiritual practice has given me great
joy because I have sisters with whom I do this. We connect to
hundreds of other groups involved in similar practices.

Human beings are meant to connect in order to co-create
the universe. When we don’t, we destroy life. We are now ata
pointin history where we are deciding to take the path of co-
creation or the path of destruction. We don’t have a lot of
time. One only has to look at television to see what we are
doing to our children. We're killing them. We’re allowing
them to die by the millions in Africa and on the hillsides in
Iraq. Child abuse is escalating, and 25 per cent of children
live in poverty. We've become a species that does not care
aboutits children. If we measure the health of our society by
what we’re doing with our children, the results are very

frightening.

Doesn’t the medicine wheel have a place for the child within
it?

Yes, the medicine wheel always looks at things to the sev-
enth generation. Everything I think about, I ask what it will
do to the seventh generation—of our children, our species,
the animals, the whole of creation. The position of the child
in the medicine wheel is the south, the place where water
dances, the place of emotion. It’s the place of our inner child
as well.

When we forget our inner child, we cease to be creative
and we choose the path of destruction. Every person is mak-
ing that choice everyday. When we create community, we
start creating our inner child, bringing to bear that which is
new in us with that which is old and hopefully wiser. The
process begins with a person and moves to the community,
the society, the geopolitical family, and it keeps spiralling.

If there is one thing I want to pass on to others, it is this:
every morning, we should ponder how are we going to hon-
our our inner child—as we meet people, in the way we relate
to situations and the way we choose to work. In whatever we
do, we need to ask ourselves, “How are we creating commu-
nity, beginning with ourselves?” %

John Burbidge is a technical writer and Publications Coordinator
with ICA West in Seattle. Australian born, he has lived and worked in
Belgium, Canada, India, Malaysia and the United States. John is the
editor of Approaches that Work in Rural Development and also of
Initiatives, an ICA newsletter.
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PRIVATE MEN; PUBLIC PSYCHE

continued from page 26

power, because today capital has to do
with influencing the media. Itisn’tall
in the hands of Ted Turnerand CBS.
And the Japanese recognize that by
their purchase of media groups. The
media form public opinion. What
broke down the Berlin Wall was the
Walkman cassette player. These pub-
lic figures have the potential for being
leaders of the polis. That doesn’t
mean that they are politically sophisti-
cated. It doesn’t mean that they could
actually run a bureaucratic institution.
We have to focus leadership in another
direction. Leadership is not only
found in bureaucracies; the back-
ground and tradition of George Bush is
in bureaucratic administration. But
the true people with vision and imagi-
nation are not to be looked for there.
We have to look elsewhere.

FC: Where, then, should we be look-
ing?

JH: Well, so far it has been in the
arts—the arts in the broadest sense.
The academics in our universities
with lots of knowledge need to get out
in the streets and take part much more
in their communities. Itis a pity how
they are locked up in the university
mindset and space. We need intellec-
tuals in the city.

FC: In your books you have a lot to say
aboutarchitecture and beauty in the
city—your time spent in Dallas with
your description of anorexic buildings
and the closed-front buildings with no
entrance onto the street. You describe
well the demonization of the soul and
the psychic illness that flows from that
kind of inhuman design of space. Do
you see movement in architectural
schools orin olderarchitects?

JH: There are some architects doing
visionary work, but I’m not qualified
to speak in detail on that. But I will say
that the problem with modern archi-
tecture is thatitis a joke. It makes fun
of buildings; itis a parody of architec-
ture. It depotentiates the power ofa
building. Itis not reconstructive. Itis
deconstructive. Itleaves a person with
a heartless, empty feeling even when
itattempts to be vernacular. It cheap-

ens. So [ don’t think a new architec-
ture has been really found yet. Over
the last fifty years, we've lived
through the worst period in the history
ofarchitecture.

FC: The North American Conference
on Religion and Ecology is now work-
ing with denominational groups on
new architectural plans for churches
and synagogues—how to bring in
open space, a lot more skylight glass
over the altar, how even to use the altar
asasymbol of interspecies bonding.
JH: There is a question, though, be-

Beauty
is the great
repressed aspect

of our lives.

fore we get to reconstitution of archi-
tecture. We would first have to be
concerned with beauty again. And, as
I've said several times, beauty is the
greatrepressed aspect of our lives. It
never enters the therapeutic dis-
course. Yet we all recognize that beau-
ty is a transformative power and that
the soulis dedicated to beauty.
Without beauty, life is a life of despair.
So soul and beauty must re-enter into

schools of architecture and painting
and must be the daily conversation in
therapy. We will not recover good ar-
chitecture or full soul for ourselves
until we allow beauty to re-enter.

FC: And, I would add, until beauty re-
enters group activity. One of the gifts
of men’s work for me is seeing the
beauty of men individually and in
groups in their dance, chanting, drum-
ming, vocal expressions.

JH: And recognizing other men for
their beauty, right? That has been one
of the strengths of the men’s move-
ment. The firstevent [ went to was
aboutsix years ago. We started in the
morning with Robert Bly reading
Blake. Well, beauty entered straight-
way into the discussion. That is quite
remarkable.

FC: You've been rightly characterized
by those who know your prodigious
work as a Renaissance man, with a vast
and still growing interdisciplinary
scope of knowledge. Where is our
hope as we move through the turbu-
lent 1990s?

JH: The rekindling of men’s imagina-
tions, individually and in
groups—which is not only support for
their woundings, but a rekindling of
their fantasy, imagination and their ea-
gerness to risk and make a difference.
"This has always been important for
men through history—to carry the past
with them, to carry knowledge with
them and to be concerned with the fu-
ture. <

BRIAN A. WILLIAMS died in
‘Toronto on June 22, 1991 at age
40, after being hospitalized for six
months with cancer.

Brian was the Executive
Director of ICA Canada from
1983 until 1986 and had served in
leadership capacities with ICA in
Brussels and Calcutta since 1972.
At a memorial service, friends
from three continents gave
witness to his inspiring
leadership and to his life long
sense of humour.
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Latin America:
Leadership Falls to the
Women

While financial analysts pre-
dicta debe-ridden future for
Latin America and left-wing
activists despair over
bankrupt models of change,
growing numbers of rebel-
lious mothers and grandmoth-
ers across the continent are
rolling up their sleeves and
planting trees, building nurs-
ery schools and spearheading
literacy campaigns. Their in-
visible revolution, some ob-
servers believe, may be the
last great hope for the region.

"Two years ago Mariel Sala
turned in her reporter’s note-
book to take charge of 70 “re-
bellious mothers and
grandmothers” and the chain
of kitchens, clinics and class-
rooms they run throughout
Peru. Butas director of Centro
Flora Tristan, Latin America’s
largest grassroots organization
for women, this mother of two
doesn’t talk about “revolu-
tion.” She hates to think about
the future. She doesn’t plan
for more than two monthsata
time.

“In Lima people talk about
acrazy man who runs around
cutting out children’s eyes,”
Sala says. “Listening to them,
I think thata country that has
no eyes has no hope. But then
I realize, even if there is no
hope there is life and there is
work.”

Women all over Latin
America are coming to the
same conclusion. Even as the
region sinks deeperinto debt

Villager Maria of Rosario de Asia i

n

chairperson of the “Greening of Rosario de Asia” project. Her tireless
efforts, assisted by local forestry officials, inspired 17 villages in the
Canete Valley to follow suit. 45 representatives from the villages
were trained. At last count, 7,000 trees had been planted, with plans
for 50,000 more. From Approaches that Work in Rural Development,
Institute of Cultural Affairs International, ed., Brussels 1988.

and political parties of the left
run out of steam, wives and
mothers from the Rio Grande
to Patagonia are forming their
own “invisible revolution,”
according to writers, commu-
nity organizers and profes-
stonals from the region. The
group convened ata recent
conference on “Women of the
Americas,” sponsored by the
Center for Latin American
Studies at the University of
California, Berkeley.

“We are talking about child
care centres and laundro-
mats,” says Guillermina
Valdes, a mother of three and
community organizer from
Ciudad Juarez, Mexico, who
works with women all along
the U.S.-Mexico border.
“Women take a practical ap-
proach to life. They may plant

25,000 trees in two days in
their home town but they
aren’ttalking ‘environmental
issues.” They’re simply say-
ing, ‘I need to see green.™

At the end of the 1980s
women throughout the region
watched their standard of liv-
ing slide in the face of spiral-
ing inflation. “You need two
and a half times the income to
buy what you could buy with
your earnings in 1980, says
Valdes. “Once we realized
that no one was going to do
anything about this, it was a
whole new ball game. We doc-
umented the change through
drawings we asked women to
make about their lives. At first
they drew trees with no
leaves. Now you see pines
reaching out, struggling.”

Women also took to the

streets in the mid-1980s to
protest the torture and disap-
pearance of their husbands
and children. “Atthe forefront
of the human rights move-
mentin Latin America you
find women,” says Rodolfo
Stavenhagen, aleading
human rights activist from
Mexico. “Atone point it was
too dangerous, too obvious for
men to take the lead. So
women did and the exper-
ience mobilized them.”

As the women tell it, they
had little choice but to move
into the public realm. They
portray the region’s lead-
ers—mostly men—sitting
around tables grappling with
intractable problems like
Mexico City’s sewer system,
the debterisis, the collapse of
socialism, while the continent
crumbles around them. The
women see themselves, in the
words of Mexican journalist
Marisa Belausteguigoitia, as
“filling empty spaces” created
by the decline of the left.

@ [n small tcowns along the
U.S.-Mexico border, women
organizers are literally taking
over empty city lots to build
community centres, parks and
nursery schools.

@ [n Argentina, the women
of the Plaza de Mayo who led
the campaign against their
country’s “dirty war” have re-
cently formed support groups
for battered wives.

@ |n Bolivia, women tex-
tile workers who organized a
series of strikes have stayed
together when the strikes
ended to work on neighbour-
hood improvement projects.

@ |n Peru, the Centro
Flora Tristan now sponsors




union health clinics, rural lit-
eracy programs, a campaign to
legalize abortion after rape,
and a women’s magazine, Viva.
“By sticking to the con-
crete details of daily life,
women are helping us find
new directions as we work our
way through the greatest crisis
since the Conquest,” says
Eduardo Gonzalez Viana, a
popular Peruvian novelist.
Adds Mexico’s Stavenhagen,
“The breakdown of the tech-
nocratic, bureaucratic, patriar-
chal models in the region
typically associated with men
isallowing women—Dbut not

Jjust women—to rethink soci-
ety overall.”

Women are the first to
pointout the dangers of the
political transformation they
are spearheading. They worry
about how to handle their new
power.

“There is areluctance
among the women we work
with to take power if it causes
friction,” says Guillermina
Valdes. “Women are getting
involved in governing not for
themselves, but for their fami-
lies.” Other women speak of
colleagues who have risen in
traditional government jobs or

political parties and who have
become corrupted in the pro-
cess. “Women who have be-
come successful in Mexico’s
ruling party, the PRI, still
speak with the voice of the
PRI, not theirown,” says
Josefina Vasquez, a history
professorat the Colegio de
Mexico. And if mothers have
sacrificed their time and ener-
gy to improving their home
towns they worry that their
daughters will not continue
their work.

Yet Mariel Sala is opti-
mistic. She says, “The wives
of Lima policemen went into

On the Edge

the streets to protest their
husbands’ low salaries. These
are the same policemen who
several years ago threw
women in jail for publicly de-
manding that Peruvian chil-
dren receive free milk.”
—Madeline Kiser

Madeline Kiser is associate editor for
Pacific News Service. She lived and
worked for several years in Central
America and is an associate of the
Centre for Latin American Studies at
the University of California, Berkeley.
Reprinted with permission of the
Pacific News Service, 450 Mission
Street, #506, San Francisco CA
94105, USA.
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Good Reading

IRON JOHN:
A Book About Men

by Robert Bly

Addison-Wesley Publishing Co., New York, 1990.
$18.95 USA, $24.95 Canada.

Robert Bly has been busy growing a
men’s movement for some time. I have
cast a reluctant eye on the effort because
it seemed one-dimensional to me. Surely,
what it means to be a man cannot be con-
tained in a single story.

With this book, we have the “com-
plete Bly.” Here is the full exposition of
the Iron John story, an original Grimm
tale, and the Journey of Becoming a Man.
Where once I was reluctant, now [ am an
enthusiast. Every man should read this
book and talk about it with other men.

What happens if we don’t? We might
just miss out on the opportunity to under-
stand who we are when, in Bly’s words,
our hair turns gold, when we are on the
road of ashes, descent and grief, when the
hunger for the king strikes hard, or when
we strive to bring the inner warrior back to
life. There is a richness to the story thatis

not captured unless it is told in its
entirety. The whole of a man’s life
is there in the tale, told with a sim-
plicity that encourages us to con-
nect with other men.

From this book, we can move
beyond locker-room bravado, and
share tales of humiliation, defeat,
despair and grief and ask: Is this
how it was for you, too? Is this the way you
became a man? We can also share tales of
glory, conquests, great hope and joy and
ask, withourt a trace of cynicism: Is this
how it was for you, too? Is this the way we
became who we are as men? Imagine the
conversation we might have! Imagine
how differently we might be when we get
together.

I recall fondly the way men in the
poorest villages of the world have a way of
being with each other. Most of them were
born, raised, had families, had crops fail,
weathered tragedies of all kinds, watched
cach other’s children die: all in sight of
one another. There were no masks.
Oneupmanship was useless. Why would I
want to hurt those whose joys and suffer-
ings [ know as my own?

What then have we become,
and what is our being now? Bly
the poet and storyteller, suggests
seven of the “community of be-
ings” in “what is called a grown
man.” These beings are the King,
the Warrior, the Lover, the Wild
Man, the Trickster, the Magician
and the Grief Man. As a commu-
nity of possibility within each man, they
communicate with and modulate each
other, they goad and provoke each other
into expression; they sit down with each
other and deliberate a course of action.
Ultimately, they inform the heart and
give us courage.

What would be a great misfortune, if
men don’t read and are not moved by the
book, is that women will read it. Believing
that they understand it, they might tell us
whatitisabout, and thus replay the story of
a generation of men who see themselves
only through the eyes of the feminine.

We owe it to ourselves to engage this
book first. In the words of a mentor of
mine, it may not be completely accurate,
but it is entirely true. And if itisn’t, then
what story is? —Bruce Robertson

LONGING FOR DARKNESS:
Tara and the Black Madonna

by China Galland

Viking Penguin, New York, 1990. Paperback $12.99
Canada.

For ten years China Galland searches for
the emerging Goddess—among Tibetan
Buddhists in Nepal with their Goddess
Black Tara, in the flowering political and
religious movements of the Poles with
their Black Madonna, among the Latino
poor of south Texas with their Virgin of
Guadalupe.

In the first instance, Galland is run-
ning from her past as an alcoholic and as
an American Catholic. Her pilgrimage
could be a simple rejection of her own
identity. But everything she learns she
turns around on herself, her tradition, her
family, her friends and her country, ina re-

discovery of her own spiritual and
political life.

In the lincages of great
Buddhist teachers there have
been some women saints, even
women with children. Galland sets
out to learn how they have com- |
bined such a life with motherhood.
She wants to find what can happen §
if women'’s experience is seen, not
asa block to attaining male modes of spiri-
tuality, but as the key to a spirituality of
their own. She turns to explore the dark
side in all of us, seeking out what is re-
pressed in our mainstream religions, our
political orders and in our minds. Why is
the image of a black Goddess rising up in
popular religion and in our dreams, across
the world?

Galland follows a series of spiritual
pathways. In one Tibetan Buddhist visu-
alization exercise, the devotee does more

than picture an image of the di-
vine. She pictures herself turning
into the goddess Tara, till the very
sense of identity alters. Is this
more simplistic or is it vastly more
powerful than trying to rethink
our lives step by step?

In visiting India, Poland,
Yugoslavia or the USA, Galland
easily passes through social barri-
ers, joining hands with people as a fellow
pilgrim. On the side, she plays no mean
role as an investigative journalist, linking
up the common issues of oppression in
Tibet, Eastern Europe and her own coun-
try. She shows a face of world popular reli-
gion few white Northern Americans get to
see. It is the face of Black Tara and the
Black Madonna in the visions of the
poor—appearing not as an escapist diver-
sion, but as a moral force. %

—Suzanne Jackson and Ronnie Seagren




MEN AND RITUAL PROCESS
continued from page 30

tive experience. If the metaphor is pow-
erful enough, it will carry the day. When
[ use the Australian aboriginal bull roar-
er, it presents young men with power. If
you literalize it, it is only a piece of wood
flying around in the airand it means
nothing. But because of the context of
thatancient culture, it is an extremely
powerful soul feeding mechanism.

In our Men’s Council Project we in-
vite men into the ritual process, but do
not force anything on any them.
Different processes work better for dif-
ferent people. Some men wanta con-
frontational process so they can break
down old armour. Others want to work
more slowly and go deeperand deeper
into ritual, but on a gradual basis. Some
men’s souls move slowly while others
thrive on intensity and extremes.

What have you learned about inter-gen-
erational male bonding?

It’s really important for young men to
see older men struggling with basic life
questions and issues like money, death,
loss of relationship, power, fear, etc.
What does it mean to be a mature man?
No one has the answer to that. If
younger men can see us older men strug-
gling with these questions, they will be
engaged with us as active participants.
We can close the gap and avoid a lot of
estrangement by being real with each
other.

What are your feelings about a national
men’s movement?

I don’t want to see centralization.
want to see individual men working to-
gether in their own locale, doing what is
needed and appropriate in that place.

How about men and women coming to-
gether to do ritual process?

This is crucial and during all the years
I’ve been doing men’s council work I've
also been doing ceremonial work in a
community of men and women. Itis the
most important work I do. Women en-
rich me and give me a perspective I can’t
get just from working with men. We
need to getinto deep soul connection
with women and experience their joy
and pain. Women have tremendous in-
sights for us about the body, the soul
connections to the earth and their
unique path of spiritual development. I
want to underscore this working togeth-
erand encourage men’s councils to do
ritual with women on a regular basis.

What challenge or call would you make

)

Have you heard?

R

Updating Sound Thoughts

What a feast for those who hunger for
new ideas, paradigms and possibilities!
Books on music, light, sound and
medicine are beginning to make real
sense to the left brain, the right brain and
the intuition. Here’s a list of some evoca-
tive books that could open your ears,
widen your eyes and inspire your heart.

Sound of a Miracle by Annabel Stehli
(Doubleday, 1991) describes the remark-
able recovery of a child from autism
through the use of sound. Mrs. Stehli’s
daughter Georgie was unable to learn, ex-
press or engage in any normal styles of
communication. Loud sounds were cre-
ating hysterical reactions. After years of
seeing the finest specialists, by chance
she heard of a French doctor who special-
ized in treating dyslexia, autism and
speech and language disorders with
sound. This book is a unique miracle
story, but holds possibilities for thou-
sands who are exploring new treatments
for learning disabilities. For specific in-
formation, call Ron Minson, M.D., a spe-
cialist in audio-psycho-phonology, at
(303) 320-4411.

Light, Medicine of the Future by Jacob
Liberman, O.D., Ph.D. (Bear &
Company, 1990). Here’s a book that ex-
pands the spectrum of possibilities with
the energy of light. He discusses the use
of light in cancer, stress, learning disabili-
ties and the immune system. Not only
does he meticulously give data for all his
research, but he also blends his findings
with some very ancient systems of heal-
ing. Liberman is light years ahead of the

New Age. He can be contacted at Box
4058, Aspen, Colorado 81612, USA.

Sounding the Inner Landscape: Music as
Medicine by Kay Gardner (Caduceus
Publications, 1990). At last a wonderful
book by the flutist-composer who
brought us that fine album, “A Rainbow
Path” (Ladyslipper Records). If you are
interested in how Western music relates
to the East and some of the more meta-
physical systems, Ms. Gardner’s book is a
good introduction. She takes time to ex-
plain very commonly used terms like
“rhythm” and “melody.” So if you are be-
ginning your musical education, all the
basic tools are presented here. Her per-
sonal story and genuine heart nature re-
lates a gifted musician with the intention
of using her craft for new dimensions in
health. She can be reached at P.O. Box 27,
Stonington, Maine 04681, USA.

Starseed, the Third Millennium: Living in
the Posthistoric World by Ken Carey
(HarperCollins, 1991). Here’s a book that
reveals the harmonies, energies and
philosophical codes that give us that pro-
found sense of soul. Truly, the music of
the spheresis implied as a co-created pos-
sibility forall of us in the challenging cen-
tury ahead. There is not much about
music and light from a practical stand-
point, but this book could easily serve as a
handbook for that One sound, One Light
and One Essence that lies at the root of all
world thought.

In the nextissue, we will review some
of the finest sounds of the year. Keep lis-
tening with your eyes, ears and heart. <

—Don Campbell

tomen?

Ask yourself, “What s the nextstep I
need to take to come fully into myself as
amature man?” Then go do it! There is
so much magic in action. Take the next
step on your journey. For some men, it
will mean attending a big men’s confer-
ence. Forothers it may be attending a
dance class, starting a men’s council, or
volunteering to work with the homeless
shelter in your town.

Step into this fiery cauldron of ritual
process. Show up and get as conscious as

you can about your life. Get together
with two or three other men and muddle
through your questions. Work them out
together. Create a space with other men
you want to come back to frequently be-
cause it has passion and excitement and
juice for you. If your men’s group
doesn’t excite you, don’t leave.
Challenge everyone else in the group to
work with you and make a process that is
filled with energy and life. Your efforts
will reap benefits for yourself and for ev-
eryone in the group.+*

EDGES

41




THEATRE

continued from page 15

niably female in instinctand
temperament and to endow
her with a physical strength
and agility. In at least this pro-
duction I would challenge the
image of women as physically
helpless, oreven as “the
weaker sex,” and yet present
an image that was undeniably
feminine. I wanted to destroy
the concept that these two el-
ements are mutually exclu-
sive in women.

[ envisioned a time when
women were able to climb
trees and run for long dis-
tances. Images of female ani-
mals came to mind along with
the revelation in my research
that, more often than not, itis
the female of the species that
is the more fierce. Toachieve
believability in the character
wanted to create, [ knew that
there could be no faking it; so
it became a personal chal-
lenge to accomplish this ideal.
Though trained as a dancer
and reasonably fit, [ knew that
to sustain a one-woman show
for 70 to 90 minutes, incorpo-
rating deliberate physical
challenges, [ would have to
train.

It took me a year of training
to achieve the physical level
required. [ was coached by my
partner, Michael Quinsey—a
former member of the
Canadian National Wrestling
Team. After four months, [
was running four miles, six
days a week in addition to two
hours of strength-building ex-
ercises, stretching, gymnastics
and dance. There were also
the playground workouts
using the monkeybars to prac-
tise walking hand over hand
and to build my upper body
strength. It was only after
eight months of training and
research that I feltready to
begin writing.

I had used my runs to fanta-
size about the play as I envi-
sioned it. [ decided finally on
two characters—one contem-
porary and one ancient. I feltit

[ would challenge the image of women as physically helpless, or even as

“the weaker sex,” and yet present an image that was undeniably feminine.

necessary to tie the two worlds
together. However, both char-
acters were ultimately the
same woman; one existed in
an age when the feminine
principle reigned, and the
other—who, for obvious rea-
sons, I chose to name
Eve—lived in our world of
spiritual and feminine oppres-
sion.

The more difficultof the
two characters to create was
that of Eve, the contemporary
woman. [ needed to find a per-
fect balance to the priestess in
this character. [ wanted to
epitomize in Eve the contem-
porary woman'’s struggle,
while maintaining a ghostly
link to her female past. [t was
on the third draft that I came
up with the character of a
young minister’s daughter
struggling with the seeming
contradictions of body and
soul; between herawakening
sexuality and her spiritual as-
pirations.

Anotherconcern [ had in
creating the script was to make

itclear that I was notattacking
Christianity perse, or the
teachings of Christ, but rather
the politics of religion. In the
same way [ did not want Before
Foeto be interpreted as an at-
tack on men who [ felt were
also the victims of the patriar-
chal system.

Stylistically I chose a highly

visual and poetic form of the-
atre that I favourand had been
exploring for years. [tisa form
that fuses movement, text, re-
alism and stylized images. I
wanted to get beyond lan-
guage and intellectualization
and inspire a responsc on a vis-
ceral level. I wanted to invoke
a forgotten image of whatitis
to be female. I wished to in-
spire on stage that which has
no need for words.

Before Eve turned out to be
a “success.” ltran for five
weeks at Generic Theatre
Studio, a theatre that my part-
nerand I had collectively
built, and it was highly praised
atits opening and thereafter.
The reviewer of The Toronto

Star, however, though giving it
a glowing review, questioned
the verity of the information
upon which the play was
based. But from the public,
both female and male, I have
received great rewards of grati-
tude and understanding. And |
have recently received the
thrill of performing the play at
the ICA Partnership Way con-
ference at which Riane Eisler
was present.

IFor me personally, Before
Foveremains a project un-
equalled in its importance,
and I look forward to perform-
ing it wherever I may in the fu-
ture. %

Eleanore Prokop is a perfor-
mance artist and writer currently
residing in Toronto. She has
performed extensively in
Canada andthe U.S. andin
1990 received a DORA nomina-
tion for “outstanding perfor-
mance” for her work in her own
play Before Eve. Ms. Prokop is
also co-director of Toronto’s
Generic Theatre Company.
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The Hero's Journey

A special media presentation

The archetypal journey of humankind, inspired by Joseph
Campbell’s best-selling classic, The Hero with a Thousand Faces.

Each person participates in parts of
the hero’s journey during her quest
for a personal and sustaining
vision. Visual presentation featur-
ing the art of Ilona Staples and
images from world cultures.
Discussion is an integral part of the
evening.

This ICA membership event is
now open to the general public.

SCHEDULED SHOWS:

577 Kingston Rd., Toronto (call 691-2316)
Sept. 25, 7:00 pm

Oct. 22, 7:00 pm

Nov. 18, 7:00 pm

2235 W. 18th Ave. Vancouver (call 732-7418)
Oct. 14, 7:30 pm

The Hero’s Journey is now available on VHS video
for only $24.00 plus shipping.
Credit cards accepted. Call (416) 691-2316

ICA MEMBERS SERVICE

Meeting the challenge
of corporate change
with the technology
of participation

Winning through Participation
is the leaders’ handbook for
managing change through
people—step by step
procedures for designing and
facilitating workshops that
work.

ToP methods have been
developed and successfully
utilized for over 35 years in
organizations of all kinds in
every part of the world.
Anyone responsible for
getting creativity and commit-

In its third printing.

ment from people will find ToP Now $29.95
methods invaluable for : Order from:
* planning ICA Canada

577 Kingston Rd.
Toronto, Ont
M4E 1R3

¢ decision making

e problem solving

* team building

* orchestrating important

transitions. N Technology of

Participation

ICA MEMBERS SERVICE

Technology of
i~ Participation




DECLASSIFIED EDGES

an information service to ICA international
network members and to Edges subscribers

only.

Great for event dates and locations, birthday
greetings, special announcements and

products.

Rates are 9 cents per letter, space or punctuation. Payment must accompany the copy and be in

US funds except in Canada.

The first few words in your message will be in capital letters. We cannot do any other words in

capitals.

No discount available for repeat messages.
Deadlines are Jan. 1 for March issue, May 1 for June issue, August 1 for Sept. issue, Nov. 1 for

Dec. issue.

Phone orders taken for payment by credit card. Tel: (416) 691-2316

Or mail copy and payment (made to ICA Canada) to: Bill Staples, Edges Magazine, 577 Kingston
Rd., Toronto, Ont., Canada M4E 1R3.

We print messages in the order received. There are no categories.

We reserve the right to refuse to print any message without giving reasons.

BUILDING URBAN community,
we seek like minded, hearted,
spirited people to join us in co-
creating an urban community
that nourishes the personal
journey, while supporting
conscious relationship to each
other, the body politic and the

earth. We are an individual
and a family of four, with much
personal growth experience,
sharing a Toronto house, and
opening to possibility and
balance in the city. Call
Sharon, Jane or Anthony if
interested. (416) 699-0418.

BROCHURES AND REPORTS
designed by the experts at
Edges Productions. llona
Staples, 2269 Queen St. E.,
Toronto Ont. M4E 1G5. (416)
693-5091.

THE INSTITUTE FOR MUSIC,
Health and Education offers
courses in the curative
aspects of tone, breath and
sound by correspondence and
tape. Innovative programs in
residence include composition
and analysis of music for

health. Seminars and
workshops offered throughout
North America and Europe.
Travel seminar to Japan, China
and Tibet. Institute of Music,
Health and Education, PO Box
1124 Boulder, CO 80306 Tel.
(303) 443-8484.

The Space Between
The Space Between
The Space Between
The Space Between
The Space Between

Our Common Future Conference
International Training Programme

Workforce Diversity Roundtable
Power Tools for Today's Leaders
Power Tools - Workshop Method
Power Tools - Action Planning
Power Tools - Strategic Planning
Heartland Regional Meeting
Leadership Options

Life Options 2000

ICA Network Meeting
Heartland Regional Meeting
Individual & Group Creativity
Facilitation Methods 1

Making Sense of the World
Facilitation Methods 2

New Image of Learning
Facilitation Methods 2
Facilitation Methods 2
Facilitation Methods 1
Facilitation Methods 1
Facilitation Methods 2

ICA West Members" Meeting
Facilitation Methods 1
Facilitation Methods 1
Facilitation Methods 1
Facilitation Methods 2
Facilitation Methods 1
Facilitation Methods 1
Children’s Camp

Facilitation Methods 2
Facilitation Methods 1

South and Latin America
UPCOM'NG Peru
Peru
HCA Mexico
INTERNATIONAL | ¢
Guatemala
EVENTS )
Prague
Brussels
USA
Chicago
The Space Between Chicago
= guided intercultural tour Chicago
Chicago
Our Common Future conference Chicago
=see ad, page 35 Chicago
Chicago
International Training Chicago
Programme Minneapolis
= training for development Milwaukee
practitioners New Orleans
New Orleans
Power Tools for Today's Leaders New Orleans
= seminar on leadership skills New Orleans
New Orleans
Facilitation Methods 1 Oakland
= seminar on leadership skills Phoenix
Phoenix
Facilitation Methods 2 Phoenix
= advanced seminar Phoenix
on leadership skills Phoenix
Sacramento
San Diego
San Diego
San Diego
San Francisco
San Francisco
Sangre de Christo
Seattle
Seattle
Seattle

Facilitation Methods 1

Feb 7-22, 1992
Jan 10-25, 1992
Nov 3-17, 1991
Nov 1-14, 1992
June 5-20, 1992

Aug 30-Sept 6, 1992
March-August, 1992

Sept 17,1991
Sept 25-26, 1991
Oct 9-10, 1991
Oct 24,1991
Nov 6-7, 1991
Nov 15-17, 1991
Jan 3-19, 1992
July 10-26, 1992
Dec 6-8, 1991
Jan 17-19, 1992
Sep 28-29

Oct 7-8

Oct 19-20

Nov 4-5

Nov 16-17

Oct 17-18, 1991
Sep 25-26

Oct 10-11

Nov 5-6

Dec 4-5

Jan 24-26, 1992
Sept 20-21, 1991
Oct 8-9

Nov 8-9

Dec 11-12

Sep 17-18

Nov 8-9
Summer, 1992
Sep 19-20

Oct 3-4

Dec 12-13

(312) 769-6363
(312) 769-6363
(312) 769-6363
(312) 769-6363
(312) 769-6363

32-2-219-0087
32-2-219-0087

(312) 769-6363
(312) 769-6363
(312) 769-6363
(312) 769-6363
(312) 769-6363
(312) 769-6363
(312) 769-6363
(312) 769-6363
(312) 769-6363
(312) 769-6363
(504) 865-7828
(504) 865-7828
(504) 865-7828
(504) 865-7828
(504) 865-7828
(415) 594-1712
(602) 955-4811
(602) 955-4811
(602) 955-4811
(602) 955-4811
(602) 955-4811
(415) 594-1712
(619) 295-0096
(619) 295-0096
(619) 295-0096
(415) 594-1712
(415) 594-1712
(602) 955-4811
(206) 323-2100
(206) 323-2100
(206) 323-2100




ICA MEMBERS SERVICE

—_— T
LEARNING HOW TO LEARN
—_— 7 W U LEARN

IMAGINAL LEARNING LAB

This workshop helps you take responsibilit
Find the learning approaches that call fort
creativity. Discover and trust your own uni

y for your own learning.
h your best thinking and

is not so much to be taught as it is to
are.”

Presentations on multi
ing patterns set the context. Practic
passive to an active role in guid
ful environment invites reflective

ple intelligences, operating images and learn-

ingone’s own learning process. A rest-

que way. “ITo be educated
be awakened to who you really

¢s encourage the move from a

conversation and self-discovery.
Connections begin to be made.
Relationships with people close to
you take on a whole new dimen-
sion.

Individual tutorials are available by
appointment. We will also tailor
this workshop to fit the needs of
your organization.

Jeanette Stanfield MLA., a learning
design specialist, draws on 25 years
of practical research into empower-
ing self-image and human growth.
She has taught 2,500 people of all
agesand cultures and studied inno-
vations in educational theory and
practice.

SCHEDULED LABS
9am-5pm
September 7, Saturday
October 18, Friday
November 2, Saturday
December 6, Friday
January 11, 1992, Sat.

Registration fee: $100
Student/Senior $60

Location: ICA Canada
577 Kingston Road, at
Main St. Tel.691-2316




The Best of Edges will help
you see past the complexity
to the compassion

of the 1990s.

s Discover the recent dramatic
shifts in medicine, education,
and psychology.

e earn from leading authorities
as they demystify ecology,
economics and social theory
for the 90s.

» Be enthralled by long term global trends
in religion, mythology and culture.

This is the issue you’ll want to send to your friends
and co-workers, because it has something important
for everybody.

In a time when most publications express the same worldview,

the value of an experiment-with-ideas like Edges cannot be overestimated.
Michael Ventura
author of Shadow Dancing in the USA

Desperately, we need education for the complex realities of the new world
coming toward us. Edges is the only publication | know that provides
that education.

Dr. Jean Houston

author of The Possible Human




