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You recall way back at the beginning of the Assembly we said that these

the thought

lectures, and I want to say that the lectures are rather discourses, or

The fmuz

on sanctification will be given in a series of three sets of four.
second

four had to do with theldynamics of sanctification and the

first set

do with the relationship of sanctification to the Other ¥World,

four had *to

y

setg ©
Four has been condensed into two lectures in which sanctification

and the last set of

is to bhe related to the post-modern world.

You and I ave the products of the twentieth century, whether you like it

or not, whether you believer it or not is immaterial, but the fact is that we

+he historical forces of ocur time.lr

4 the mrath of

s

have experienced the radical assault of
yvou and I have experience

ay that another wayi is tessey that

te s

God in a kind of way that man has not experienced. That we have had the profound

conciousness that has just ripped and torn and rented asunder

apheaval of human
That is to say that every

the very being of the social fabric of civilization.
, every structure, everythin g that has given life

velationship



I have experienced
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meaning has been called radically into question. And you &and
them radical collagse in the midst of that kind of historical forces just going

ed apart and wrenched this century like

And in the midst of
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few other centuries have every experienced.
of concious gro

bemn a kidd of in the early part of the century, there was a kind
to recover

+hat began to stew with the whole question of what does it meank
f ey

ime and this age the foundational deeps of life. What does it mean to

.
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What does 1t mean to take the Word
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+he meaning of the Word in history.

recover
existential moment and begin to ground that

of acceptance and shove that into th

in the life blood and guts and stuff, the kind of reality that life is. And to
the tim e. To begin

that was g

begin to significate the kind of life
to
so ko speak &b the emptiness sExkRizxmErfueyyxmniy, shallowness,the

to respond
they experésénced the collapse of the

perience as

that men would ex

hollownass
civilization, the collapse of all of

twentieth century, the very collapse of

+thetd meaning,



And you would want to say that kind of the great theologians parficipated in that
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back and significating the Word in history, giving

kind of movement bringing
t

meaning back to life, began to shove at the very stuff of civilization in terms

of giving us a new understanding of what it meant to be humang bedags and to

radically embrace what was going on at the very moment. Now I do not know

how you have experienced that. I did not have much consciousness relative to

the firgty years of this century, only until the later part of that but I would

expect that the experience that I experienced was that what men experienced in

the early part of the century as I began to understand what was happening in terms

of my own time. It was sort of like one morning I woke up and I sort of looked

-

over the domain that I was ruler of and T had a fine home, I was married, I had a

sood “Sob. I had three chdldren, I had two cars in the garage, I had all the things
&3 e -4 k] ol |
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that I had set out, that gave life meaning, and when I woke up that one morning

]

at thirty-three years of age, I discovered az that all the goals, all the things

e

that I said would fill life full of meaning, all of the visions and dreams that
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I had hoped to accomplish, I had accomplished. And I stood there in the midst of

that moment saying to myself now what in the hell are you going to do over the next

thrity-three years of your life. It was not only a question of what are you going

to do with the next thirty-three years of your life, but at that particular moment

o

in my life, the Lord of history was raining hammer blows down on my head, and

bursting into my consciousness with just the kind of radical events of the time,

of the civil rights movement, of assassinations, the Korean War had ended add

we were about to step into a new phase of new war in terms of Vietmam. And the

whole question was raised to me, what does it mean to be a human being. What

does it mean to, when I was very utterly clear, that having a job, having a family,

having financial security was nox longer the meaning of life, I was not clear what

it was, but I Began to be very clear that i¥ was not what I had put all my sense

of values in . It was that kind of collapse that the century experienced, it was

ind of collapse that I experienced as a human being, and yet in the midst of
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that, éxistentially I knew I could have talked about it intellectually this way, I
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knew at the same moment that my life mas utterly broken, that my life was whole.

That at that very moment that I experienced collapse, I alsc experimmced as the

reality of my life, the possibility in my life. And it was out of that kind of

collapse vou might say, it was out of that kind of wrenching of ocur time, that a
s P o2 g 3

bubble forth, a new kind of spirit vitality

began to bubble to the surface of gur time. And you want to lock at lo here and

lo there and what you see are things, whether you agree wath it or not, whether

you like what they did or not, they were successful or not, what they did was to

begin to call into question the conciousness of man in a new kind of way. You

point to the civil rights movement, you point to women's lib, you can point to

emergence of the third world as begimning to call into question in a new kind of

way what it meant to be an authentic human being, what does it meaa= to participate

signfficathly in society? What does it meant be radically engaged, and to fill

+he foundations of humanness once again so that every man, bayr WA none, every man



can participate. And out of that kind of breakloose of spirit vitality, out of that

-  hemer sy - 2 - - EP
nce, man began to actively engage himselfl

kind of presur

structures of soceity. And in the midst of that discovered the kind of frustration
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the despair, at the inability to effectively engage, inability to effectively

participate in a kind of way that broke loose structures in a way that allow people

to be impacted, to change and to significantly participate. It w®as in the midst

of that kind of bumping overagainst radical thereness of 1ife that people began

to raise the question of what is the meaning of my 1ife, what does it mean to be

an authentic, fulfilled human being in the midst of the life that I have. You

do not want to say that the edge or the quest for human fulfillment, what does it

mean to participate radically in civilization. What does itmean to give meaning

e kind

+o egmetts and the that we have lived in, to understanding t

of conciousness that man was related to man got burst loose in a kind of way. One

suggests that Neif srmstrong, and maybe
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+hat for me is my own imaginal picture or symbol, that when Neil Armstrong

took one small step for man, and one great leap for mankind, a new kind of

global concsiousness was birthed that day, they understood like never before

was like the whole planet was plugged into that event, +he whole comsunity

g
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i«-\‘ &
s

of the globe became one. People understood themselves to be utterly related to

other human being throughout the globe. People understood themselves at that

mement to see that they were responsible for, the had velationships with every
& % .

har none
man smxeartk, indeed Marilee in the most silent forssts that its reverberations

werdheard in the most farthest regions of the most farthest galaxy. That kind

of interrelatednedd. My decisions, my actions reverberate throughout the globe.

That is the kind of world that we lime in, and in the midst of that again was

the question of, again what does it meanx then to authentically engage. What does

it meank to authentically participate and be a fulfilled human being in the midst

5

of historical forces of the twentieth century. And I suspect that as we turn and
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and yet hell it is not a new word
of like it is a new word;/IriXREXERESRER I suspect that my
grandfather or great-granf#father knows more about sanctification than I do in terms
been in the 1ife of the

that has alwggs

of that being a classical understanding
push back and look at some of the expressions that have

church. And you begin to
life is. One of the

to articulate the way

been used to articulate sanctification,
But he talked

e come from John Wesley.

classical phrases is assurance. WHost of thes
g to the utter

And when he talked about assurance he was pointin

about assurance.
Or to say that

s in charge the universe.

it was that kind of radical

man was not, and he was clear, and
of radical

another way, tha
That kind

“God was in charge.

clarity that man was not in charge a

of life, that provided

objectivity about the way life is, the isness
hat allowsed !

kind of confidence, that provided him with a sort of motivity t

a
himself. Well, we have lost that kind

venture Fforth and to risk and to engage

objectivity, we have lost that kind of radical isness in terms of an understa

+ very subiec

shat happened was that man began to get

and w

nd

.
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was there beginning to think that he could control it, that he was in charge of
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was like the twentieth century came along in a new kind of way and

just tore that picture apart. And got very clear through the contingent events

that called into question every man's life, that called into question every man's

values that exposed to him once again that in the midst of creating fantdstic

scientific communities and technological homes, etc. that man was not in charge,

that God

was still in charge, that God was still in command. To bring back rather

that kind of objective focus, that objective understanding that one is always

fohe
| el

]

standing

i

that man

overagainst the TFather, to begin to reclaim or to regmasp the understanding

does not control in the first instance his own destiny. And that is always

controlled by the mystery, that is always controlzed by the radical otherness.

Or another way they talked about sanctification was to talk about perfeetk love.

And that was just a great term. I want to read you very briefly from Brother

Wesley, and you listen to the kind of phrases he uses:

Above all. rememberins that God is love, he is conformed to the same
-] z
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likeness (he referring to a Christian man) he is full of love to his
neighbor, of universal love, not confined to ones seat or party, not

o

restrained to those who agree with him in opinions, or outward

motives of worship, or to those who are allied to him by blood or
recommended by newnews of place. Neither does he love those only who
love him or that endeared to him by intimacy of acquaintance, but his

lofe resembles that of him whose merc y is over all his works. It

soars above all these scanty ground, embracing neighborsg and strangers,
and friends and enemies. Yes not only the good and the gentle but also
the forward, the evil and the unthankful. For he loves every soul that
God has made, every child of man of whatever place or nation. And yet
this universal benevolence..(and that's Wekley's words) this universal
benevolence does in no wise inferfere with the peculiar regard for his
relations,friends and benefactors. A fervent love for his country and
the most endearing affection to all men of integrity, of clear generous
virtue. His live to these so to all mankind is in itself generous and
disinterested, springing from no view to vantage to himself and nox regard
to proper prddse, no nor even the pleasure of loving. This is the

God and not the parent of his affections. By experience he knows that
social love if it mean the love of our neighbor is absolutely, emsentially
different from self-love. Even the most allowably kind just as different
as the objects of which they point. And yet it is sure that if they

are under due regulations, each will give additional form to the other

until they mix together, never to be divided.

Just the radical clarity that Wesley had that what it meant to be perfect love

was to focus

=

otal consciouness of gour being on the love of God and the love

gl
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of neighbor. That g//éf&l energy was dieected out %é%a%égﬁ§surbei& and that in



Rafos - 11

the midst of that man saw for himse¥f, man so offered himself a possibility for

I+ was kind of like Wesley had a very klear

for reaching p

&

image in the time of resurgence that he was a part of that what it meant to have

authentic human community, or what it meant to have axxsim vision of authentic

£

&mmmaﬁg%&ﬁ}dmiﬁ?mﬁ&%ﬁm&ﬁgoipgde&:Jweiﬁwkkécmefmm&ﬁ%ég
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love on the Father and on the neighbor. Wel in our time what has happened

that kind of love, that objective social love has become psychological. I mean

that love has been flipped back into some kind of warn feelings or relationships

and good understandings and liking people and it has been taken out of just the

e

radical objectivity of focusing one's care, focusipg one's concern on the

neighbor. It does not make one whit of difference whether pou like the naighbor

or whether you understand the neighbor, the question is do you care for your

neighbor, to get bumped overagainst that kmim kind of reality. Or we reduce love

to the one to one kind of relationships in our time that have no, it's like everyone

%

way we are bound together as human

.
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as human k& community calls forth,

beings, the way that we are bound togeth
beckons, evokes, elicits, screams for relationships that will provide objective
What does it mean to create %h and to build the

aring for every human being.
ignificantly engaged. And

2]

d of structures that will allow every man %0 be s
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midst of that that one to one relationships will never get

s clear in
with it. It has got noghing

It is utterly sterile. Nothing wrong

he job done.
n the midst of
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h moralism. It is not bad.

b
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bring back

we live in do the iob and to

the complexities of the time that
loving and caring, being concerned

just the objective thereness of

fgthers in the faith were coneerned

about the neighbor in the kind of way that our
I+ was sociological, not psychological.

reness.

d of objective kind of ther
finally

ow he did not understand that ma

.
a sinl

1l
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ed about entir

And Wesley ta
in the sense that he no longer struggled
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wiped sing, or that man became
Hhat he

struggled with his own

y the separation, that he no longer
hiz total
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¥ in a man's 1ife that if he focused

understood was that there were noments
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energy, his total

being, his total/consciousness &g on loving CGod, on loving neighbor, that he became

clear or thét his relationships with his neightbor, his relationships to

himself

became transformed. And that is not to say that he overcame sin, but rather, or

that he did away §ith sin, but rather he overcame it, he transformed it,

transcended it in the sense that he saw at that moment that his hife was

that his lifew was/utterly radically significant in the kind of way that

understood before that. He was sinless in history. Or to say

would
had then again you migkk want to say a model of authenticity, a model of
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meant to be an authentic human being once agamin. Well again

he

shole

he had never

that man

you woudd

want to say the objectivity of that kind of happening, the kind of way they

understood that that was a phenomenalogical experience, it was not a set
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You do not believe that you are sinlessness, you experismce yourself as being singess.

Tn our time we have reduced man's experience, man's understanding to a serie

3

and

[

set of beliefs in which one is trapped by life in such a way that he ought to be

doing that, one ought to be experiencing this, one ought to be participating
= E IS &5 s & i &

e
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You can't help it.
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human being cares.

freedom, in ought to be caring. Hell every
Every human being is utterly free, not

That is what it means to be a human being.
Man

Man is sheer freedom.

+o be fres, not that he ought to care.

that Be ough
how do you get that back in the social fabric?

And the question is

once again that has allowed that kind of

¥hat is it that has happened
For me that was the greatsmes of the experience

consciousness to be burped forth.
fact that you want to say your

of RSI on my own life.
I never wanted anythigg new

ife was @alled into question or anything else.

-

What I got exposed to myself, what happened

at RSI. I never wanted anything new.

+o me was that they pointed and named what I had known through my own experience

consciously or unconsciously I had known that, they

LiRFVE

through all my life, however
U do };Qg}

0

what I had known a

cinted and put kx names on

e

logical, and put that back

ground then sanctiffication in terms of the phenomonolog
being, without having to talk about

in the existential experience of every human
u eger found yourself

C

+hat as a set of beliefs or a series of
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reflecting over your past, I mean I think of the times in my 1ife when, one

good example was, I had the opportunity to go to three different colleges. I

could have gone to Chic State, University. If I had done that

T would have been in ROTC naval reserve officer's training program, which would

have placed me for forty years in the Navy after college. Or at the same point

I had the opportunity to go to Case Tech amd in Cleveland as an engineer. Opr I

had the opportunity to go to the college of Wouster, and I choose ths to go to

the college of Wouster, small co-ed college in Ohio. And what surprises me as

I reflected, you know you all have played the game, if I had done this, if I had

done that, what surprises me in the midst of that reflection is not the fact that

et
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whht I did or why I did it, but I did it. I mean what gets raevealed to me is

I decided my future. I mean what would history be 1iké if I had gone to Ohio

State University. But I dkdn't, and I decided not to, however consciocusly or

h

unconsciously that decision was made, I shaped, I forged, I modded the future b

4,

my decision. #ux# And you, maybe one of you knows that of every moment of your
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life. How does Orgega talk about that? "At eveyy moment in life, man more or less

clearly sees his whole future and has a roadmap to direct him into the future.

More or less clearly you and I shape civilization that we are a part of. That kind

of conscicusness has Just broken loose once again. I am not sure what events you

would point to. I found myself last night veflecting over something life the

Numberg Trials. Maybe, maybe not. Maybe an occasion of global consciousness in

which got raised for man once again what does it mean to be responsible in that.

That does it mean to be authentically responsible to deeds and to understand yourself

ax to be shaping at every moment that what ever you do,is for history and the future

of the whole globe. It is that kind of - mgybe it is some other event for you,

maybe it is other events for the rest of civilization. What got hammered into our

consciousness in our time was that kind of just freedom, sheer relatedness, and

sheer interactedness of buman beings and the possibilities that they have for

creating the future. Then the last classical expressionz that I wantx to talk about

is what is called the second blessing. And they understood that as eternal églt. But
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eternal life occureed in the midst of life, eternal 1ife occurred in the middle

of reality, it was not something that was beyond life itself. It was something

that happened in the midst of life. Or to say that as one once again focused on

the journey of consciousness, as he focused outward on the love of Cod, and the

love of neighbor, there were moments when he understood that 1ife was fulfilied

that he was participating in an endlessm moment. That one was participating in an

eternal moment. It was that understanding of a second blessing as they talked about

it that one experienced the peace thatg passeth all understanding. That experienced

and understood and participated in fulfillment and peace and the joy and the happiness

of an eteranl moment. Maybe St. John would talk about that as perfect peace.

o

But in the midst of that the kind of clarity, the kind of radical experience, the
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ality is not something beyond, not some ple-in-the-sky

torical happening available to every man
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kind of perversion, but rather i% is

the eternality, endlessness, fulfillment occurs right in the midst of life. We
reduced kgxxkkixs that once again that peace, joy has been bled into things like
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feeling secure, feeling warm, having good feelings, having good relationships, once

again we began to trans - not transform, began to tinker with just the basic

foundational, ontological understandings of life and began to put the veriable

human values on those. Anda againg the twentieth century comes crashing, comes

crashing into the midst of that to get said that peace, joy, understanding have

nothing to do with moralism, have nothing to do with the way I ought to be, that

I ought to feel peace, that I ought to feel joy, that I ought to be secure, that is

something that is given to every human being. That is ones participation in life.

O o SED 3 TV Ly oy ot 3z N . s 3 . 4 v
a gift of God. That is the second blessing

so to speak in our time. The

kind of resurgenced that has been burst loose in our time has raised the shher

ossibility for every man wkm to authentically engage his life, or be the great

human being that he is, at every moment of his life. We have &alked about this as

the phases for example. Or we have talked about this as sexuality, Or we have

talked about this as rationalyty in which one decided, in which one participates

o =

in experiencing the foundation, the connerstone that is



participates in just the radical giveness that is just there. And ocut of that

one discovers fulfillment, a life that is filled full. Out of that one discovers
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peace, joy, certitude, endlessness, eternality in the m radically parti-
e

cipating i

fas}

the givenness of one's own situation, of one's own self in history.

sl

bt

to talk about that.

have really wrestled with that

and I keep coming back to a man I knew in college. He was a strange old bird.

His meaxm name was Feeddie Moore, he taught American Literature. And when I was

a senior I got into his class and it was something like eighteen weeks long.

And in the midst of that sixteen of the eighteen weeks we spent reading Moby Dick.

This man,was, if you knew Shkeldon Hill, was Sheldon in here at breakfast, well

he was about Sheldon's size, he was bald, just like Sheldon is, he was deaf, he

was close to retirmment, he was about sixty-three, sixty-four, and yet ke was a

fantastic human being in terms of just utter passion for life, just utter passion

radically engaged. Oh when, coh steange things, and we used to do strange
=3 &5 i3
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things to him too. I remember a day when the whole cddss came together beforehand,
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at least a significant number of us, and decided that what we'd do when he came in was

just talk, but we wouldn't ®m project our voices at all we'd judt have our moths going.

So he came in and sat down and we just sat there to one another and of course,

he began to fiddle with his hearing aid, as soon as he got the volume up everybody began to

speak, he began to scramble. I mean he did not mind that sort of thing, he participated in i

in a kind of way that one couldr not understand, in the First instance , he used to raise

questions, it was like that man had spirit conversations in the midst of every class. He'd

raise the question, "I £ you were out in the desert and you were just dying of thirst

and you had one drop of water, what would you do with that one firop of water?” I t was

kind of a riddculous question. In the midst ofasking that he'd get the whole claas spinnign

pelative to whht they would w experience what they understood, to be human interms of part-

icipating in that kind of event, but he'd spin that out in a way that one could not ERMPEERE

comprehend but I always experienced in +he midst of being in his class just sheer awe,

$ mean he filled that room, It was like when you stepped into that class, what was the

name of that ship, of something. When you stepped into that =mal zia caks
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classroom you stepped into that ship. He used to pass around a vial of ambergris

and everyone was allowed to take a sniff of ambergris. He had a whale's tooth. He was a

fanatic about whales, and he passed that around and let everybody see a whale's tooth, fegl it,

touch it, when it came to the point where they discovered Moby Dick it was sortof like a

course built =fe for and when it came time when it says, "Tha® she blows!®

he jumped up on the desk and you imagine in your own imagination Capt. Ahab,"That she blows!"

You did not intellectually understand Moby Dick, you were Moby Dick, you were CApt. Ahab,

you were I mean he allowed you *to participate and he was building a whale
in his basement, c¢na you believe that, he had a in that tooth he passed

around, that he was building a whale in his basement. I mean the sheer woder of that human

being. As he just radically, unreservedly participated in engaging life. T mean he bled the

wonder, the meness mExx out of every moment. In my own imagination, Idon't know, I can only

tell by what i saw athat that man was a fulfdilled human being that he understood what it meant

=]

tp participate mm% endlessness and to radicdlly expend himself. Now you may think that's a

. 2

reduced story but mfx for me, kukxKmmxmx it holds the kind of passion and engagement that 1s
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called for in being your own humanness. Well the last thing I want ot talk about is sort of

the journey of in consciousness of consciousness Collectivley and

individually we have been just shocked by contingency like this. Our civilization has been

rocked by the finitude of man and the fintiude of civilization. Probably the most clear cut

illustration of that for me was the example ofwhat ak happened in Chicago, I don't know

whether it was last October or November, in any event two 2f commuter trains, collided in

the midst ofruch hour and 40 some people were killed and I Hon't know how mamy more were

injured but it was like in the midst of that event, that sociological event all Chicago and

»

probably most of the state of Illinois , and maybe the rest of the country, I don't know,

experienced just the sheer x brokenness , wonder and the mystery, I mean every individual

who commuted towork on the train, by bus or by car had his life called into question. Why

wasn't 1 on that train. JUst the finitude.the contingency.the mystery, that exploded -

o

»

hat

awe, people could not stop talking about that, they g went on for days tlking about that

event that happefled What one discovered was that the awe was on the it was
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there was a pall £ over the city of Chicago, where man experienced his r

withthe mystery.....



fe thrown into questionz. Touse an image, man experiences himself as being
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in a box and every hwere he looks in that bor ke what he discovers is mystery, he's impacted

by mysteery, continually breaking into his conschouness in akind of way that calls his 1ife

into question and projects him out and he has to bring that akind of conscliousness or he

responde to that impaction in memx return or say that what he does is , that kind of

consciousness, that impaction on his life evokes or ellicits a gresponse and as we talk

about with first John, first John says when that ak g happend man pulls that through

all his experience, he reponds that kind of impact of the mystery comes form

in

£a11 of creation and he responds to all of ceeationxamdxhizxhis reposne to the mysébey.

And sometimes that impact is joy, sometimes its pain, sometimes agony, sometimes its
P Y k ¥

ecstacy but what kg happens is in themis midst of being impacted by the mystery, one's

by the wonder an the mystery of life

comsciousness, one's awarenessis just jostled

itself and what does it mean to respond to that and that response is called forthwith a

dam

passion , the only samar rea

5

ntto establish a pre-school today, the BRONLY

reason you'd want to do anything today is not to allow man toahve this or to have that
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's to allow ® man to experience tha wonder, the bubbling of life, to allow every human

being to particiapte én the sheer mystery of 1ife and to stand befpe its givenness

and awe and wonder and fantastic possbilities that are just life itself, mavbe, in terms of

the kind of passion that gets evoked here, some of vou know me and know me well enough to

3

know th#t I'm not a prticularily extroverted human being. Last week I had a birt?

one

rt
.,J“
ﬁ&)
et
4]
8

of thequestions yvou can anticipate is that B they're going to ask you is what is the most

signigicant event in your life over the past year. Since they didn't ak ask it, i have the

opportunity totell you. That sounds lije justification. In any event I would have said

the most signigicant event in my life in the past year was New Year''s Eve celebratipn

W
Y

and what ahppened B was there was

retting prepared we sat down and Jim Weigal, he bagan to spin about what

doss it mean to allow people to be radically engaged tonight. What does it mena for us to

allow or to fill his room with wonder in a way that allows everybody to radically engage

and have a fantastic time. Wetalked about that and we finally left and =mmme nobody daid you

sughta do this or taht, or you oughta be this ofr be that. But what got planted was the



possibility that we could enable this to be a fanmkitastic happening. Well, what happeded

was, on New Year's Eve, I don't even like to think of swhat's the knack of talking
to other women socially you know to be egagemd in social = chit-chat, cause I never know

what the hell to say, and so I ask may wife has a very difficult time getting

me out on the dance floor, and beyond that once I get there I don't want ot dancediwx with anyonw
but her. Wekl, we danced until five a.m. and we waltesed. I have never danced in so magy

women, I imagine, i danced with more women that might, %k% that one night, that one time
sequence than I have danced in thewhole of my life. I experienced just fantastic, just
fantastic kma kind of passion in myself, a padsion for just engaing life , I mEmra mean

it was shocking, it was sort oflike as I reflected later , outside of myself I did not
recognize the numan being that was there. We had a collefuim three of fomr mornings later
and I told my wife to close her eyes and I asked all the wmmm women to raisexkkeix their hands,

<

whom I's danced wiht and it was inbelievable,. I think as I refeireflected ower tht event

b
b

that happening in my life, there were two things ® I began to see abutthat, there were teo

things tagx that enabled that kind of happening to happen inside of me, one is that Bagically



Rafos -~ 28

that night my focus was on my neighbour. I was not interested in having a cood +ime
£ Y b = &=

myself, and yet I had the most fantastic time of my life, what I was interested in was

being a waiter nad a servant was seeing that otherpeople had agood time. The second

thing that happended toeme in the #midst of that was that T saw thtwhat it meant to

seize lifr a nd life is to radically risk. i mer mean to dance wiht wowmn

you ddéd not even know, to engage in conversation iwht people you've known for two or three

to

years and never talked to, and tosignificantly talk. It was & radical ridk my being

and i want ot say that that experience was FRIGHT... and I mean it was g frightening in my

reflection on it. In the midst of all the kind of wonder and bubbling and fulfillment

a
at
i was scared to death, because wher I got revelaed, what happende to me in

o
ot
e

that 1 fel

the midst of that was sortof that's the kind of passion that's called for every moment

t

that's the kind of passion tht's being called for to devemelop in the next 20 years of

civilization as we build the movement and I mena it'sscary. I didn't knowhow to be tht

-
4

3

kind of human being, idn't kmow how to be that passion, and k that's me precisgly what's

o

called ® for today. he Lord had ways of calling people into question as they become
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My image of that is St. Frances, as he struggled

Rafos - 2
or spriiritually lazy,

complacent, smug,
with his knwoing and as he struggled with his doinf, hwe began to think he had a handle on
it was like he interrupted once

1

ugh",

voise would come and say, "not enough, not eno

it, the
again where his knowingand his doing, the mystery just kept impacing his life, kmxpix
T discovered tht in the £ midst

spun him ® to a newlevle, a deeper level of understanding.

1k that I've got handles, when i sense that I'm gettigg things under

of my life
when I gg begin to think
somehow to experience

control and you never tell yourself this consciously but you begin
just two or three months

tht.. one day I was walking out here to but a pack of cigarettezrs

three or four times I walk out the gdm door and go kown here to the corner drugstore

age, i
and but a pack of cigarettes and thés day i wdlked outthere and there was drugk, a wino

was laying ther and he couldn't see., he had his

laying in the ally , in any event ke the man
with his legs in the a

and he was stretchedout

against the building
g of me, h

Lz

back proppe

2oy

't say anything t¢ me he didn't ask anythin
hat are you doi

)

didn't lood at

there and my response to that human being was "You son of a kikk bitch w

there?" "Why are you there intrudingi into my kife?" What right do you ahve to be there?"
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Because it was like in the midst of seeinghim, I began to see it was like it setoff a series

of explosions in my own mind, a series of explosions thtat called forth a blck man I'é seen

in Cleveland , Chio, he'é been beaten to a pulp by the police, I gea began to see the ma n

ardxkhrexwaner who used to come to the door of the religious house in Nw York City, and the

woemn adking for money, panhandlers who needed 35¢ for the fare to get to Brooklyn so fhakx

they said and I began to see the

[}

hildren that I's deen and taught in this fantastic city,

beautiful city, excepts when you go up the mountainsides and you begin to the

and slums and wha watch they little waifs mawgy in tatters carry up their water up the

™

side of the hill and to see teh lepers I'd experienced in Bombay,

b

e man who had half

ot

e

a face. Wiat I began to sse was tht my passion, my fear was being called forth

wimuktannunikiyy once morve, that I wa g being called forth, to fear for not just that
rather dor when
man but every & man, whmen that part of experience, that kind of conscdousness

o
&
o
i
@
o

when that part ofthe burdne gets %sma laild on you, umiliated, you are driven

to you knees with humiliation. You are purged once again, vou are purged once again,

dares to the one who dares to slip his ga&aﬁ*ar under that bmuden
- 3 « s 2, : y 2 X LR P
one who mya say= yes to that,is.thesoomsebood 2 TR a8

et
ju

is the one who becomes transparent,. is theone dical integmity
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ig the one who discocers magimakxinkszmiryy authenticity, is the one discovers fulfallment,

happinesgxardugeyy the Ffulfilment of caring for vour neighbour, the fulfillemtn of

£

un bly  without reservation
radically engaing the wholw globe, or rddically,wkxhmuk equivocakimm, expending one's total

whole being, one's total apssion in caring for the paln and suffering of one's neighbouf

endlesshess
it'sat that moment I suspect that one experiences eternality,,fulfillment, happiness, joy,

ex
joy that pazzsswsiixgndesziapdiazy is beyond all joys, I zuzpect that someone like

s «

artin Luther KIng who decided on the other side of his decision xmukismakikyx to retun

e

maybe ffer on the other side of hisdecision

‘ . £S5 , ; e . ,
to Memphis, or Dax. Bonhoeffmer thmreturn to Germany, or Ghandik km mem wha on the

decision i,f"si
other side of his dwdddien to give his life éf ﬁeseggary}g@ God*in opder ot bring wff about

they experiencedthat
a new society, that they experienced that kind m# of fulfillment , kkak kind of ym joy as

ed, as Charles says, it may be tk
they lastly engag and expended their beings. It's maybe there,that one uaderstands

'+ that moment you have perfect unity, when I and & the Fatner

w
5
i
%,,3
ot
o
fu

perfection, it

become one, ... LHND
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