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T have been struggling with courage to give this lecture, for I think probably my
whole life has antieipated the kind of coreiousness that has broken loose in
this ;ﬁe&z history. My whole life has been anticipating with dread and
faseination the corgiousness which has broken loosedt the spirit complousness
that for the lack of some better name we call sanctificf‘ij‘oln. We are going

to experience a series of lectures dealing with sanctifdeation. I suppose
that one of the most helpful ways to get ahold of sanctification is to see
that sanctification is the self-concious response to the resurgence that is
just objectively going on. Sanctifddéenion has to do wikh the self-concious
décisional response to the bubbling up of the spirit,m the experience of the
awe, the encounter of the mystery in the midst of miindaness, the existence.
That is happening, that kind of bursting forth of spirit in Zimkkx taking place

in our moment in history, in our moment in time. It is just many little signs.

It may be that you never noticed before, or maybe it is happenigg and just was not
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happening before, I don't kmow.

But T was in the gpocery store the other day, coming thraugh the line
and ___---was ginging a song, and I tried to iisten to what she was singing.
And she was singing a song, I am talking about the woman at the cash register.
which is a little unussal in my experience with women at cash registers. She
was singing a song. And the words of the song, I wae not familiar with so
maybe I can vecall it. It was a song about there may not be tomorrow. And
ghe was getting something said to herself. And my mind inmediately went to the

.WMW

fact that there have been momentshin which the kinds of singing that has broken

out amoung people, the kind of music that has broken out amoung the masses/fhas

~

M

been music tha# has been bubbling forth just out of the fact that people are
standing present to the encounter with the mysterious reality of life upon their
own existence as _it \C'OSGL\

What does it mean to self-conseciously relate to the resurgence that is going

v

A Vs
on with us audﬂall men. That is the areaa of sanctification that we want to move in.
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You are going to be hearing a series of three kinds of lectures although whirling
around the overadl image of sanctification. We are going to hear four lectures on
sanctificaiton dynamics. This makes three days, and a fourth including this one.

And then four more lectures on thae four days followingk dealing with the relationship
of sanctification te the Other World, and then a series of four lectures on the
relationship of sanctification tc the post-modern world. All of whieh ave out

to deal with that issue of just How it is that you and I relate to the resurgence
that is going on in owr time.

But maybe it would be helfful to say that up until this moment in the 20th
century the issue has been that of justification. That is whewe the foeus of theology
in the first half of the 20th cemtury was placed. That is where the great issue
of our time was being raised and dealt with. The issue of justification. You know
life is trinitarian. We have talked about that in RSI in terms of God, Christ
and Holg Spirlt. or we find 4iffcrert ways to point to those realities that we are

encountering in the midst of 1life. What you are up against 1s vour contingeney. Ot
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that what man in the 20th century in his journey encountered is just the sheer
contingency of existence,overagalnst which he experienced just the humility of
his creaturehood, that he is driven this way and that in the midst of life,

as he is pushed into 1life and cut off cut off, pushed into life. And then the
lucidity of 1life of the possiblility of daring to impact? the conesiousness that
is the comsciousmess of the 20th century. The possibility of having the real
life without illusion that iIs manifest in the Word, that is part of what we

do in RSI. Attacks the conciousness of the 20th Gentury where the great work

is zoing on. And therefore it is freedom as a life stlye that has emerged out
of that kind of conclousness, that ﬁind of clarity, that kind of lucidity. Now
in the time of sanetifiecation it is not that this isjg;;f/ In a way justification
is intensified, and you have got to get said that this is just a way of pulling out
of reality and looking at it. Bux finally justification,and sanctification are
the same thing. They are something like two sides of the same reality, the same

coin. Tn the time of sanctification, or when you are overagainst divine zctivity



John Baggett- §

you are overagainst Universal Benevolence. And when you are overagainst the Word,
the happening in £1life you are overagainst your own Radical Integrity. You are
overagainst the spirit dimension of existance, you are overagainst Endless Felieity.
Now %} 18 the-way words, those are poetic words, can get ahold of the dynamics of
sanctification. We ave going to be whirling with these categories in the next
couple of leetures, and then there iz a diseontinuous one that holds semething of
what it means to be the religious people in the midst of that kind of whirling
reality, that kind of manifest reality which is sanctification in this moment in
e ]

time . Mavbe another way of talkinz about it is what you ave dealing with in
justification is the burden of your concsiouness of the depth astmangement in the
midst of life. or the burden of sin, or the burden of meaninglessness; and it is
that burden and how it is that It is possible for man to pick up that kind of a
burdan, the burden 6f the actuality of the hrokeness of his being and to live that

authentically and meaningfully that vou are fooling with. In sanctificaion it is

(o o o
not the burden ofg your own life or the brokenness of life in that sense-5@t the
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burden of sin, though there-is a relationship. It is the burden of the world.

It is the weight of the world that you are experiencing. You experience yourself

in the time of sanctification as that concious human being in which there impinges

upon you, or it is dropped upon you, a exparience of just overwhelming radical

activity and that comes to you as the whole world is just dropped upon your head.

You experience the crushing demand, the crushing wésght of your existence, That

kind of a feel after justification and sanctification is not easy to get ahold of,

laybe to just say this about it. That hlose have to do with the same reality.

Both have to do with words. But the issue here in justification is something like

you stand in sin and what you are concgous of is the breaking in of grace into the

overwhelming reality of sin in your life. Or in sanctification you stand in grace,

and what you are aware of is tle overwhelming breaking in of sin into your life, of

depth concious inagequacy of your own value against GCod. But standing in grace.

That is another bit of poetry to get ahold of that kind of dynamic. The Word is

that which frees you from your bondage and is xkmuxwkimix releases you to your
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conciousness and to your authentic existence. The Word is that which again and again
and again shatters your illusions in life, intrudes upon your existence. And in
sanctification it is like on the cther side of having decided that that Word is
the Final meaning of your life, that VWord that you ecan live ymum the actuality of
your existence as it is, that that Word is the final meaaing of your life, then
the problewxéi?iz:jy;s that I just open myself to that Word contimually. How is

it that I live out of that Word all the time, In the midat of that you see is
when that happening happens o you or begins to take place that you would point to
ui

with the immxd word sanctification. It is in the midst of the one who has grasped
samething of the lucidity of authentic existence in the 20th century that iex
man experiences what we would call sanctification. Not everyman experiences this
kind of reality., atleast in conciousness. You would almost make the distinction
that everybody experiences resurgence but only the lucid, concious man, not

necessarily the man who has had RSI but the man who knows RSI in the deeps of his

being whether he has every had it or not, or has come up against the fact that
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the way life is, that is the man that has experienced sanctification. And

|
W

has
that is the man that/the 10 ton crane drop on his head, which is the ku over-

whelming burden of the weight of the world of humanity, That iz the man who

()

to him
experiences fimally in the midst of the glorious freedom that is given/fn the

Word of Jesus Christ, total invaluable? abandomment. That is the man who
experiences the desert; that is the man who is thrown into the abyse; that
is the man whose memory fogs?; and that is the man who experiences all of

his strength drained out of him; that is the man who experiences the over-

whelming humiliation of his existence as it actually is. Well, maybe we
ﬁiﬁﬁﬁﬁfifid some poetry before wa talk about that and I want to read you
from Hebrews. This strange letter in the New Testament maybe can help us
get ahold of what we are talking about with sanctification.

And what of ourselves with all of these witnesses to faith around us

like a cloud, who must throw off every comfort, every sin in which we

cling and run with resolution the race for which we are entered. Our
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Jasus, who for the sake of the joy that man had of him, endured the
cross, takéng life in its disgrace, and has taken his seat at the g
risht hand of the throne of God. Think of Him who submitted to such
opposition from sinners. That will help you not to lose heart in your
own faith. Im vour strugzle agzainst sin, you have not resisted to the
point of shedding your blood. You have forgomten the text of scriptures
whieh addresses your son and appeals to gou in these words. My son,
do not think lightly of the lLord's discipline, nor lose heart when he
corvects you. For the Lord diseiplines those whom he loves. He loves
the rod on every son whom a® he acknowledges. You must endure
diseipline, BGod is treating you as sons. Can anyone be a son whe is
not disciplined by his father? Ify you escape the disciplédm in which
all sons share, vou must be bastards and no true soma. Again we miay
pay due respect to the earthly fathers who disciplined us. Should we
not submitexmy even more readily to our spiritual Father and so attain
life? They diseiplined us with this short life, accomrding to their
likez, but he does so for our true welfare so that we may share his

No Ay At

holiness, Discipline of God is never pleasant. A the time it secems
painful, but in the end it yéelds with those who have been trained by?
he peaceful harvest of an honest life. Come then, step in your
drmoning arms and shakine knees and keep your steps from wavering. Then
the disabled men will hot be put out of joy but regaim its former powers,

=k aimed at peace for all men and a holy life. For without that no one will
wee the Lord. Look to him that there is no one amoung you who forfeits
the grace of God. No better. Wot just me growing up to ____ in the
home. No immoral person. No one worldly minded like Esau. He sold his
birthright for a single meal. And you know that although he wanted
afterwards, to claim the blessing, he was rejected, though he begged for

it to the point of tears., he found no way open for second thoughts.
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That probably is all that I really-had to say tonight. But let me try to say it

again anntﬂer way. When you become concious of life, you begin to see something
like‘what Kierkegaard saw when he sald that the way life comtimuallv comes to vou
is that an external situation, creates an intermal crisis. fvom which vou *rv to
‘escapte and from which there is finally no escape and which raises an existential
question or if you want to say in this case lavs unon vou an existential demand.
Wow i is only the wan with 20th century lucidity which does not, it is
only the manﬂ who has éared to sge the tragie reality that life is. The man who
has stood prasent to the really tragic in 1ife. The man who has approvriated with
some sense the contentless Word that the only life that you have it the 1ife which
you have, that the meaning of life is the givennes of the life that you have. It
is that man whé exneriences the radieal freedom, the radieal sense of his own
freedom in the midst of responsibility that we are talking about. WNow that does

not mean simply a relisious person. In one sense vou ave talking about ths journey

of many men in thés moment in history. The kind of lucidity we ave thikinc about
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is the kind of lucidity thatﬁftf;;oken loose in many ways for every man in the 20th
century.

T think particularly of the past decade, the sixties, in which you
remember we enteved the sixties with a kind of new grasp of possibility, new
hm
hoves weve kindled. new slogans weve ereated, new movements sprang up in being
all over the place. The Civil Rights Movement emerged., The image of the New
Frontien, of the Great Society, of the War on Poverty, as sense of soeciolegical
responsibility. Images of the new worlid began to be borm and began to emerge.
And the kind of lucidity of the possibility that was there began to spmead through
all corners of both the disestablishment and the eatablishment, But in the misde
midst of that then some things began to happen, in the great hopes, and the great
swizux visions, and the great dreams of the sixties began to erumble before our very
eves. You remember probablvy that for many people that the first time that that

real¥¥ crumbled wasi:izbassassination of Kennedy. Or for many people ir the midst

of the United States, that probably happendd with the assassination of the other
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Kennedy and of Martin Tuther King. Those three assassinationsim just nﬁnﬂ;
impacting the conciousness and radically shifting men's relationship to the visdon
that had emerged in the sixtles. Zhen you also know that the whole hope of the
urban world began to crumble with the riowk, that the whoike hope of t;ﬁibw::]\fd
began to crumble with the response then of the establishment to that kind of
il /) o
activity. You who have gone on a different/],__-ﬁ{!-” perhaps ean put in your owm
1llustrations here of thex same kind of dymamic going on, in which the kind of
hopes, the dreams, "I:he possibilities began to eollapse and people began to just
experience all ofer the place that everything was collapsing. Over the last
couple of years that has just been radically intensified. You think of the
energy crisis. Why just a couple vears ago, you never anticipated the kind of
erisis that has been craated there os has merged there. Weu wonder what is
going on with that kind of shortage of energy, what kind of future is held there.

Or obviously the Vatergate affair has Impacted the people's conciousness. Everywhere

you turn these is just a radical collapse. I think of how the movies have
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ecaptured that kind of a trend. For example in the movie "Hospital", von remember,
the doctor that played, George C. Scott there, was in a hospital, ggé;g.was very
much like our Cook County Hospital here in Chimago. The whole structdve of

care in that hospital just collapsed in the midst of that. Then you have

other movies dealing with that same dynamic in different aspeets of the

business world., or aspects of things like police departments and so forth. But
everywhere you turn people are just concious of the radical collapse going on.

In the midst of that kind of collapse externmally and sceciologically., neople are

experiencing an énternal collapse. People are again and a?ainﬂwakinc un to iéi&r

find that everything inside them has collapsed. I'm talking about radically,

lucidly concsious men for the moment. it is like one day you experience yourself
as doing fantastic, you know you have grapped ahdld of the fact that what it means
to live an authentic edistence is to live out of the Word. You grasp hold of the
fact that what it means to live an authentic existence is to be engaged missionally
in the world. It is some kind of meaningful framework and you have worked very hard

you have struggled very deeply and you have just reached thep point where you begin
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to experience a little power, a little possibility. You begin to experimmce yourself
as really beginning to get ahold of what it means to live the life of a man of
faith, whit it means to be a2 spirit man of the world. Maybe to come at that
secularly, you have been struggling with, you have just begun to touch what it
means to be voecated, what it means toc be engaced meaningfully, what it means to
live in some kind of honest relationship to the realities of existence, to be
free
self determining to exercise/responsibilitv. You begin to experinece power
You begin to experience some real hope that mavbe your life is goingm to grab
sy fri
gﬂ 7
ahold of this think of authentic éxistence%? Anﬁ then in the midst of that
something hapoens, in the midst of that a happening happens..It is at some
moment of surety, some moment when everything seems to be shaping up and
going mwell tThat you experience a collapse. Thatj;;;fii occasioned by this
table. I t might well be that it is occasioned by something as dramatic as

a death in the family. Maybe your child gets run over abv a truck. Maybe

it is something just extrememly mundane. I remember coming out of the lecture
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hall over at the Program Center after a lecture last quarter. I was kind of
pleased with how that lecture went. I was kind of pleased with how the Academy
was going finally. I vemember going dowmnstairs: and when I got to the bottom of
the stairs, I a2lmost stepped on a rat that big. And uh, I stepped back - and let
the rat pass by. Well, that impacted me the rest of that day. And it wag not
the rat that impacted me. vou have to understand that. It was like that rat was
a flaw in thé universe, That rat was a flaw in the universe that reminded me of
all the flaws in the universa. For I was made concious immediatelv that we ware
in 5th City on the Westside of Chicago; that everv urban citv across the world
has the kind of rat problem whizh is in that eitv, which is the svmbol of all the
overvhiimdng innocent suffering going on the in the world. Just that kind of

Here
encounter./ I was feeling great and suddenly just all heollow inside by encountering

that rat. It may be some kind of one thing happened. But in the midst of surety

somethinz happens. You experience your whole being collapse inside. It fs the sort

of experience like the sky falline in upon your head. It is some kind of happenien
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=, that reminds you that 1llfe is fragile. au

You know what we do, what happens, what is poling on there. We begin to

A~

get ahold with our ldecidity of images which allowz us to have our lucidity; and
o~ they order our lucidity. Then fery subtly in the midst of that what happens is

we get a subtle illusion that ocur lucidity 1s some kind of protection from the

fragility of life. That it is some kind of protection from the tragedy of life.

L

That there is= scme kind of imsurance in being 3 lucid man. That there is some
~

kind of a protection in being an initially engaged human being. That there is

some kind of way im which the way life is can't quite get to use for we are

gpirit men. ¥e are men of faith. A subtle kind of illusion.

-
What breaks in is sometimes a most mundane kind of bhappening #mxm in

experience, is the awarcness that there is nc rrotection. The utter arbitrariness
—

and impartiality of the mystery breaks in upon us. Our conciousness and our faith
—

and our spirit style if finally no help and no protection. Oh, you know how it goes.

You can get up and you can give 2 great lecture or a great talk called the tragedy
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of existenceon what it means to be a missional human being. Then it is like you
think because you have done that that if something happens it won't déééﬁfEf

And then something bappens to remind you that the mystery is in charge, that the
m

mystery 1= in charge. And that mystery that is in charge is unpredictabid,
arbitrary, absurd: and that all of your lucidity about the way life is, Iis also
true for you. Xt comes crashing in upon you that in every experience of life you
encounter that same mystery in 1ts unpredictablity, in its Impartiality. You
encouncter the fragility of exlstence.

What you are thrown into communion with is all of creation. You are thrown
into communion with every other creature, with every other human being on the face
of the planet. You eperience your creaturliness, and the cr=atureliness of every
man. In the midst of that there is xazééggzgg/ Mind you I am not saying that you
create; I am saving that there is born in you, right beside any effort of vour own;

in fact in spite of you, quite in spite of you, there is born in you your care.

And that care is always there. It has always been there, But I mean it is born in
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you. I mezn it is givem birth. It becomes who you are, that you care., And that
is a crushing and overwhelming kind of care. Al1l of your images of all of your
relationshipe create some kind of interior montage. They allow you to order and
relate to life. But when this happens to you it is like an alien image breaks
In. It iz an image that does not fit any of your other images. It is like a
dominc theory. All of your interior montage just collapses. All &f the wags
&ou have of getting ahold of relationships. They just die. All of the meading,
all of the significance you get out of your relationships go. You are overagainst
finally an alien image which has destroyed your intellect. You cannot make
genga out of anything anymore. You don not kmow why it is that you are doing
what you are doing anymore. You can't make sense out any of your relationships
any more - your wife or your kids or/lyour parents or your colleagues. You don't
make any sense out of those relationships.any more. YOur will is burned to a

arisp. It is like all your courage 1is gome. It is like avery bit of your

gtrength is being used against you. HMaybe your lieinz im bed; it is 1like you cam't
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get up. Vhat you expevience is that you don't have any strength to get up with

because all your strength is pushing down on you holding you down. You experience
Ut

that your affections, that your values, those relationships Whith are precious

to you are destroyed. That you memecry is even destroyed. That you are all hollow

inside once again. That you are all empty inside. It is like you can not even

remember when that happens to you that you ever knew the joy of living In the

Word, That you ever knew the glory of living victoriously. You eannot remember

o

even ‘é/514€9? « You can articulate it intellectually, you havenot

forgotten that way. But it does not make is smnce to you any more. It is all

a fog. It is all sheer confusion in the midst of life. You have been assaulted
by an alien image,; and that alien image is not just any image. It Is not an image
of the mystery. It is an image of the ever presence of the mgstery in all things,
it is an image that freights kkat with it the overwhelming and inescapable doom

of one who has placed upon his back the burden of the whole world. What you are

encountering is the mystery in everything. You encounter the awe in the paper out
o ) Yap
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on the strest curb. You encounter awe in the way your colleague has fixed kher

hair today. You encounter awe in & song thatfhezr over the radlo. ¥ou encounter

awe in the midst of overhearing ar converszation at a coffee counter. You encounter

awe in the midst of lockine inte the fzce of your face. You eneocunter awe when
¥

L

211

your child runs in with mud/over his face. Arnd on and on and on. Every

experience is the experience of the awe. I mean when that begins to happen to

you, your response is, I cannot stand It. I cannot stand this awe. It hurns me

ups it destroys ma. Nobody ean stand that kind of experience. It is aluggs one

who is already Imternmally collapsed. You may not sxternally eollapse. But you

may structure in 4 time everyday to collapse so that you kind stand the awe a little
bit. But then what happens is, you structure in that time, you kmow, and you go to

your vomm and you collapse; and you get struck by the awe In your bed. It is like
there 1is no escape from the awe that breaks in upen you. That awe brings with 1t

the reality that you are encountering Cod in your neighbor: and yvou are

encountering your neighbor In God, That every encounter finally is that encounter.
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What is placed upon vour shoulders that crushes vou is that vou 2re responsible to
o i
God and for the world. The imare is that which the Hasterners call the awe=in- A

the one in all. Finally what your 1if

D

is 4s one relatienship: vou have always
related to 1life as this relationship and this relationshin 2nd this relationship.
But vou do not love vour relationship to thls thing and that +hins, and this pevrson
and that person. Every relationship now is just one relationshin now 1= just
one relationship. It is the relationship to the mvsta?JQ;tseif. That if when
Universal Benevolence hanpens to vou.
as I say

It happens to you/quite in spite of you because vou do not want it to
bappen to wou. You do not anticipate it happening to you. Yeu do not invite it.
You do not look for it. fhen it eame vou 43id not want it to hapnen. You wanted to
flee. It places upon vou the indicative vesponsibility. You exnarience the
reality of the indicative responsibility. Ttm has always been there ’ /QZ3ZEL{%F

Every relationshin becomes transparent to the mystewny, So that whemn you relate to

are,
your neizhbor. wou are no 1onqe24relatinq to vour neighbor. When von resgporxd to
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your neighbor's need, it is not just youf neishbor's need that voun are responding to.

It is the mystecy in your neighbor vou are responding to, and the need that is

present in that manifestation of the mystery in your neighbor. Tharefore vou become

in the midst of that the one who begins to think like a magician. One who begins

to aet like a clown. One who begins to -—- well, I am getting ahead of this lecture.
You begin to reppond differently than you have ever responded before

to a situaticn of the people you encounter. What crushes you, what you canmot stand

is the fact that you bmmemex encountsr the reality that that is the way it is always

soing to be. I mean forever and forever and forever and forever., That is the way

it is alwgys going to be. That the awe 1s going to consume you everyday. That is

is ooin ¢ to burn you to a crisp. That your neighbor and everv neighbor is going

to vequine your whole life everyday because it is not just your neighbor you are

responding to, but it is to the mystery that is in your neighbor. You just say i 4

ecan't stand i+. I ecan't stand the weight. I 2an't stand it. I can’t stand the

awarensss, I ean't stand it. I can't stand what it does to & my phvsical body.
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I can't stand what it does to my nerves. I can't stand wkat any more at all.

T remember once when I was in high school I plaved 2imm foothall, T played
line backer. I remember one particular game in which the opposing team started
runnizme a nlay over our left guard. And he was usually a pretty good guard:
but somehow he was vulnerable that night and they found It out, Theye ran a
geries of @ plays and every one was the same play:; and it was right over that
same puard. He just collapsed andthis 200 bound fullback eame running right
over the top of him. I d4id not weigh as much as T do now; but I was playing
line backer and eight es in a vow I tackled that 200 pound fullback until
my head was aching, and my shoulders were aching., I felt liks I could hardly

xu<eféﬁzoﬂkqf
get up off the zovound. The ninth time they ran that play, again about Tive
yards on efery play, the ninth time they van that play that fullback ¢ ame charging
across our guard, T stepped back and let him go through. It is sort of like

that is the way it comes to you, where you can stand to much and vou Justy got

to step Back. T can not take any more awe. I cannot take any more care. I cannot
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take any more burn or any more weight whatsoever. Yet fn the midst of that there is
shown to vou the possibility. This is again vhat 1= so drezdfilling the possibility
of béing the Universal Benevolent one that you are. The possibility in +the midst of

k) Wﬂjﬁpﬁ/ NM
the eternal collapse of not collapsing. T%*t acarnas the hell out of vou. That is
what makes you anovy beeause you are already collapsed Inside. And if anvhody
ever had an emeuse +o collapaa. you have now got an exange to collanse 1like you
have never had hefora. Tn the midst of that the possibility is shown wou that you
do not have to collapse, aven when you are collapsing inside. Oh that makes you
Ty 7K;bﬂ /1P 1?01A/ﬁ7i}ﬁgi

Ta the nidet of that happenimr +o vou, the possibility is given to vou to

become , and T don't 1likes this language too much, but to become 2 gpirit glant.
I don' 1ike that lansuage verym much hecause I do not mean m that yom
really beecome,: I mean it is something that God becomes you. That possibility is

given you. Or to be the one that iz no lopger is preoceunied wm¥d with your owm

spirit journev. Become the prior. Become the one who now can care for somebody
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else's spirit journev. You know as lonc as von are consumed with vour own spirit
journey and strusgle, you eannot eare for anvbody, not even a pet gerbel. But when
the possibility is given through just the sheer overwhelming e%?az?ii of 311 your
relationshins, and to be the Universal Benavolent one,the possibility is vours to
become one who cares for vggg%;eiﬂhbor‘s fourmey.

Many omf you have encountered that book Journey to the Fastls by Herman
Hasge, Hesse has bheen on this strange journev. Thera has been a key character
all alonz in that journmey, named Leo. Do von rememberm him? He was the servant.
But he 23 was the symbolic leader of the Leazue, unknown to H.H. until the very

end of the book. But in the midet of that, H.H. in his journey began to see that

Leo, the sevrvant had

he is represented and Leo is represented, and he is decreasing, melting away. And

Leo is increasing and becoming more and more. You seejthat that is the demand upon

his life, that H.H. must melt away and Leo must increase more. It is something like
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+hat which happens to vou when Universal Benevolence happens to you. That all of
this great strusgle of vour life, that this great journey vou have been om, and all
Ao creacg

of your agonies of your spirit existence that that has got to-be-eveated. You
are no longer preoscunied with that kind of reality. You become the one who cares
for the other man's fourmey and ne longer worry about your own. Something like
that ooes on.

Now when this falls en your head, MMWM day before vesterday
setting ready for this thing, I got to thinking that some of those were heavy.
We almost on Marshall JBnes, is Marshall in here. Yeah. In the midst
of that seaved me to death, I 2m sure scared him worse than that. But f I

It is like you

gort of saw skdwyxxsanonoucooxx this kind of image. #m ¥m were carvrying a five
fon E%p:ith about five mumomEmeax colleasues, we arve each carrying about
a ton apiece I suppose and four of them turn loose and you've got itl

There i1s a child underneath. That is what I mean hv Universal Benevolence happening

to vou. You've got the world and you turm loose of it.
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Well, this is Inescapable, it is inescapable. That is what makes you so
angry. There is no way finally to escape that reality. No way to get out from under

it the crushing weight. No way to escape the consuming weighk awe that you are

encountering éﬁgég?g . Aomixy

And yet in the midst of that there are two kinds of escape. Let me put 1t
this way. You cammot escape the awe or the conslousness through any of the ways
you have ever been Lffacté® before. Dut theve are avenues of escape. Tt they are
very delimited. All your escapes you have every usel before ﬁc not work any more.
There are really only two escapes that aré possible. They are *o becomne either
a malignant zomble or to become k a benign zomble. And you see that is Finally one
escape that is possible to become a zombie. You see that beginning to happen to
you before you know it. When you have ﬁarked; wien you have been scarred, when
you have been mortally wounded by the A/ and the suffering of humanity and
the conciousness of your relationships is finally one reality in the midst of

that . Finally your »esponse is anger. it is hateed. It 1= ‘

e - —



"John Baggett - 28

But once wvou begin to experience this, vou begin to show up doing things that you
never thought you would find yourself doing. Saying mean things. You probably
don't notice It murk in yourself much as you do in your coclleagues. Have you
encountered any colleacues lately who go around saving mean things? And not to
address the Christ Word to ¥ou. but for the sake of being mean.

The other morning I woke up: 2nd I do have a hard time getting to
coneiousneszz in the morning vou know. And that provides all kidds of excuses
for the things T sayfﬁ%gé;f;/get mv third cup of coffes. But the other morning
T 3ust shocked mvself when T realized what had happened. I woke up and for no
reason whatsosver. I just began to lay into Millie)with all of the vehemence
that I 4id not even imagine T had anv more like that. I thought it had gone away
a2 longz time ago. I told herm T said, "You are a sreat spirit woman; but vou are

And a few more things I would not repeat.
a lousy wife.”/ Just think... she was the object., but she was not the object:

it
ke was an objaectless anger. It had no anger. Anything that gets in the way you

o
understand is the object m - a chair, or book. But it is an objectless anger that
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you experience, If you donoti wathh it, what begins to happen to you is you

begin in the midst of that anger to turan into a zombie. That is to say that

your basic stanece toward having the crushing weight of the wopld, the burden

of your fellow man overwhelmingly ziven to you, ¥m the burden of always responding

in every situation to the mystery given to you, you just say, "No, I refuse.”

I an reminded of that story of Kazanzakis about Semuel, where Samuel

up in the faet

¥
e
2,

is told to go and mark David, Samuel's whole being was
that he had anointed Szul because the Lord had told him to. Now ;he Lord
tells him to go and anoint David King of Esrael. And Samuel, a very old man,
stands out all night long, and he says, "Ho, I refuse. Go on and kill me. ¥Xill ma.
You don't have any other choice. Kill me." In the midst of that dangerously close
of turning into a zombie. Dangerously close to spiritual death.

Have you seen it happen? Have you seen someone turn info just a kind of mean

pharisee? Have you seen peopleget off and take pot shots at everything that anybody

is doing that is creative? Have you seen people just irrational, bouncing Ffrom this
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and that to something els creating destructio Leavin sath of destruction
& - a - - - 1. .1 P | g e
behind the spdeyel are they go Oh, vou smell it in a zombiei h malignant.
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The other possibility s ezcans is benign zombis or mavbeveu want to call it
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subtle passive because there is an activity in it that is very veal. You are

2 el % 4 - P e - - . - - A 2 »

talkine about a withdvawal into the self. You are talking about in the midst
%

of it.the overwhelmins crushine demand. There is-sereehine I want/to say about

the malignanﬁ-;:-—him. The reason why he is out to destroy the neighbor is

because that is the only way he encounters the mystery. If he is out to destroy
the nmystery, he cannot get to the mystery, so he destroys the neighbor who confronts
him with the mystery and confronts him with his own respomnsibility to the mystery.
That is he is out to kill GOd. He is involved in seikf-concious apostacy, and

self-concious rebellion mkagi against God. In a very subtle way though the benign
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shade, the benign zombie is even more destructive or ig harnder to deal with. For here
is one who withdraws into the self. /Ee’says I cannot stand any more:; I cannot

stand any more care: I dom't care any more; I won't care any more;‘I will hot
participate in any more spirit: and so he withdraws into himself, and builds about
his interior belns scme way of not letting anvihing zet to him again. Some way

of trying to{gé§f2;§thinq fron getting to hinm again; And the something is, you

and I we show up that way. We can go into a meeting:; and let's say we are writing

a paragraph on First John or something like that. Why we can 3it down and wiite

a whole page and never let it get to us. Get that? Never let it get to us. ©Or

we participate maybe in Relicious HOuse structures sitructures and we can put on
external obedience. We can put it on and never gilve ourselves to any task: just

put on that external obedience, and never give ourselves to any task. And therefore
maybe even become guite capable of keeping people at a distance from cur lives by
performing our external existence in a way that is designed to keep anything and

everything at a distance - withdmawn into the self.
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I suppose there are other ways you could illustrate ZZ&%? You become

a kind of cowardly Fizure who never weally risks. It may be that you learn how
Y 7 A y

to %21k about risking: you learn how to talk about how it is that one needs to

radicalize his existence. Atk the same time never ever taking any weal risks

because inside is a "No” beinz said to the humiliation of surrendering to the

sovreignty of Sod. There i= a no belnz said to the humiliation of surrendering

the sovreignty of the mystery.

And when one shcws up a zombie, that is a preview., A preview of

{ _ spiritual death; what is called in the New Testeament and the Church

Fathers the second dsath. The death from which there is no return. Ofe is

in grave and mortal danger when he shows up a zombie. For one more step into

zombihood may be the last step from which there is no return.

You see all this last quarter in Acadeny, we had more people that I have

ever known before try to go crazy. And a few of them made it. They had been trying

a lonz time I think before they.came to Academy. But they made it. And I am very
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o +hot that fs decisional. That that is one of the ways in which men enter

¢lear

orhitood and +that s a radical form of it. Because you see when one goes

into =
psychotic there is no assurance he can aver met hack. 'And if he goes far emough

and deen enough he lonzes the power of that possibility without mayhe some help.

And maybe he looses it: in some cases entiridly. But what happens is that spiritual

Tt is the radical no. It

death has +o do with cuttine off the future entirely.

T+ 12 =uidide. Tt is when somebndv literallv cemmits suiclde.

2wt in +the time of presurgence

Thera ame athar +imas whan neonle commit suidide.

and spirit conciousnass, people commit suidide when the crushing demand of

roeaibility is thrown unon theim beinz and the possibility of the holy 1ife,

T+ 1z when vou say

of wadieal carins for the 348= is 2iven., when you say no.

"¥a1"  When vou zee i1g that vour whole 1ife, all the way out there in fromt of

vou i= stretching ont and every moment is going to be an address of the awe.

_—
That the mystery is in control. In

That every moment you are not in control.

-
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evary momant veun are goinz to be arushed by care. You see that.the march is long
and hard. And vou Just say that I cannot stand it. T cannot stand that kind of
poasibility . So you cut off the future. You take your life inmto your own hands.
Or you zo psychotic, you choose one or the other forms of suleide In cutting off the
future that vou would choose, It is almost as if what happens is vou say I canmot
stand it and you reach in and perform a lahotomy on vourself so that you become that
zombie. ‘pﬁi{aavéigééktf" vriné% zombihocd. It is danmgerous when you see

*he simns of zombiheod in vour owm existence. It is dangerous. The next step

may fresze you forever in vour zembihcod.

Remember arain In Journey to the East that renegade who went awav and he
decided he was roing to come back to the L8azue: but he never got back. He always
4ust missed it. Tor if he did pass them. he d41d not even recognize them, even
when he sav them. We had cut himself off so far that it was nox longer Mms
posaible to eome back. Nobody knows why that is true. But vou see it going on

in 1ife all the time. What happens then is that vou in the midst of those kind
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of possibilities are being what St. John of the Cross called purged. You
are being disciplined as the author of Hehrews talks about it. Tor you
are being given just really two choices you kmow. Either life or death.

Tt is jusk that simple. What happens is that life itself asks you that

question., Zifexdtex¥fx That is not a question that you dream up. Life
itself says are you going to choose life or are you going to choose death.

I mean
And the answer is anavoidable. And/there is no way you can avoid the answer.

And you answer with your 1life not with some global symbcl? That question,
That is you either decide to 'ié;*ef’ or you decide to become a zonbie, you

decide to die. Vhichever vou decide that is your life. When you decide to

respond that is not an abstract kind of response. That is whatever the givenness

of your life is. That is the configuration of realities of what you are and

relationships that you are, are set down in the coneretion of where you are

set down in the concretion of where you are set and
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and this lo here and 1o there and lo somewhere elge. Tt 1s that konerete

existerce in whieh vou coneretely respond with voun 1ife aither ves or nok.

It i1s in that Local Church. Or it is in that messed up Ffamily. Or

iJe
v 4
e
]

in that sick school system. Or wherever it is that you may respond concretely

with youre life - with vour answer, which is either ves or no. And what

you sense is that all of history is at stake in that answer. Tt is not that

you rationally Fisuve aut how that %

true, Tt is 1ike vou know in the

L
i

deeps of your being that all of history is at stake in that anewer. What

you know is

you respond

say no then

And oh that

that you are one whe is now a esign, 2 sisn. What vou do, how

to the Universal Benevolence that is given to you as your real

if you say yes, then that is a symbol for all mankind. If you

that hecomes 2 symbol for all mankind. That vour 1ife 1z a sigm.

takes very concrete Your Religious House prior, that is

in being that Relisious HOuse rricr and nicking up the burden of the whole world

in that Religious House 4n that Resion. Your a Loecal Church Auxiliarv. It is
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picking up the burden of the whole world in that Loeal Church, in that parish.

It is there concretely that you are responding and you become a sizn ef either

of 1life or you become a sizn of death. T suppose that the question in all of that

is not like you have any reasons for deciding life over death, death over life.

I mean when that happens to you, you do not have any ressons for deciding ome

way or the other, It is like it is a rew decision. But in the nidst of that

when you are asking the question of how you respond with your own life, when you

gsee that decision, that raises to you the question of what 1life is all about.

And of course there is an answer to that. That 1ife is all About mysterw.

That life is all about conciousness. That i&fe is all sbout caring. That

1ife is all about peace and tranquillity. In that is given the possibility

of deeiding the authentic existence as one who cares.

Last year at this time I was in a great deal of pain., It seems

likes something happens to me every year just at the begimning of the sumer

rorpan, and I am very suspieieus about that. But last year on a Sunday morni
P > g P 5 3
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we were still hangin~ some decor and I stepped up on one of these chairs with

g d

And that was

&

roliers on it and kicked it out from under me and hroka my elbow.

Tt wac not that it vas serious, it was not even

ot/

trcke 211 the wav: just a crack up my elbow: but extremehy painful.

just a vary nainful brealk.

Put ne

out of cormmission a little bit at the besinning of the program. Well there

1as not anvthine about that: there was not anything you know, it was just a

stralsht aceident. But that naid coing through my being did something *to me

te

and T hewan to look at all the pain in ny life, and all of the pain of the world.

Seme people who know ne pretty well mav haveknown what was going on and some

Tut T mean I besan te look at cetting: That had no ratiomal

of them may nrot.

comeaction with breskinc ny arm, but it was some how a stranve kind of connection.

T “ust heran to look at rattinwgout. What I discovered In the midst of that

wa3 where wonld T gn? VWhat does setting out mean? Sure I can wallc out of this

tildinT or leave this bunch of colleagues. 3But where ean I go to escape my

conciousness? Where can T g0 go escane the mystery? Where can I go any longer
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to eet away from the care that has been given me. So you are just §iven back

and thrown back on that decision. Either - oh, mavbe a way to look.at it is this.

Anyway you look at it you are a goner, you are mortally wounded., vou are a dead

~

man. That is the cleavage in sanctification. That is the overwhelminc cleavage.

The only question is what kind of deadman

You are a dead man. Any w&y yvou go.

are you going to be? Are you golng to be a zombie or are you going to be a

resureected man who says yes radiecally, totally and unconditionally to being

o

repponsible to God and for the world.

oy



