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1. Do you remember the Bob Dylan song about the man who was wandering through the
world and said that a hard rain was going to fall. I don't know whether rain means
the final judgment, or whether it means the final baptism, but I always sort of 1iked
rain on the other side of finding it uncomfortable.

2. Up to this point in time, the masses of mankind have nestled securely in theip
own Ur. Most men did not achieve the kind of self consciousness that now is commgn.
You had Moses stick his head up and Jeremiah, Jesus, Paul, Augustine, Buddha, and
Confucius. They rose to a height in the midst of the low level of self-consciousness
and returned to enable a few others to take that kind of a depth journey and to
enable a crucial turn in history. But until this hour, the masses of mankind have
probably never achieved the depth of self-consciousness that any one of these figures
represent. "

3. But today, x5 the global ur cultures clash over against one another like two
violent symbols,every single atom that makes up those Ur cultures has to take a
journey. Therefore local man, the last fat lady on the planet earth, is on a spipit
trip just as profoundly as anybody else wh: might grasp them: :1lves to be on a spipit
trip. If you think of each one of those urs also banging over ugainst the common °
future, a future that is so radical that you can't handle it without a complete
modification of your whole life, again, you get the feel of why local man is being
jarried, and not just some local men. Never before in héstory have men at large *
been forced to such heighis of self consciousness. And in the midst of that, theg.
have to grasp new forms for getting ahold of that self consciousness.

4. The six urs are real historical cultures that are banging over against one apother
and over against the future. But the banying does not take place only out there. It
takes place also down inside of the selfconsciousnes. of each local man. That is the
terrifying thing about our time, this wild self consciousness that everybody has to
deal with. Wherever you go you run into people who are coming to and staring witb

wide eyes into their times. The incredible imperative is upon any responsible map

to attempt to give form to this self consciousness that is breaking lcose, to give
people a chance to relate to it. Human beings are thrown out into a wild new womld

+* -y never head of. They don't have a map, they don't have any way to maneuver out
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7. Now this external situation is internalized in your will. But people attempt
to ward it off, and one of the tragedies is that you find people who have built them-
selves a shield to keep themselves out of the twentieth century. There is no hope*
of that, of course, and finally you lose; you give up that ¢ntire people. Interiap
violence is a way that some of my colleagues used to describe this. It's as if there

are loud voices screaming down there, arguments going on, angry debates, between these
gods and those gods.

8. I have been intrigued with this particular psaim ever since it was introduced
to me. The psalmist is talking to the gods and telling them :bout. the Lerd's powep
Over against the gods. Now remember that when he starts off this psalm the Psalmist
is talking to the gods of our time, to the family, to the job, and to the industrial
Success mechanisms, and so on:

Ascribe to the Lord, you

Ascribe to the Lord, you gods, ascribe to the Lord glory and light

Ascribe to t!: Lord the glory due to his name;

bow down to the Lord in the splendor of holiness.

The God of glory thunders:

The voice of the Lord echoes over the waters,

the Lord is over the mighty waters.

The voice of the Lord is power.

The voice of the Tord is majesty.

The voice of the Lord hreaks the cedars,

The Lord splinters the cedars of Lebanon.

He makes Lebanon skip like a colt,

Syria like a youag wild ox.

The voice of the Lord makes flames of fire burst forth.

The voice of the Lord makes the wilderness writhe in travail,

The voice of the Lord mal*2s the hinds calve

And brings kids early to birth,

And in his temple all ery, "Glory!"

The Lord is king above the flood,

The Lord has taken his royal seat as king for ever.

The Lord will give strength to his people;

The Lord will bless his people with peace.

9. When you stand over against the future you have just overwhelming soberness, :

It is a soberness of patiently waiting and dealing with the situation, while in m{dst
of the historical - ituation man has been driven to the limits of human existence. ' In
his interior being, man is experiencing eternality of power never experienced before,
like a violent stillness in the center of a iﬁ???aane\ai\§g§§itua1 expe?ienc?. ?here
is a sort of dizziness, and >n the other side a merry-poround Of happenings in hig
life. When we talk about experiencing the other world, it seems to me that you
experience it learing at you from the wholly other, and at the same time from hisgory.

The other world pounds through the external realities that I'm related.to at the game
time that it pounds through the interiopr relationships-to which I'm being related to,

10. What has always amazed me is how civilization seems to-be on i?s owh journe
quarter by quarter. Quarter by quarter everybody elsa you run into 1s on the samg
journey--out in a religious house, in the academy, and at base:—Hhereve” You run
into people, the samc thing went on. Different humanbeings have a different ¢ol=
sciousness about vhat's poing on, fut--what's poing on is what's going on. Quart?r
by quarter and hour by lour, externality decides what 1s going.
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13. In the Spring of 1971 I was all prepared for hot issues of style, but it
seemed as’'if people had scmehow got that straight. Where they were struggling

was with just the pain of being a spirit man. So the thiny: that came up most often
was: The problem with this is it hurts.” We were all clear that you had one day
of crucifixion down there somewhere. But to bring that day of crucifixion back
into every single solitary day for the next forty years was something shocking,
and that awareness was what was being struggled with. There was despair over the
prospect of bearing with constant handlin;: of the interior war fare of life.

14. The word that holds Summer '71 for me is just contingency. People realized
contingency of action, that their work, work , work out into the future was going
to be built by people who literally did not know what they were doing, and who
were in the midst of other people who literally did not know what they were doing,
either. The sense of just utter humanity over against the wild demand of history
was the struggle there.

15. Now, I want to say a word on this Pall under the rubric of the shock of
eternal demand. This is not just the demand of everyday life. One of our tempta-
tions is to reduce the demand down to something that you can get your mind around.
But it's the shock of theeternal demand. It is the shock of a demand that is rad-
ical and total breaking through all the other demands that so complexly surround
you.

16. As we have taught the Kierkegaard paper before this Fall, it always seemed
to me that people were struggling primarily with how to get out, through sensual
extravaganzas or noble accomplishments, and they were always shocked to find them-
selves in that pathway, coming slowly to the realization that it was a dead end
street.

17. This Fall, what surprised me was that everybody was already clear that it was
a dead end street. And you smelled a new smoke that had to be labeled later as

a very self-conscious kind of defiance. Something happened this Summer in the syb-
terranean deeps of the spirit that I am sure we do not have hold of. The plunge
into escaping spirituality has now ended.
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of his being. He has to be able to say '"You teleprcne, you can ring your silly head
. off and you four pots can just boil away; I am going to the dooe." It is that kind

of a decision that has to happen down in the deeps of ihe spirit man. i

¥

25. Spiritual laziness is just the opposite of that. It is t. live all day long.
in some kind of frenzy before the complexity. O. perhaps it is to find some meaning-
ful distraction where you can forget everything. Or ycu say, "Well, appareatly I am
an inadequate person anyway, I am spiritually underdeveloped and nothing rcally can
be done in the fire: place." How do you ge* somcthing like Mo said across yonr
images of spiritual inadequacy and give your spiritual Jnadeqeacv to vour nezghboru,
and let God straighten out your spiritual inadequacy when he is ready°

26. Faith in God is openness in this sense. It ic opennects to do a £-ziol--ical
act, patfs ~tly, thoughtfully, dellberately and :rom the bottom of your being, in gome
kind of celebration that this is the day vhich the Lord has made, and we can rcjoice
and be glad in it. That means maintaining a clear perspective. 1t means just hapd
work on the major contradiction. That's what waiting means, m-intaining gruthlessly
clear perspective and maintaining day by day by day h:rd work where it counts. That
means there is a certain kind of patience going on there, a certain kind of sober-
ness. It is sober wh-n you realize that maintaining youvr perspective and doing the
next deed for the next 175 days is what you are fac1ng

27. And yet there is a certain way in which you can talk about what waiting on the
Lord means as just watching the creator rejoice in his creation. You see God

smiling over how complex vou made everything. You see him with a broad smile ovey
the frustrations that you are having. Everything that is going on is being eternplly
rejoiced in up above there.

28. You have to listen for God's forceful comedy on all of Satan's wiles. Satan
is all around, trying to wile you out into antsy action, and the Lord is making big
jokes about all the antsy action that comes up, and all the scatimental piety that
comes. up. Once in a while you hear one of these jo\es and get to repeat it to
yourself and tell other people zbout what a joke it is that somebody got hung up
again in 19th century piety, and what a joke it is that somcbody went off and did
something utterly ludicrous in his own eyes once he looks at it.

29. HNew let's look at the next stage in slipping out of waiting on the Lord. T@ere
is a fatalistic tyre of waiting thatone can be wiled into. You are waiting for .
something to change. You say "Perhaps this will all go away. I am in a tough spet
right now, but I will just sit down and last through Zt. When this rough spot is
done, I will join in the real work later on down the road. I will just go back %o
bed until I feel better, after a month's rest.' .

30. Waiting on the Lord means waiting on a Lor? that keceps 1mp1nglng on re right
now. It's a creative waiting, not fatalistic waltlng It is self-consc1ousﬁy knock-
ing on the door for an illumination of what you re to do. It's prayer, it's .
tension, it's insisting until responsibility is organized for you and then this -
happens you are always unclear whether you have ecrc:.ted thc new vision or whethep it
has been f°Tced upon you. That reminds me of an old Scripture text that says "Agk
and it shall be given, knock and the door will bc opened. Then it tells the stery
of a widow who came up and pestered a mapistrate until he finally opened the doop
and handled her problem Then Jesus says somcthing like, "Even wicked men in this
world will finally give in if you pester them lon; enourh, so don't you think your
father in heaven will give the Holy Spirit to thore who ask? But you have to ask.
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35. Somebody said Jesus must be a man of unfaith to ask the Lord to let this cup
pass, that Jesus was a coward or something. But that is just the way it ig, when you
are over against a rub like that. You have one prayer on your mind, and that's "Lord,
if we can avoid this route, let's avoid it." That is your prayer. Tha falth in ghat
is the surrender of which way it goes, the ''whatever r might be thy will.'

36. How do you get ahold of the fact that, no matter how yegk and {pembling younx
flesh is over against these moments of horror strickenness, your real problem has

nothing to do with your body or your external situation? Your real problem has tq 'do

with a spirit deci: ion. That adds new forc: into the waiting on the Lord. "Thosq who

wait on the Lord, shall renegw their strength'--while the rest go to sleep. "They shall

?punt Sp on wipngs as eagres, they shall run and not be weary, they shall walk and not
aint.

37. Another stage of the abyss in slipping away from waiting on the Lord is the
sephlstxcated stoic. The sophisticated scoic has achieved the ability to pux on

cool smxle in the face of the harshness of life. He comes over -againt the impoasjibi-
lity of living in this moment, and instead of struggling with it, wrestling with It,
and living through it, he puts on a cool smile. I can takelanythlng " Or, "Thig is
the way the cosmos works. I will make it.'" He is always bargaining for some kind of
a word that gets him out of the pain, or at least gets him out of haying to struggle
with the pain as a significant part of his life. He seeks some way to find a litgle
emotional security, a little intellectual security, or lucid unperturbability that he
can get said in just a tolerant smile.

38 .- There is worry inside the stoic. It is a worry about practics. He is always
seeking resources from various angles to help him deal with life. He is looking for
resources that will increase his ability to smile at life and not crack. It is ag.if
he can anticipate for ten days ahead an address of the word that he has to live his
life and can start bt ding up resources to resist it. If a hard blow to his lifb
takes place, he moves to a sort of mild restlessness, mlld uneasiness.

39. When possibility just sort of sweeps over him one aftermoon, then cynical cute-
ness breaks out. The spirit tone is like 'Well, perhaps you can do that over hepe
in America, but you can't do that sort of thing in England or in Georgia."

40. When that cynicism gets rocked another level, you may meet pouting and anger,

for underneath that strength is a profound weakness. Underneath that stoic strength
is a cowardly refu -1 to deal with the 20tk century. Some de—’, some afternoon, maybe,
that coumrdly refusal hreazks through that image of being able to manage, and then the
‘1o0rd of God is to be declared: Living life doesn't mean taking it. Living life means
to see the é&ernal celebration over it and living it to the deeps.

41, The other side of that is a passive moroseness, typified by the defiant moaner
who is always saying *'I am going to collapse in the future. My whole being is weagk-
ness. I am not going to make and therefore I had better not get out of bed."” It
is living out of self-depreciation, out of a sense of deep and profound weakness.

42, The defiant moaner is very subtle. He is always trying to trick you into giving
him a rather stable excuse for being in his moan. He always makes a constant bigd for
attention. He comes up to you and says, "1 am not going to do so and so.' You think
1o yourself, "What are you telling me about that for?' You begin to realize that they
want you to hear their moan hard enough and long ecnough and deep enough that you will
say that anybody with o problem like that has an uxcuse. They say it in a thousand
subtle ways: "I am poinp to leave. T don't sce .ny way out of this. T can't hang

on much longer."” Or they tell a long dismal story.
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2.4 move on iy z wild »un into the future. It is a wild run into the future as the
son of God. @ wild run into the future as one whc¢ has overcome the world, and who,
therefore, has nothing to fear in that future. ’

49, It is in that context, I think, that the spirit man is .making a cry for a new,
authentic kind of hero, ‘ae hero who makes that wild break and moves, just day after
day after day, into the future. That is why our fascination with the New Testament
has become -0 intense; it is our fascin,-ion with the figure of Jesus there. If most
of us in the spirit mov-meat were honest, we yould have to say that our meditative
council is sort of a vacuum in the middle. Jesus is there, but he is a very fuzz- )
character. In the center of your meditative council, as king over your life, is gort
of a hole, a fuzzy outline of Jesus there. Standing around the hole und pointing into
it are two RS-I teache.s, Luther, two literary figures, and a religious house prior.
Those five or six people are sort of taking thn place of Jesus in the middle of your
council, or they are pointing over their shoulcer to a Jesus whose outline is 'npot-
quite clear. :

50. To fill in “hat outline, to fill in with power that central figure to see what
that .Jesus election looks like--there is a certain kind of healing dimension to that
that is overwhelming. For the future to which yor are called is the future in which
you put on this character that wanders through the pages of the New Testament as your
own style of life. You are called to put on radical humanness, that is, to dramtize
that as your own style of life.

51. ‘What that means is just constant conversion. There is never any final accom-
plisument. It is always a becoming, a radical becoming, a total break and a tot3l new
start every split second. It is as if God's history ushers in a new world of historical
possibility every quarter, and you have to make a total brealquith the past and surren-

“. der yourself to the tomorrow. Or, every hour you have to make a total break witp the

past and surrender to the tomorrow; or sometimes it's minute by minute.

52. Now, the past is a furmy thing. Even though the whole past is obsolete, it is
useful to the future, if you have a future. If you are not willing to have a future,
then the past is uceless. That is pretty clear, but to have a future, means that, the
whole past is now gone. All of its sins are obsolete. You have bigger ones now. All
of its good points ar= obsolete. You moved through them.

53. I think our tendency is to say that my past is so bad that I cannot live thq future.
or at least I can : live it radically, ancd at the same time :ay "My past is not &s bad‘
as all that." We tiy toc hold oato both of those at once. '"i*- past is so bad I can't
live the iuture,” and "My past is not as bad as all that.” So I have a million and one
narrow little stories of my nurrow little past all designed to protect me from lgupching
naked into the futuce.

" 54, One way you con see people able to tronscend that is when they are clear that
just logking at my own lit:le past is not really what there is there to look at. I .
am the whole of Western civilization. That is what there is there ta look at. My sin
is the sin of the whole o.' Western civilization, not just my little old dinky years
that are behind 2. My crime is the whole decay of the twentieth century church, not
just my little old dinky years. The whole swecp of history is my rcal past, so vhy
am I preoccupied with my littlc old piece of it?

55. Yet, on the other sid: of having a future, my little dinky piece is incredibly
significant, becaus: it is my own experience through which I am able to appropriate
the experience of ihc vholn past of mankind, of all time. And so, my little old



