Ecumenical Institute
Convoy Course December 12, 1971

CONVOY COURSE LECTURE #1

l. Somebody said to me this morning that they had not worked out the relationship of
RS-1 to such a course as this, and I suppose he is only one among many. The thing I
fear most is that the remantic I am sure would think that this course does replace
RS-1. No. RS-1 would have been a real good evangelistic tool back about 1820,and

the reason why is the Christian mindset that was in people. THat is a bit of an
exageration to be sure because RS-1 is a secular course. I like to point out that

I taught that course in a highly secular university before I taught it anyplace else,
where you wouldn't be caught dead mentioning the word God or Christ or Spirit.

lt's a secular course. What I said is not quite true. But the way we teach it now,
it would have been good as an evangelistic tool in the first quarter of the last
century.

2. It has been very difficult for me to get my mind around the fact that a large
portion of our world has been Christianized. Where that first dramatically got into
my being was in Southeast Asia where you saw that those people had been Sionized,
Hinduized, Budaized, Islamized and Christimnized. What you are dealing with when you
use those terms is that they had been given a mindset or they had been given a struct-
wre, in and through which they experienced the ontological deeps of life. Tillich
insisted throughout his whole life,and this is where he was in some disagreement with
some existentialists other than himself, he kept insisting that there was an onto-
logical ground through which you addressed any existential message. And obviously
though, in the time in which he lived the emphasis had to be on existence rather

than upon essence, We came into this kind of awareness a little bit when we got
ahold of what we call the Ur Images. THe Western world had been, by the time of the
Great Awakening, thoroughly Christianized.

3. I noticed in my early work in the ministry, though I did not have this kind of a
broad understanding of it, this same reality when in preaching down in the mountains
of Kentucky, West Virginia, Tennessee. In a given community you were either a saint,
a Christian, or you were a sinner boy. Ahd you understand these young .people--

30 or under--called themselves sinner boys. If the preacher had asked them about
who they were without any sense of humor, they would say, "I am a sinner boy."

This indicates the fact that both the saved and the sinner boys were operating out

of the same ontology. And the sinner boys were in as good shape as the saved boys

in the sense that they had a way to relate themselves to the ground of being.

4.  Now, back at the time of the Great Awakening, you had a Christianized world.

To use a Methodist term, a good hunk of that world was backslidden but they were still
within the ontology of what I mean by Christianization. Now,for better or for worse,
the western world, and in my opinion the whole world, is no longer Christianezed.

My theology tells me that that is good because God did it. Thought it makes our work
perhaps a little bit harder when you think of evangelism. As long as you are nurtured
in the church you are still dealing with that Christian world view that is down in
the deeps. Then you awaken people relative to that ontology through the contentless
word in Jesus Christ, :

S. When you are moving outside of the church in the world, which is what you mean
by evangelism, then you are going to have to address a different world view., Now,
‘that is what this course is after. I think that it has a doubl¢é Ffunction—- that

the course must be able to address both the world and the chfrch. And there isn't
anything strange about that at all. It must have an audience that is outside the
church, for that is what evangelism is, but it also has to address the church because

the church is that body of people that has to do this evangelism. So that this
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course, in principle, needs to be taught 'in every parish or rather in every local
congregatlon to give them the tools to see that is is taught in every parlsh

6. But it also has another function within- the church, which I want to p01nt to
for a moment, which indicates to me that the_course is two courses though in one.

In each instance it doesn't change in terms of its content or its presentatlon.

That has to do with the relatlonshlp of RS-l to this course. RS-1 is the course that
communicates the word of life, ‘

7. By the way, my brother called me on the’phone yesterday and said, I have an
address in front.of me that a man gave in the chapel of Boston University last week:
"Once there was a amn who.said All that is, is Goods Point 1. Point 2: Once there
was a man who 'said, Your total life is accepted. Point 3: Orce there was a man who
said All the past:is approved.. Point u4: The future is open." That's interesting
isn't it? . That's what we are for, to have people tell the word, no matter how it
gets out. A person must hear thlS con501ous/unconsc1ous ontologlcal ground.

8. There is then the task in. whlch he self—consc10usly relates this word to that
ground,-and in doing so.change the ground itself.’ This is what Richard Niebuhr

meant by perpetual revolution or perpetual conversion as he put it. The other day

we spelled this out, that in the broad it has to do with sociality; with the physzcal
dimension of life, or sexuality; with the psychological aspect of llfe, or that is
what I: like to call phaseology; and with.the eschatological or man's ekperience of
the transparency, the secular experience of the transparency of existence.

N . / .
g, - If thls is. not done, yOu finally do not live out of the word. I wonder if you
notice the difference between somebody who has just heard the word, and someone who
lives their 1life out of the word. Then in a given situation you don't have to hit ~ /™
this second ‘guy with a 2 by 4, you wink you-eye and he is called into question. Or

you don't have to go and pastcral counsel this guy when he gets into despalr. He

just rehearses to himself that his life is accepted and that this despair is a creative
word from God and he better find out what God is trying to say in the word. Do you

get the dlfference between these? The second one is the one who has done this.

1

10. We need to relate in terms of a concrete practlcallty whlch has to do in the
broadest sense with thé crucial problem. For instance in this course, we say that the
male, and I am basically going to be working with the male here, that today he has
a“vocational problem. I mean he has a vocational problem, ‘he’has a prcblem of
dlsengagement in'society, 'and he has a problem in the family. : I do not mean these to

7 Bé pelatéd only to one section of the course in that fashion there. All of these

rélate to all.- He has a problem in what I call education, or in-understanding how

- to'be a: ClVlllzed ‘person. Then of course, this comes down another level and another
and another perhaps until you get to the- unlqueness of my own situation. For instance,
this vocation problem is the prioblem of any male in. the world teday. Then you get
down to'my concretion. I‘am a lawyer in a'given law firm at a certain age. If

I am a‘woman lawyér there, it lS somethlng dlfferent than a man. You get down to

my - unrepeatableness. BRI ) : -

1. That's the relatlonship of RS-1 to thls course as it relates to the church.

You take this whole thing.and switch it around, what you have done is to make RS-1

have a double function and also shows you where you touch in evangelism. This course,
if you are going to get-the person outside ‘the chuich, is geared so that you hit him
here to penetrate here to lay open the possibility of this. Then he's ready to hearF-\
'RS-1 and say, as the’ New Testament puts it, "Abba, Father." So that if you hook a

mian in this course he is -not enlivened untll he hears RS-1, until he is able to say

God by name. You and I are going to have to do some hard theologlzlng here. I am

not telling you anything you didn't know. This is the time when we have to get this
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concretely thought out on behalf of the church. So what I am trying to say, the new
course, whatever we call it, has a double action, or, double function which discloses _
the double function of RS-1. I suspect what I am saying now has been true from the
very beginnirig,’ Another way to hold this.is that RS-l deals with God the Redeemer.
and this new course deals with God the Creator. And there is a double function in.
each one of these. : .- , : : :

12. That is what in a way this course is all about. I.do not think that anybody is
naive enough to think that anybody is clear that this is the course, but I think that
the direction that this course is moving is correct. It is a matter, I would judge,
of_four years of getting this course refined and.cleaned. The .crucial issuve for me:
is an adequate philosophical statement relative to it. This means: that you young
ones who have just recently come out of the.arena of philosophy are the. ones who are
going to have to get said what needs to be said in this arena, with one drawback.

I have been beating myself over the head because; whatever the reason; I am not on
the edge of philosophy. But then I-have a-sneaking: instinct: that right now. formal
philosophy is not the place where you read to get up on the philssophical edge

and that the Lord forced our whole body. this year:to reading where you do go to get
up on the philosophical edge. That is in anthropology. If that'be true.we,  are
more prepared than one would think otherwise., . .= ’ : R

13. One more thing on the. course as a whole-is the general: layout. . Though -that. -
layout is fairly rational now on the surface, I do not think:that  the rationality
of it has really been thought through in the.particular units of the course, or:the:
particular lectures of the course, There is still the problem of getting clarity on
the basic theme and how the parts of it are variatiens on the theme. : We are on our
way toward a symphony, but we do mot-have ityet. - . . .. . . ... . .
4. There are five units in:it: one ;gz;oduction, one conclusion, and. then the guts
of the course in the middle lectures--two, fhree and four. As the course was built |
we thought it out by analyzing the concrete problems of the man in the world today, 7
and boiled those down to the problem of vication,.the problem of disengagement in .~ '«
the social process and then to the problem of the family life. A fourth problem
of personal integrity or authenticity I will put under the first and last
lectures. And. in one Sens¢ We came up with the idea of a kind.of lack of corporate
integrity and a lack of personal integrity though the downbeat was on the. first. ...
15. When that was done, we saw that this was a negative course, or it was-a course
that analyzedbandiqid"pgg;gggugt"sq;utions. There were possible-ways in which you:
could handle that...THen -the summer.took place where we saw_that the work of this summer
was actually the answer.to the igoblem. The must crucial thing we.saw, is.that_ these
personal perplexities- facing man today could not finally be, interpreted  in terms of
individualism but were the normal fruit of a.society suffering deep malaise.-- That .
broke the course loose and we began to analyze the economic dynamic .of society- in:
relationship to the.malaise that had to do. with the vocation of the .male. We analyzed
the malaise- in the political dynamie in relationship to the - - "Mickey Mousism" -
relative to enpagement in society today. Then we analyzed the cultural and .in doing
this we finally saw that we were dealing with style, if you see the triangles here
and that the educational dymamic within the cultural vas- intimately related to style
So you almost had something like the problem of the inadequacies of the educational
dynamic in our day in relation to the family and if you will:.remember that the
educational are tyranized within the cultural dynamic itself,-you can see that.-

- . L ) ) . Tt e - .
16, This is the general structure of the course and in the first part, we are really
laying: out the whole course, for personal integrity: cannot be disassociated from this,
in the light of what I just did ovér there. There isn't such. a thing as personal. .




Convoy 1 - page U4

integrity disassociated from these problems .and these-dynamics and then the matter of
_corporate integrity has to do with what in the - world you are personally going to do
about ‘this situation. And“this is where your invigible college concept comes in,
If you say that here you have RS-I, you are right but it is RS-I shcved dlrectly at
the practical points in life where one at thls moment in history 1s experlenclng the
~ impingement of the deeps. e z
17. We have not really cleaned out this problem of _teaching men, women and youth
together or separacely, althougt tomorrow we' could-teach this course with all three
if we had to. (Nobody has ever given any of thése lectures we are giving today. They
are new.) The women is in'cultural crisid' to be sure, ‘but here is where you hit the
. family. . For the female, it is fot the family the way you hit it over here. It is
" the famlly as the cage 1n whlch the woman vocatlonally has been trapped.
18. Now with the youth I am not qulte suré how they do it, but your problem here
is that theyouth is saying no to the vocation_as my generation experienced it. For -
1nstance when I was young you could choose to be a lawyer, a doctor, a businessman,
laborlng man, or whatever else. “That is not-the choice of youth- today- They see
_the d1s1ntegratlon of this. Thelr vocatlon is how-am I going to be engaged in society
,fand becauSe they do not have the- answer,’ they are floating, period. The only alterna-
T tive which makes jackasses out ‘of them, is for them to try to return to the normal
vocatlon, like a’ scientist- or something. - These are the zombies. - You don't quite see
them &s zombles but: in ten years, I prophesy, they'are-going to-be the zombies.
They couldn't stand the paln of looklng beyond vocation for the sense of historical
vocation. '~ " oo Co

19, I stlll belleve it will work™ for &all three. - Take your female over there in disp=
" engdgement and think of the League of Women Voters. ‘They have had an abstract
engagement, horrlfylngly ‘abstract, but they have been engaged. The man has just given
up_social engagement and the woman has been abstract. The youth -have been engaged
but they have been hlttlné'at the wrong place for engagement I would guess.
20. You can only ‘be human if ‘you embrace _your: 5001a11ty, you can only flnally he »
_human if you embrace the givenness of 3 your sexuality, you can.only be:human if you Rl
" embrace the fact (We have to get a word). the fact that’ you grow old, your phase€ology.
Flnally, you can only be human if you:grasp your transparency, ér your capacity. to
grasp transparency (but I think I will put it only if-you grasp your transparency. )
.You are .fooling with ens01, poursoi, here. This is not the poursoi, this is the
ﬁpour501 w1th1n the poursoi, the Kierkegaardian diagram that 4 self is a relationship
that relates itself to itself. ‘When radicalized it means that.this:whole thing here
Jis. thls line. I will shorten this to make it a bit‘more artlstlc, in which this whole
“thlng now becomes this line. This whole thing is this- line. That is;ithe given that
" in every 31tuat10n I must transcend that situation and take aniattitude toward it.
And then when you declde that tyour whole life is a matter 6f taking an attitude toward
.every~s1tuatlon then you have taken an attitude toward your whole life., What
RS- I is all about is this. The pour301 here. Or- thas is what makes a spirit.

a man, when the relatlonshlp of the self to itself goes about its proper business
_ :of belng relatlonshlp to, that’ takes a relatlonshlp o 1tself it grounds 1tself
- transparently in. the power that ccnstltuted it, The last is this.

21. So in th1s coursé you are dealing with the rudlmentary 1ngred1ents of the

ensg&_hgre,“toward ~which .you have to take an attltuﬂe--that‘comes out of this ' =~
- attitude is that you are going to ‘be the one ‘who takes “attitude. Then these, in

the abstraction, are four--which is what thls first lecture is about-—soc1a11ty,

sexuality, phaseuallty, and transparency You phllosophers, especially if you are

going-to shove 1nto anthropology you better chick this. "It is pretty ohylous you

NS BV
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have the social, the physical, the psychological in the broad sense of that term,

and the eschatological here. I don't know where else you would go personally. w'

But that is where you would have tc keep checking constantly, that is the structure
of the course. S . : . o

22. The problem in the lecture, it would seem to me with.some small areas that

are an exception that we have thought ourselves through pretty well in these arenas
but what we have not done yet is find.the way to.-turn this into dramaturgy and -
only then do you have a lecture. I was veryhinterested'in Slicker's .and McClesky's
presentation. Thes gave the backdrop. Now how.you transpose. this into dramaturgy

is the problem and that is what makes'the lectures. As-I was working on this last
night, one of the problems- in. that is what are you going to-leave out. You certainly
arelt going to- get up there and give. four, different lectures, each one of which would
take two hours. What do you just condense, what do you leave out? Then the problem
is getting across the drama that hooks-them in each one. I am not sure tpat I

can at all do that. : POV P ) C L

23. Anyway, I think the lecture starts out something like this. To:sayqtﬁﬁtiwe I

are in the midst of radical social change, has become almost a cliche statemént.
Our_whole world has exploded, history. has exploded,;so that you could say that the

4

_man who lived at the turn of the-century would have been more at:home iﬁ.the:jéfld of

Julius Caesar than he would in our present.world. - Or you could say, more ..~
happenings have- happened in the last 10 years than in all of. ciyilization up to’this
particular point. . One needs only underscore the-dramatic radicality. of this mofient

in history. It is not the crucial thing that has happened in our time. " . "

PR RN ]

24, The cruciality of this moment in our history. is the Implosion that has taken

place in the midst of that explosion. .It is the happening to the happening that is
setting our age apart. - And what .I mean by that, is that in the midst of this explos-
ion; man has been forced to rewrite, to resay to himself from the groun up, what it
means to be a human being. - I.want to underscore the fact that it is these external-
ities that have occasioned, if you please, this internality. You must never get these
4wo things separated, but they are not the same thing. The external situation of

-our time has occasioned the internal crises within mankind. I sdy that man hds ‘to

forge, all of us:in our time, a brand new image of what it means to.be a human’ being.

And herein lies the 100l frustrationa and self doubts and anxi€ties that all men
.across the face of the globe :are experiencing today. o . o

v

25. And let ué ﬁ)t Fofgétithat=this iﬁplosion in the'miésf qf thé'gkélééiph'

is
not something that :has happened simply .to sentinel people such asmare;éatherg41in
this room, nor.is it something that only happened in western civilizationi.. It is

utterly global. T would like to insist,.and I think . I.could spppoft;thié insisgtence

with practical evidence,-that what - I'am talking about is happening as much’ to"the
man among the Zulu tribes in Southern Africa as it is to a.man in the midst of 'New
York City.: This in dtself.is worthy of_serious attention. ~One dimension of the
radicality of this:moment ip history.is that .for_ the first time this situation is

global.  And the exciting aspect of this is that all men have become brothers afresh
at this moment of history in the common thirst after what it means to be a hufan
being in the post modern world or on the’ other side of this-eruption within history.
I am convinced that if oné i seriously to forge a new anthropology--I mean by that
an image of what it means _to be authentically a man or a woman--there are certain
arenas that he necessarily kust deal with. ~ ' =~ - A ' :
. E . - PITIN o B e : .
26. Or to put this another way, if there iéfanané Who™ is concerned to personally
deal, for his-wen sake and for, the sake of hufanity, with the primary imperative
in our age, namely, forging a new image of man, he cannot estape _wrestling with four \
arenas_of life. The first arena js_that of his.Sociality,. 1A our day we have: -~
discovered that there is no escape, that man only existe in a social nexus, even

Cee e e
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like a fresh fish exists in water: Thei¢ is ho I ‘except over agalnst d thou. Man

has. been forced to probe this awareness to the:depth. - -~ < ~~
e

27I The second arena.whlch a man must deal with if he is going’ fo grasp what it

means o be a man at this moment in hlstory has not to do with the social, but

w1th the physmcaI‘or the blologiaal. Man® i5 an’ anlmal and ‘when he shows up in life

he elther is a- femaZe an1ma1 or-a male “animall’ And tO\grasp ‘in depth what it means

to be. human he has to ralse the question all “over again ‘as to what ‘it fieans to be

male,. op what is the. male and ‘what"is the ‘Femdle. And indeed, eithérthe male or

the female has fb ask both of thoSe questlons for because man is a 'social being, there

is no way for a gnasg “of” what 1t means o be a~man save he is over- agalnst a woman,

and vice wmersa. - - Lo i

28. And the third arena that a man who is concerned to approprlare what it means to

be a c1v1Iized'human belng at thlS ‘hour *in “time has to deal with, is.that of growing

old Y01 remémber fhe story of Gautama the‘Bnddha, when hé€*had four- 'expsriences

‘ that awakened h1m %o approprlate the deeps of* consc1ousness itself. One was sickness,
one.was. death one “was’ sufferlng and cne was grow1ng old. Man grows old. But the

exc1t1ng aspect of'grow1ng old 1s that you get more than ‘one opportunlty to construct
your ,"m,personallty. ‘ .

SETI IR e PN o [N S S vl

(hlﬁa?s«been faSC1nated and I suppose you have been fascanated w1th the
'[;jation: ,I am not very much leanned on the subject of how you

29. I have

i 1. ;;h man”must'prob° this to- the bottom 1f he 1s g01ng to redo
at the'b tﬁh“whax it meams to be b human' being.” L AR . T~

30. . The fourth' arena’ is hard to Falk ‘about’.”*T don't wanit'to say it's the most .
1mport \t, but it ig like you ought to deal with it first , though you can't deal
with it first because it is sort of like it embodiés them all and yet is separate.
Yet" nnt;l you.grasp these other arenas in some depth you are not able to- dellneate
Lh13~one whlchihas to ‘do w1th experlenc1ng the " innér meanlng of* every smtuatlon,

.....

in’sugh. a fashion fha+ “you’ carl grasp‘fhe relatlon§51p~of ‘the” inned meaning 6Ff that '

partlcnlar o %he xnner meaning of all situations’ that 'you ‘have particlpated in

either dlrectly of indirectly’ through the stored up -knowledge ochlv111zatlonw S

1tself. el
- fe T el i . THE SOCIAL

L e e e e TR . Loty ey Cme
E . - PRR SIS SR "-.. A
o

f3l.A The.;nteQSLflcatlon of man 's awareness “that’ ‘he -is & social‘ creatume and only

exists Wlth&n §001efy has forced h1m into a broad‘and deep ATaTysTS of “Socilaiity.
He has, not hgen able to escape from the extrememly dlffiCult ‘task of delineating and

fattemptxng t9. understand afresh the fundamehtal dynamlcs of any partlcular soc1ety

= M

32. 'Thé" anthronologlcal studiesthat'began in” “thé Tasgt half -5f ‘the last- century,
andhave contin ] rough to this present hour, have" changed their: concern from -
sometlme ln the & -ies from s1mgly stuﬁy of man in his past to concentratlng
dsk-6F anaIy21ng the soc1a11ty ‘of man in'hi&§ present day. :That has
fhé of anthropology intEthé” floodllght situation that it exists
ﬁose that in our time that we 'havé “Somewhat of a common mind -~

that we have a common:mind, what I am trying to get safd is thgt man has always been
in the midst of'analyzlng these dynamlcs of society. I do not mean that it hasn't
goné’ o 15 ofheh Sultures. It is just that I am more :familiar with western eiviliz-

.ation. In- drawin;j to,fe‘.:her, as I think the d:.sc:.plme of anthropology has doiié today,

‘“;1 ha~ madé use 3“ thl 1n31ghts startlng at 1east back wlth Plato, and: I mean the
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is nothing new that we are deallng w1th.;4‘. oL ;:%? o

33. Anywayp.angt society has the problem of preserving itself.. Artstotle hlmself
said that ong! of the basic drives. in, llfe.was that of self preservatlon, and... i
that seems pretty obvious, that man has to sustain hlmself phy81cally onﬁthere is
nothing else, -pretty obv1ously But man, accordlng to Arlstotl%, nevej sustalne
himself for sthe sake -of sustalnlng h;mself. That he did ‘as an anlmal.m But when
self-consciousness broke in, then man, was the kind of an anlmal that, as they put .
it in the early days, had an end or an . a1m 1n life,  And Arlstotle called ‘this the °
rational, s¢ that there was a propenS1ty in the . consc1ousness of% nsc1ousness
toward the rational or the meaning of life, if you please, as wel as toward self
preservation.

axra . Ce el

_.o. order«hlmself

that the prepensity of self preservation would flnally destroy him. refore the -
propensity- oﬁ1ratlonallty would be utterly useless. So he saw that‘there wa§ ‘in 'C
man a secondary propen81ty toward order taht had to be satlsfled before the ) 3 e) ensmty
of self preservation = and rationality could operate. In his oplnlon, thisrwas ‘the*
beginning:of society. Society has to fulfill these propen51t1es,'all of tﬁem inh-men,
the propensity for order and for rationality and for preservation) through ‘construct-
ing structures ;n and through which these propen31t1es can: be, satisfied.. .. ..-

34, But"Aristotle aiso dlscovered somethlng else that if man di

35. Thls xs the bas1s of what I have termed rhe_fundamental

There is theﬂpolatlcal process that. defines the 3001al process,
cultural precess that defines the social. process.

36. - I suppase it is very clear to most of us. that the .economic proces” l§ also made
up of certaia: dynamlc. One of them is the dayamlc that has to do w1th ransp081ng
certain mateepials into useable resources. Without resources, there 1s‘;?;f

thing as suskenance and this was true of the caveman as well as | .com
society.. .Then; there.has.to be the means within. a soc1ety, however prlmltlve or
however sophisticated, of transpos1ng resources into usable goods . We usually call
that product;pn. Then 1n .any economlc process there has to ‘be a scheme by whlch these

raveyy

dynamic of dlstrlbutlon. *.
37. In the political process, the same dynamic is discernible. First of all, in
any soc1etyaﬁhere had ‘to be a dynamic of peace. This is really brute. force. _Though
this force i}s:: regulated by.law, finally it is force. Without the ‘force that glves a
certain kindtef stab;llty you do not have society at all, and therefbre the S
whole economic prosess is, useless. You also have to have a system of arbltratzon .
or a system whereby relatlvely speaking, and it is always relative, 'Everyman Has an
opportunitygto participate in the means whereby the order 1s malntalned that;makes
possible thecfunctioning .of the whole. soc1ety oot
i . . ’ .
38.. 'Then Anevery soolety there is a §xstem of I hate to call ;t e%fare because
man--hls

of hls wwn personal ex13tence.

39.; So the: social process you begln to ‘see, 1s a dynamlcal p,'c,ss;made up of :i

the dynamics of sustenance,rthe dynamlcs of orderlngz and the dynamlés of culture,
or the\development of the _rational capac1ty of man. The cuitural dynamxc is comprlsed

oo
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transmitted from one generation to the next, and sonstantly refined.and developed.

. -Tt-is-&lso made “up’ of -the: communal style- that every society has to invent various —

patterns, and these are abstract patterns of human relatlonshlp, that is what I
mean by communal style. And then flanally, every 3001ety is comprised:of a symbollc

-synamic that communicatés to that’ soc1ety its’ flnal meanlng, or better put, the images
and . dramas ahat commuhicate'to the people what ‘fhat soclety is all about.

e
o

uo.n- It is 1mp6rtant fo see thht “this’ iga dggamlcal !process,_and.rhat,one of these
_cannot poss1b1y-ex1st_w1fh“out the' other. - THere' is' no political process save there

“is an e-onomic-iand ‘eudtuvaly and'you can’ begin to, deflne the vay ip which these

dynamics ‘are’ interpelated arid ¥istdir one anofher. It is pretiy clear to me -that

the economic process in a way maintains the polltlcai ‘process. 1F you do not have
the development of the resources and the transp051tlon of those into goods with some
kind-of: equitable distribution’, you do” not hdve any kind of orderlng of soc1ety~ One
way»to put: this ds" the’crude the politlcal pnocess has to be supported, and it::

is: suppprted by" the- resources. ‘ There 1s a deeper meanlng of that, but that is-a

way to get ahold ofcit. : . " L )
Tl AR Rty (VR R B S -:( Ny

41. - AndeI™ 11ke foY¥say- that the - ecoﬁomic provedes the ground for the ratlonal. .i
have:already inditated” ¥hat BE fhere 1S not ‘a means “for sustainipg 11fe, you cannot

.even'talk/about-the’development of conScloUSness 1n the sense of produclng continging

. 500

creatlvzty w;fhin hls%ery T ST iy fﬁ
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42. The polltlcal task, is to deilmlf the economlc process, to keep 1t in 11ne,
so to speak. "I pretty well grasp that “iF this is not controlled by forces outseide
itself (and I want to come back to that in a moment relative to our present age)
then this gets all out of line and consumes the total life of the people. I think
you can point to when this has happened in primitive society as well as in modern
society.

43. I like to say that the political is the guardian of the culture. It defends
this and particularly it defends it from itself and also from the economic. Or it
nurtures this. Our fathers, when they developed the constitution, saw that the
function of the state was the total well being of the people. That meant it existed
for the sake of this. And I think that was clear.

4. Then we come to the cultural. If you do not have the cultural to constantly
illuminate the economic, then man is simply an animal looking for his next acorm.

And then it offers dlrectlon to_the polltlcal., Though the political has to defend

or to guard this, that which it guards gives it its self understanding or its direction
of what it ought to be guarding. I have put this in a very rudimentary sense in

order to point out that if something goes wrong here it affects the whole society.

45. Now the moment that man grasps afresh in a_new intensification his soclallty
and was driven to a new kind of analysis of reanaly31s oF the “djmamics of sociality
itself, he began to see what was actually going on in his world, relative to the
dynamical process, that had to do with the way he was experiencing himself in our
time. And I want to put up here a diagram that may indicate what I think he has

come up with. The first thlng that he has seen is that this economic .c_dynamic has
gotten all out of proportlon in redationship to the cultural and the polltlcal
dynamic. ANd this is ‘somewhat -understandable and is the glory of the economic

aspect of life. All of us are aware that this dynamic in life, in the social process
as a self consciousness entity standing on its own feet, was bern extrememly late (at™
least in western civilization). At the time of the middle ages, before the rise of
the bourgeoise which you can say began to come into their own in the 16th century and
at the earliest began their rise about the 8th century. But any way, generally

in the middle ages, the family took care of the economic dynamic of life. It is

Pbrgiatr seng A R g O L T
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only in the modern world that the éeconomic order becamera self-censcious - independent
entity.: :

46. That in itself is a marvel, but what is even more marvelous is how the ecocnomic
dynamic of 1life grew in scope and in strength in such a fashion that it literally
captured the cultural aspect of life and captured it as an independent body so that
fundamentally within the cultural it is the economic that is giviing the content.

Now, in doing that it had to render the political impotent. It could not have done
this, if this were functioning. I am at the moment talking about the glory of the
economic. It became so powerful that it rendered the political ralatively impotent

in order to finally capture the potent.

47.  Now, man in grasping afresh what it means to be a human being, understands
that he must now, if he'is to be a human being, engage himself completely in the
social processes of our time in order to bring a more adequate balance among these-
dynamics. There is no individual save an individual in society, as there is no
society save society is individuals. When you talk about the warpedness in society
in this dynamic, you are talking about a warpedness in myself or in yourself as an
individual. To be an authentic human being today demands that there is no escape, .
no questicn, if you engage yourself in attempting to.bring a new balance (which will
manifest itself in a new kind of imbahance, for society is ever dynamic), if you
are to grasp yourself even remotely as an authentic human being in our time. And
we intend this weekend to be dealing with this area. - :



