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and it is absolutely frozen and not simply a part of it. It's crucial
that you see that. There is a total cutting off of your future which is a
frozenness.

And then there is an experience of being rendered immobile. Everything
stops; time dims out; and it is very difficult even to see any movement
whatsoever, even a rustling of a leaf or the passing of an automobile; and
you experience this in .terms of the flow of time within your mind which is your
thought process. While at the same time you become sensitive in an extremely
'super’' sense. I do not mean other kinds of experiences, such as you have had
in the past, of perception or your capacity to see through something. That's
not there at all. But you are aware of every single thing that is happening;
and you've got to throw that over against the fact that time itself has
stopped; that some way or another you do not miss a thing. For instance, if
you were in the presence of this state of being in somebody else, you had better
not go trim your fingernails in public or probe your proboscis--it'll be seen.
And you'll see in a moment why that is true. But there is not depth perception,
there is not seeing through. Quite the contrary. The curtain is down.
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| Then you are aware of a kind of a thick quietness, a thick silence. And

EMLNNfIDyou tnow that there's noise going on. That would be a fine time to live in
East Garfield Park along the Expressway on the West Side of Chicago where the
noise is always there., You would know it's going on, but you wouldn't hear
anything. The silence itself seems utterly objective. And in a strange kind
of fashion, then, you are forced to hear everything. You do not miss a thing.
But all you experience is silence.

Here you're dealing with a crucial part of our theology that's in RS-1 in

2 the last 20 years. What you are describing here in depth is contingency. Do
you grasp that? But you are describing it now, not through intellectual con-
structors or concepts, but through the language of state of being. And this is
fine and proper. You wouldn't get anybody baptized with RS-1 if you started
the way I've started here. This is not for initiates. It's for your old
hands in the Way. My pedagogical point here is that, if the job of the serving
order is to care for the movement, now you're going to be caring for people who
have been at it for five years, ten years, fifteen years and more; then you and
I have got to learn how to care for them, and to care for them in the deeps.
Many of them have failed along the way because we did not know how. You don't
beat yourself over the head. Only an insincere revolutionary has time to beat
himself over the head. What you don't know, you don't know. You ~*-e what you
have to give, and if later you have more, you give more.

Now, a second way to.run through -the-state aof. being of grief _js the
experience of bejng empty. And it's a sudden sense of being absolutely drai-~~d.
The crude illustration that I have is: you've been at some bathtubs—-I Supp.._2,
not any over on the West Side--where the suction is so great that if you
pull the plug....shhhhh-~it all goes out at once. The bottom falls. Some of you
remember in our early studying of Tillich, in the last chapters of The Courage
to Be, whare he deals with spiritual vitality and then relates spiritual and
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Certainly a strange heaviness comes, and it comes just as of immediately. You
become aware, I think, that your mind is heavy. It's almost as if you feel
your brain is heavy, and then you become aware, I think, that your body is
heavy, and then, unbelievably, you become aware that your life is heavy. And
I mean heavy.

It's like there's no resting place down here. Like many of the moans that
came out of the grief-stricken black man in his seemingly impossible situation
in life. You have that deep sense of the burden of life itself. It's like
nobody could ever tell you again that life is a ball. The first thing you
would say, whenever they said that, is bullshit. Then you'd be willing to
entertain that. I mean that's what you experience. Life is nothing but sheer
burden. Then you are obviously tired beyond anythding you could ever dream of
without a sleepy bone in your body.

The same experience of weightedness comes, when you become suddenly old.
At firet I thought well that's because I'm sixty. Then it got through my skull
that it had nothing to do with whether you were twenty or whether you were sixty.
I felt like I was one-hundred years old. But so does the twenty-year old.
He's one-hundred years old, no more, no less, just one-hundred years old.

Only a mature spirit person can begin to smell the grace that is in this
(it's got nothing to do with age). Like earlier when I said you're dealing with
contingency and that awareness obviously is the grace of God.

The other experience of weightedness is: everything becomes trivia.
Everything becomes trivia. Some people are not bright enough, not to bring up
some practical problems. (And it's not because you have a respect for somebody's
grief. Horseshit on that. It's not that.) If you want any sensible answer,
this is not the time to bring up a problem that you've got, because this person
(it's got nothing to do with intention)--he just does not care-- about anything.
You could even come up and say that your wife and twelve children were burnt
to death in a fire. He would not care. I'm not talking about what ought to be.
I'm just telling you the way it is in this, and you're going to have to minister
to people. Then everything becomes raw intentionality. And this is a flip.

If you decide to move a foot over here, I mean that doesn't just happen like
normally. You decide to move a foot over here. If you decide to walk into that
room, you have to stand there and decide to walk into that room. If you decide
to look Pat in the eye, you've got to decide to look Pat in the eye. All of the
spontaneity is gone. Life has burdened and crushed it out.

Another way people have talked about this is that you experience radical
abstraction of yourself, Ihat you experience not being there. This is what
people mean when they say they are out of their mind. They are abstracted from
themselves. And yet they experience themselves as being there, but they are not
there. It is somebody else that is there where they are. While you who are not
there are casually observing what is happening to somebody else that is there;
this is what I call negative transcendence in which you are out in front of
yoursel unintentionally and with unfreedom in utter disrelationship.
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And then comes the spirit of rebellion. And this spirit of rebellion
happens when the image of what goes on out there is demonic. And it's mal-
evolent. This is when you cry, “Why me?" -- that there is no justice, let
alone mercy. But oh, this theme has been in history hasn't it? And only
after that does the despair of cynicism set in. This is the big joke--—
that you've been forsaken. And then you discover that your capacity for
trusting anything is gone. This is the flip side: That you're utterly
forsaken, therefore you can no longer trust creation, you can no longer
trust the church, you can no longer trust a bearded whippy-hippy in a white
long robe that wandered around the highways and byways, you no longer can
trust Luther, you no longer can trust Aquinas, you no longer can trust
colleagues. That your life has been a joke. And that your cause exists no
mole.

Now first of all is the objective description of the state of being;
ann these are the dynamics of sehfhood within it. And you've got to get very
clear on these, with a subjective side and an objective side. And only then
do you become aware that you are being attacked by a third party.

On the plane coming home they were showing Cabaret. And I conned my
‘brothcr into buying both of us earphones. I saw it this time, I saw it, I
saw it, I saw it. There's no doubt in my mind but it has a message which I
couldn't see, it was so repulsive to me. Every man has his other world
and without the other world you cannot exist; and if you do not have The
Other World, then you have to conjure up the other world, or you have no exist-
ence whatsoever: Come to the Cabaret. That's why inside the Cabaret they were
rehearsing everything that went on outside. I saw some things I did not see
before. The devil's face would just appear for a moment on the screen and
then fade off. When she was deciding to abort and therefore to keep on being
a harlot and not pick up her life and start afresh, his face just appeared and
the pulled off. About three or four times. And it was shocking. (laughter)
Yes, and, by the way, that word shocking is in the movie!

You become aware that you're being attacked by a third party. This is why
Paul has always astounded me when he personified sin. You gotta be careful
with some idiot who's a nineteenth century one with that, but you grasp that
once you give yourself over to a reality, that reality is operating as a third
party relative to you. That was his insight about sin--and so the personi-
fication here of the devil. If it's just something going on inside you, you
struggle and struggle. Not here. You're attacked this way, then you're
attacked that way, then you're attacked. . . and you become aware that what's
going on does not engage intentionality relative to any place where you are
being attacked. Therefore, they are not after this or that or that in you, they
are after you. Did you follow that? Because you are attacked from many sides,
they slap you and get away, and they slap you and get away. They're not after
a response to that slap. Then you see he's not after anything he is pressing
you on—~he's after you. And of course, obviously what he wants is two things.
One is a betrayal of God, or a disavowing of God. And a betrayal of yourself
and a disavowing of yourself.
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And the last one you come away with is the sense of being doomed. And
maybe I can best point to that by very briefly saying a word about endless-
ness. Plato said in his treatise on religion, that every high religion had
an ultimate reality, an object of devotion, an ethical system, and a view
of immortality. I've spent most of my life fighting that, but I'd like more
and more to get back inside of Plato. If you work back--through what western
civilization did with that to make it into an abstract doctrine-—-to the state
of being, then I think that you and I can have something to say to our time.
In a spatial metaphor as well as a temporal one, as Richard Niebuhr points out
there, we can talk about endlessness as well as resurrection. And to bring
the two together, you're dealing with a state of being.

Now a state of being knows nothing about time or space. Therefore, when
you're dealing with endlessness in our time you are not dealing with chrono-
logical time nor are you dealing with external space. That kills once and for
all any spatial concept after death and any temporal concept after death, and
¢ state of being therefore only has one time dimension, and that is Now.

Neanderthal man put his hand on his head and tried to get an image to
grasp hold of this state of being within himself. Later centuries made that
into an abstract system of time and space after death. This abstract system
was uot in the mind of Mr. Neanderthal who came up against the awareness of the
state of eternality, The great image, the great think is that you are related
to that without which you cannot recognize your contingency. The awareness
of the passingness of all things is an impossible state of being if there is
not a fixed point. Do you grasp this? That there's no such thing as motion
without a fixed point. And for the man within this state of being, as we would
grasp it today, he has become aware of the Eternal Mystery before he can grasp
the coming-to-be and the coming-not-to-be.

It's hard to get that said, in terms of your interior state, because you've
been so conditioned with this, as man has invented the concept of death.
Cummings says, "Oh death, I wouldn't have death, but dying is fine." Man
experiences dying; he invented death. It is man who said that death was the end
of that which is meaningful life. Otherwise death, as your Australian aborgines
believed, is a return to the dream-world, as they call it. I'm not saying
that that's good or bad, but pointing out the fact that man, and particularly
man in the western world, invented the concept of death as the conqueror of
that which alone is meaningful.

In the awareness of the Mystery, before which life goes and before which
death goes, or when we grasp that both our life and our death are equally
meaningful within the Mystery--that is when you experience what I mean by
endlessness. You can say God takes my death from me and God takes my life from
me, but what He does not take from me is my 'Be'. And that 'Be' is the rela-
tionship to that which is the transparency equally of both life and death;
Sheer Mystery. That's the endlessness.
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And then comes the dread of famaticism. This is a strange kind of fanaticism.
John is very clear that this eternality was now; it had nothing to do with
grave or no grave in this instance. This means passion. In this state you
cannot exist without passion. I am wondering to myself if this is not the
full release, and only here, of passion. You are deciding the manifestation
of Being, in daring to become, daring to acknowledge the indicative of endless-
ness. It's the passion that is present. Now I don't care what poetry you use,
to know that right this moment (the church has known this in the past, and they
have so moralized and woodenized it that you and I had to laugh at it and reject
it)--right this moment you and I are deciding whether we're going to go to
heaven or to hell. Use your own poetry. That means passion! As long as
you have your goddamned feet propped up on a table, reflecting this way or that
way, then you don't know about this state of being: endlessness. And again,
and again, and again, and again in history, and I think in the histories of
al” peoples, this state of being has intruded itself. Now you've got the meta-
physics bracketed in any phenomenological exposition; you're not interested
in that; you're interested in describing the state of being that forges my
being, and therefore the Being that be's, period, in history.

I'11 not deal with what you take away from this, but only point ouv" two
things which we've pointed out before in one of our old lectures. And this
one is Paul: "If I live, I live unto the Lord. If I die, I die unto the Lord'
so whether I live or whether I die, I am the Lord's." That's an articulation.
of what T mean by endlessness. And that was his practical stance in the midst
of life, out of which flowed the being-filled courage, fortitude, that made
him the beginner of that body of people that iransformed the earth.

The other one comes from the 0ld Testament. I'm wondering if it's not
more a matter of lucidity squared than anything else. In the early days when
the theological revolution was more in its fluid period than it is now, we
fooled a great deal with the Exodus understanding of the term 'Yah'. And you
remember lectures--the "I am that I am'. 1In our day it's been translated, "I
will be what T will be". And then I've always liked Buber. He said the word
'Yah' meant "This is it". Or "You've had it, brother". T like that. But in
terms of endlessness, I sorta like the way King James' boys rendered that: "I
am That I am''. Let's say that the Lord himself uttered those words.

On this trip, Len Dresslar took me to see Marc . Marceau, a great, great
privilege. He did the whole evening by himself, the only soul there--captured
the audience. One of his scenes he did behind a screen about four feet wide.
He did David and Goliath. And he came out as David, and he looked about that
high. He'd come out, and he'd go behind that screen and he'd come out, and he
looked like he was nine feet tall. And then he'd fought back and forth like
this, and then he had Goliath chasing David around. And just as fast as he
could he'd run as David and then come out as Goliath right afrer him. An
unbelievable skill. I figure that when the Lord broke loose the heavens and
said who he was, he was swelled up like Goliath: "I Am That I An". And on the
day he did that, he was articulating that state of being I 1 in by endlessness.
And that's the state that He agrees to allow whosoever will who pays the price
in, and through, and with His Son. And whosoever knoweth this state knows like
the back c. his hand the sixty-three above it, some way or another. And I
suppose [ should have stopped an hour ago.






