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J. W. MATHEWS: OTHER WORLD LECTURE CONTEXT

Well maybe you will be happy to hear me say that I am going to do only
one of those and that is the Land of Mystery. I will try to walk through the
" other three tomorrow. 1 do not intend to give these other lectures--that
is your business. I mean to walk through them and my particular concern
wiil be internal relationships between the lectures and somewhat of the
internal flow within a lecture. But, I do not mean in any way what so
evér to be building the lecture. And also because I am going to be
spinning--you feel free to stop me at any point with questions. What we

are out for is clarity--initial clarity for us to get started as a group,

Now hopefully you have before you Area A and some of you can of
course be looking at the chart. I now wish that I had had brains enough
to have had across here the land - is that one strip up in room 2167
Is it on the wall--don't need all of it, just the top strip. Even though
it is antiquated, it will be better than nothing. Then the second thing
that you ought to have before you right now is these paragraphs, and the
thrid thing are these sentences in which all of the abstract categories
of the states of being in "A" are articulated. What they have done is
as you well know is that this row here--the reflective, the content,
is your key that unlocks the whole thing and holds its together. And
the sentences are behind each one of these states of being. They are only
--you have only had them passed out through the Land of the Mystery. They
were here in your folders passed out when you arrived, They have the
famous Amy Hilliard chart on the front of them.

Now then if you will look at these titles and om this fellow me for

a little bit. George West I think it was, put very clearly if you draw
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a line right through the middie of these right after the subjective
declaration--you will ses that you really have two gides here. And this
over here cn this side is more éramatnrgical and thla is move descriptive.
And then in the part to fha 1eft as you face it hﬂz there, you have the
Shjmnix Objective Pz-ozmcement and these -~ the foup of them px up and down
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in each one of these boxea really intend to be cne mdm type of a

ol the et iroie Give LT wou wewa golrg v wmoe

sen‘cence~—where you m not in‘temted in vevb stx-ucture and sentence
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structure--but it holds together the thought. And the ome over here
called Subjective Declaration is the -- and this ia said ebjectively

cn behalf of the world--this is said on behalf of your own interior
experience. It cught to be the same thing. And then with the titles,
exactly the samo -- one is called you and me (that is for the outsider

28 well as yourself) and these “are the movie titles on the marquee.

And then this one is a statement of awareness»— it is ort of a movie
title if you made your own movie u‘hich as a reflection to yourself

and the only one who went to sea it was yeu;s;lf and that is why this

1s a dangerous category for your songs--do you wpderstend that. ¥hen

I spot one,of those I get.a pensil throvgh it ina hurey. Like--l am

a moral man. Why, the f:’.g'st 'i;h?ggﬁg‘gg hz;ye gotyto 3’}3{" that ig -~
horseshit. And by' the:time you get that sa;d,in the son ;-~ the rest-of
them are way dovn the road. It's hard to sing. You have to be caveful
to that one. And then hefe'is the more reflective -- and as you remember
the one to the right -- @ed' the concept that is the key. That is just
what abstract idea you are pointing to and then the ome to the left of that
which is entitled the snbéect. 'VIt is like if you ‘were going to come in

and give a lecture. You would say, Ladies and gentlemen, the subject



of my lecture is today--and then you weuld say that (title). Again
both of them are objective. And vou will see in a moment where both
of these cams from.

ind the affective. And the one moves toward --more towards the
analogical-~"like being"” ~- and the other is a more direct attempt
to éiﬁec?ly articulate a subtie emotion. But both of them deal with
the affective. You might call this one like being an affective analogy.
And then you move wore head on into a pure methaphor. Or an analogy--
amd I suppose we ought to chaige that word analogy there to mataphor
though both of them dictionary wise fit what is golimg on there. Any
questions about these? (Question) It is more an attempt to directly
articﬁlate a subtle emotion and the other one "iEke being” is where you
are after not a rational but an affective anslogy. "Like being mortally
stunned.” And this means the one on the left as you face the page more
subjective and the one on the right more objective as you can see., But
don't take those words seriously relative to the Other World ever.
(Question) "I had & little tea party this afternoon at three. It was very
small-- just three guests in all. Just I, woyself and wme. Myself ate

up the sandwiches while I drank up the tea. Twas also I who ate the pie

and pasged the cake‘to ne." Is that ensugh?

The one on your left :The "you and me” -- you know this is the
way it is with sll wen and the other one is very private like "I am a
condemmed man". MNow that is a motion picture--but it is about me, I make
it znd I am the only oune who pays to get in to see it. It is something
1like that. It is like cne of those very restricted sex films that only cer-
tain people can go--yor. have to over, I don't know. It is about as fearful
ag that--you don't want to go yelling that column toeo much. Any other

questions on that?
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do our thinking today. A&nd obviously--2ll of us are going to have
to do these lectuwves for ourselves and the people who are going to
have 1o give them this summer--we will have to be thinking together.
Several just little clues. It is extremely difficult this
translation job from the Intellectual concepts to the being states.
These are little clues.
One must always be thinking of the great theclogical ideas that
are in your mind and through those and an ancient ancestor who was
the first one down in himself within z huge cloud of awekki: that beheld

My, God -~ All is Mystery. Can you get back to that? Or, My God, There

aren't any LIMITS. And that means to get a hold of one of these states

you have to rechearse the whole journey of man becauce when you get into

the theology of where vou have a word like Cmnipodent, and God be praised

that is an abstracticn of an abstraction of an abstraction. You have got

%o work back through it to that state of being that that first ancient

anssetor was rocked with and there is no great theological idea where

that did not happen. Theclogy did not come this way (down) it cam this

way ( up). Bow that is one of the guidelines--to repeat the journey of man.
Then I used as one of my gukiism guidelines the scripture--The

Christian seripture. I want to be sble to point to the seripuures-—iike the

Jacov‘éfcry znd be able to say;~Do you want to know what I am talking sbout--

that is it" Then secondly, in the scriptures. I decided-~-Jesus, Jesus,

Jusus., If I don't point to something ﬁn the seriptures and say there that

© fits and that‘fits in Jesus'! life, then I am very very suspicious. 4And

then if I can't point to it in my own mx life--which is to say that every

cne has experienced every one of these states or they zre wrong. Even



Higtory as we well know.

And then znother hey thet I $umt clubbed wyself with: INDICATIVE,
INDICATIVE, IWDICATIVE. If ﬁh@@@ is anything that even remciely amelle
of impemetive, then I koow that 1% is wrong. Which Is to sey, thet
you bave o ceniiééﬁﬁ vourself te think ontologically snd not worally
and that is vewy berd. But by the effort--hy forcing on myself the
indicative wode in sach cese that was of help to we.

Fow vemewber ¢hat vou ave thinking phenomeznclogically end thi

is an over elmoliiflesticn. This 13 me ard t¢his is the World. I will

(4

‘
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aot go on inte the Ksntisa epistiomology that is behind this but, In
me (mske this vexy simple). I have within me I have vhat we have callsd
experiences--gtutes of conciousness. Now metaphysice was wery Intevested
in grounded op relating these states to the world vhich ls forsed them
to build their wetaphysicel system. New phencueiology intentionalliy

gais with states of conselcusness--you must

x5
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brackets this question. It

kees that io mind. Yen arz not checklng your ﬁt@tes of coneiiousness

3

@@ain@% a mataphysieal system. WHhen you thinmk phencmsnologically——ali-

tbﬁ@gb and don’t teke this seriously--it is emother thing and I get

wneasy and wan't te qualify this. You snd I have godg wuch further then

we ¥new which up as far as I =m aware znd wark you I feel like a child

E3

h@?@, we have gons a long way toward epother step--mayde Iin p&@&a&sﬁ@isgy.

&nd that 18, te grasp ﬁkai E&tm?h’@i&g is the dramatic arti cﬁﬁs*laa of
the interior plzy and therefome are werking back through metaphysics o

that state of being %&éﬁ is behind. Yos you ge thst when you have a

i

wopld-view op a posture in ‘i”a that iz sgsinst the metophysics of the
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past that fumdsmentally szid that this world is Rational. And what

1 said, in my opinion, vas extremely important, but not in this woment
in what I am doing. Acnd we may have something far beyond what we
imagine here. This has 7o do with mythology as you can readily see.
Anyway. (Question) It Is the new essentialism. Oh Ged, help us.

it haz to do with the phi}.esaphy of history in owr time. Here is the
past in terms of a partici:lar present , the past is transformed into
that. And #n the light of a partiguler pasiyx present, the past, all
of it is transformed int&"that. Do you see my pictures. And in one

of our courses--it is in history—-we d#eal with this historical method.
Fow in terms of what I am talking sbout here and I will over-simplyfy
this--up to now and this is an over sinplification, man grasped reality
o be pational. And I am taking about Western civiiization and parti-
cularly one strain that conquered Western civilization. Now and this
is over-simplification, we think phenomenologically. ¥Which is a form
of positivism, which meane that we go Saek o this interpretation of
1ife which is rational and de-rationalize it--into what we preceive
here as states of being which gives us this particular pattern. And
this then is the new essentialism. Well maybe--you see the direction
of gy thinking. (Marehall comment) (One way to say theat--up wntil
now man did not percieve of ’consciousness and raticnality as different--
he used the same word for both of tham.. Now we make a distinction be-
+ween them--as rationelity is a form given to consciousness rather tham
consciousness itself. So we have consciousness pulled out as an entirely
separate categery.) Exactly —- and this is one of the crucial keys

to the Obher Werld in our time--what was sald there. {Question) Relate
+hat to the trough you were talki!ig about yesterday. Oh my yes, way
back up here--ch you know, a prophet can see across --you wmnderstand

that, when you are going domy on a way--the prophet can see across to
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to the up bea¥. Artists way back up here or the prophets, whatevey
form you think of them in (And if you don't think of an artist as
some assasnin painter—-but a prophet is an artist, and there are
some painters that are not mphets) but most they saw your turning
péétiz. Now the turning ;Soint is the begimming of a new essentialism
or a new rationalism. Only you don't want to call it rationalism--
like every one of us have known fgr a long time that we were dealing
with a new metuphysics but we dfdn®t want to call it metaphysics
because these hastards back here called it metaphysics, not a meta-
physics but metaphysics. That is one reason why you have to invent
categories. So your turn, yes, is begining to see ylz&losg»phical
ground. But these hers are your pioneér philosophers —- by the time
yougettoaﬂwmbequinssgra&ohnmmalraadyonthaway
back. The guy who pulls it all togethgr pather than Bgng, shoots it
out that way.

And I an going on with some more of these kinds of chikcks~-but
to get all of that crap out of the way which ruins ay gk point--which
is in phenomenological thinking--that you bracket acy kind of a rational
schems or a méphysics-you bracket that question. You bracket the
problem as to hm whether or not you asn square a circle. You don't
care sbout that. |

Bow, mdboythisishwd Thencxtthingyonhavatcsaytc
yourself is straight cn what in the hell a state of ba;ng is. Fow this
fan't good--and T haven't had time to refine it--but I think it is right.
What I mean by a stateof being is: A druamgical awaréness and a rudi-
mntmful@gmdadintheﬂyst&ymmhmdm&thog@picm
the image of Mystery, and the rudimentary affectioa of fear and fascinstion
on the other which come as indicétive which trancend the indicative,

imperative relation and which involves or includes a radical or existentisl
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#nd wheever invented that word, was great. And the awe is made uwp of
fear and fascination and it is never ome without the other.

How and with that and those of you have been around a long time
know that this is simply a deepéning of a long ago thing of the image
the existentizl question znd the accompanying question--down underneath
that syndrome. By which we defined what we called a mode or a mood as
a part of a lectitire--or the introduction of the the picture of Guemicm

Now then the Indicative. This is the decisicn. This is the thing

Palacious
that Augustine and Zzmenisms vrestled with. And wark you, I am a Hethodist
inthehemnlmﬁaﬂitionwhichgoesbackt@?ahcimandsolaaw
speaking @alvinistically. I have improved. And the point of it is that
for Augustine that there 5.3 a resolve behind any decision --no, sayccthere
is a rekolve, a decision i= not possidle is vhat he saw. It is a :el.étion-
al universs to put it in our language. And a decision is ~~-that is under-
neath the decision iz alwzys an appropriation of an indicative which be-
comes the indicetive of your life. Kow we are not only saying that this
becomes my indicative, we are saying that this is THE Indicative but we
are saying it through our experiencs of life. That the indicative is Just
one thing—-—with two heads the think, the mighty think of the Final Mystery
and the mightly feel of AWE. Here is the root, the ground of comnsclous-
ness itself. Which we hzve been over ‘many times before.

How that for me iswhatImanbyastateofbeinguptothis
moment in my life without which I zm=mme cannot describe any one of thise
states of being. And I weet also to say not simply out of insecurity--
but I mean I zm sweating full of imsecurity, that what I have done is
not very good. But I do beliewe that it is in the right direction.
(ﬂ:rshall comzert) Wesley's paper uses these categories: the natural mam,
the legal man ard the evengelical man. Light, feel and will are his categories.



{(Question} Responce: em going to sy now what you have 1o say,
and then I az going o answer his cuesticn. You kpow whal you have
to say, the azever is yes that is 211 the states of being--theve are
ne other sistes of being, except what gould be subsumed under those
categories which means already involved im them. Just period. How
you have to quslify that--out of humility end this a part of our time.
We live in & morent of history now you kpow that--but when you deal
on this level—-tumanness is humaaness,‘but that is not states of being
there, that is the articulation of states of being there and therefore
it smells of tire. And the other humble thing that you have to say,
{and that dones't mean that you tzke them any less seriocusly--that
domen't mean that you Flipped a nickel to get--That is it for all time)
but you zre dedling with humaness --but you are standing in the 20th
Century dealing with humenness which never keard of the 20th Century.
The other humility is that you have to say, My God, how mycple--or
you have to be supe that you get zin built inteo it. That would be my
ansver.

Mow thie has something v do with this vepy question. £nd if
I vera goling to give the lecture, I would hit this. This other wordd
has been hidden for 500 hundmed years and Ithink that I maybe symbolically
would go back to the 1lth ceatury and to say that it begin to fade then.
And always qualifing this--of course, Godfs name Is zlways remembered and
his Presence is always present but with the coming of Frotestantism, it
was gone. And again, and in yowr lecture you don't want to do this but
just so we dom': go cut and make smart asses out of curselves, why of course,
Protestantism--but when veu think of ths swesps of histeory, your terms are

strong. We have not know this. It is a rediscovery in owr times. And what
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concerned with rTemseral images and that had to be. It is like we
szid ezpijer in the lestwres thet this mowest inm histery wasn't the
new time--it wes the fipishing, the compéietion of the FProtestant
Reformstion of which vy mind, Vetican I signels it is dome. The
great theclogieal jcb is dome. Which swept aside then vhat was in
gloxy so that you could move to the new and new is o recover space.
Time has %o with when vou emphasize the poetyy of time In terms of
+he areas we ave thinking of -- it is the Protestant principle, of
course. And the mzsculine principle,--well I could get off into
mzle and female ontology here. But I had betiter not &t the moment.
And when you emphasize the spacial pole --the spaclal poetry, you
are dealing with the Catholic substance, or it is the existential
and the ontolegical znd the cne czmnet be without the other. The
amphasis of one finelly discioses the other. fnd it ceens to me

-

recommend for yeur reading thet book of

-t

that that is eyucial.

Niehbuprs, The Jther Vordd , it helped me a little bit there. (Toward

A ¥ew Other Weridliness}

Ané in my lecture I would be pieased to come to this point--
oh yes, this is a better one, but don’t evsr copy down this words
this is antiquated. In the lecture, in cur day, our tine has broken
loose four unbellevable sremzs or has hed four mesterful images ebout
man, And they ave, The discovery of Mystery. Though you need to rzally
spin this--I would say thzt this has been their greatest discovery. But
the Mystery hes been zimost a mysterious discoevery. I eay science has

done the most for it--but man has dizcoversd the --as if he has neser
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grezt thing he has dlscoversd which is the lect and it will be ten
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years befers you will see it written 21l over every thing is happiness.
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.

¥hat I am trying %o sey By this is that what ve are doing here is
grounded in cipmknzm times end the last one--it is just beginning
to seep through but I have heard more in <he last week sbout its
seeping through than I replizsd was poseible.

Kew thet is exuveial. That is ome of your cheek marks. It is
the £flip side of this and if you den't ces that going on in the world
it is wrong--ond thet means every pan and not slmly the church ov
what you are dolng with the chart is pulling tog ether and pushing
to do padicsliy simply the great insights about huranness that have
broken loose 1n our time. And my Lornd, you can take the youth culture.
you cen take th hipples and trace i¢ pight through bers begimming to
end--in all of there ignorance , mot knowing what they were doing.

Thern this means that we zve to the place--and Oh, what & gloricas
e d thing “his is. Somebody cowss up to you and saye, Vhat ip 1life
ali about? Woy, brother, that iz simple and obvicus. Life is only
and totally sil about mystery, and freedom axd (boy, I wish I could use
+his word) love, and happiness. And when you say that, there is nothing
left over--that is whet 1ife is 211 about. 02, what is 1ife all about?
Life ig =il about God, and The Belf, and This world zrd Death. And about
¥hree more of these that you cculd go through. The peint here is that
thie is greunded in the totally of husanness--or 21l of humanmass is en-

compassed in that or it is wrong. guestions in this category.
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time. Aund T don't wart to do this In detell, but if you don't ansven

+hzt quection you ara out on cloud nine, rother than in themidst of this

How maybe space and time, iFf you vwill think of these twe words,
if will help vou best. I dealt with those problemz in this way--in
these Four ereas. The awe of the wystery cczurs In the concrete giveno
Blways. Hobody every cxperienced uwe except in tha concrete givenmess
of temporality snd this is elvays towards the Future. It dezis with the
novel, the perpstually new. ¥hat I am gz tryisg to say, that your en-
counter with temperaiity is alzmx nevar backwands , 1t is always for-
vardés. Op {f it were backwerds, you would never expesrience the ave.
When you think thet vou encounter backwards, no, no, that ls something
going on im your head. That is to say, Julius Ceasezr never stuck &
swerd through me, but If I get @ swayrd atuck through me, I can get a
bodI of Cesesrs' ewond geing ilwwugh me--if éhatwmgkss senee to YoU.
knd the aswe, is the difference betwesn illusicns and the other wurld.
There must be nothing illusery sbout this whatscaver. That Is It only
comes wbkn Bang, Bang. And thiz moment , do you know, that pushed him
towerd the future. Jo you understand that. The present Is alweys turned
that way. £&nd thet keeps the dynamic as cver against some once and for
all static world here in the other worid.

Freedow, thiz Is the second one. It iz an easy ome. Freedonm
is the prepencity tewards the future. And concclousness and fireedom are

two sides of the smze coin or the same thing. It is oreating the not yet.
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How the ohird one, vhich is universal respensibility. This is

for the actual worii. Vhat I ew trying o scy, is that even though

vou have to ust imelusive terms, the vecponsiblity, theagape is never
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an abstractio I% fs always veal and related to the
thig world. Thie agepe has to do with concern of the paople vhe were
suffering in the war of Nigeria. It is alweys +hieg kind of concretion.
Fer it ls embracinz the world as it is, not sowe abstract imzge of the
world. And the last ons.

Phis i3 herdar for me To say. The peace that iz in the Hystery
iz in the problerlessaess. But it is problemlessness in the wmidst of
the peal and aFful world --the real woes of 1ifa. Plus taking upon
yournelf all of the problems of every body else in the werld. This
again is towards the future. V¥hen you say you don®t have any personal
problems, yvou are saying that vhilas the telephone rings and says, Mo,
Machews your som is in jail. That is waln you dea't have any problems

not some other time. ind thet again is shoving you teowards the fulume.

fh?g problemlessness itz a Derv@%nsl tread “““l towards the future. Or
it is the eall on the phone which says yours son is In a hogpital and
very likely is going to éle. Then you know that you have no problems
znd no place else. I don't know whether I have done this well--but I
think that these zre the things that have to be stated.

I am going to start quickly to walk threugh that--but I wiil
stopefor any questions. I think there is stuff here for zn exciting
lecture as well as one that just has to bz given. (Question, comnents)
Oh yes, the relationships-~I am going to relate and weave all of these

together a little later. Tes, I think so. It is odb vicus--ve your
g » ¥
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g, wmy cothoere sre golng to open

wenead +hat bosk to heve whatever

N “. . Sis £ v .
the book e give o

d Chardln, and Schlisrmscher,
Ot & H Hoiy s zad we vauld get some othart.

Ye gre mov iatasllectuzls--that doesn’ © mean +hat we ape not
bright. Buv owp uniguenzes I8 tmat we Finally dravw together great

>

Intellectual inalfghts for the veke of Falldiang of gimmicke, i you

% P CETTH s Y 3 s . P 4 2 .4 o E Lo
~lease. thet will ezible whet theee grest ideas poadt o TO Do paprnlie

cipared in by tha lert oy lady. This Lo why wa are practical revolu-

grz concerned wit imeal parish vathsr

Yo ave practical. %m when

us a bit--that 1s *uzt 22 fuch bralnpower as the guy

that

who gets the

~hing thought through and “o the degrse

Caardin was an au & man, he vould bz pleased like hell that =
bogy would fosd It 1o the mosses. Thet f¢ vhy we are evangelists.

this moraing. And I am taiking out of the

Ok, I had & flue

Procestant mepcvy a woment. You and 1 are bahalding new births,

salwetions, savinz erents all around us. Eul you see the last imzge

ing Protestantienm was going to the altor ard preving through and going
to ba a chorged sman-~curs iz diffepe I wag thinking only this

morning about ny baloved friand Happy nopaa-=chy 1F she Is a re-born
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