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N MORALITY

1. I thought I would talk a little about the other world and on an outline
of a lecture that vou have where T attempted to work throusgh the historical, philo-
sophical, thsological Justd 1 of grounding of the work we have done on the
Other Yorld, the last sect ; & line attempts to delineate the
basic zignificance of our th 1d or the usefulness of it and mavbe
some @3 vﬁ% remember that point hat part of the lecture was labeled

T ! me in historv since there was any
to do with the fact that we live
: a1 g about is passing out of existence.
%@t that %ié% has again as the Other World indicates you can talk
significantly and hat it means to be a ;azfizzéﬂ peprson., My heart
has particularly one out to the nmen of the world, If vou women do
not sind me saving awareness that no man, in ?i winle, has had
any other sense ¥ ; re For a long time, even if he reaches the top
position of the organizat ich he is part., He had a sense that his life was
a2 failure. And vet it wa tter of failing within the organization. His sense
of failure was far deerer ag able to articulate. And I mean to uss that
simply to indicate what I ng to that now however else but through our work
the Other ¥World potenti nd 2ll men have once again experience and arvticu-
late and thoze two u%iﬁ%% = separated what it means to be a fulfilled human
being. T would like to ta at but I am not intevested in 5e%§§ it right now.
The second point was in ¢ uzsefulness or sisnificance is the key to the
Hew Mythology of ouwr time t four points of the lecture are really saying
the same thing from four §4w%%?@ﬁ@ pogitions I szuppose, anvway I believe that our
work is not only a remote key to the formulation to the mythology of our time, I
believe no matter how imperfectly it is an ac &%E canturing of the futuric mytholegy,
the mythology that ?ﬁﬁ&%% te the future, that is already within our time, says what
all of us below our conscious line already know. T would like to talk about this
tos, but I will not. Now the third point is what T want to talk about so I will
skin to the fouwrth one, The fourth sipnificance or function iz that ours is 2 tool,
and I would want to say THE TOOL, for the evangelism of ocur time that reaches out
to man not simply man in the church but reaches to man in our time.

2. I have said &@f@?% that iz has been a long, long time since we could talk
with any gégﬁﬁ% of zinc U talk about a Christian man. Does that com-
municate to s ¥Man, snd even that is so empty that I
am even revo t here iz a Cheistian %aﬁ.” It iz dust
gone and then » f 1 in histery
wonld anvboed ITSTTIAN %é§* g3§ stomn as we have,
that thing he term ?%rigtisn %ag been exvanded.
You can us re is a human man', "there is a moral
man', and b up and say it looking others straight
in the eves, ocur time squarely in the eves without
any embarrassmen our contingency and the relativity law of
our avareness is in the eves. This is what a moral man
iz, Ve have be ink the kev iz up there. n English
Ethicist in the ocked me years ago (with Richard Neibuhr's
help he pointed that there were many systems of Ethics
that man had not e dave T did not even know man invented
gthics , let al than the traditional ones out of
the West, the T 1t basically with the category of
the good, the | alt basically with the category of
the right. I % v was all about. Richard Nelbuhr
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had nerve encught to invent a whole new svstem. When vou invent one vou, of course,
rewrite the history of ethics from the point of view of your system. And vou see
that yours was always there and if it was always there then you knew something was
wrong. He invented one he called it in thosge early davs the dioclogical system ethies.
It was a system not fundamentally of the good, of the right, but of the Fitting or

of the befitting as Paul liked to say. Or the Must that you begin with vour neces-
sary situation and save you begin there you can't even raise the question of morality.
That has influenced me a great deal. But I never got over more his insight that
there were many potential systems or ways of rationally organizing, understanding,

the moral life has not vet been invented. I think that may be, I am not surs, I
think that mavbe this group in the last twenty vears, in the last ten vears, in the
last four years, in the last twe vears, amybe in the last few months has invented a
new scheme system of morality and I want to talk about that, What T want te do is
walk around this about four different times. And don't take too seriously anything

I say, but be one that locks for the way we can get said in our time what it means

to be a moral person.

3. The clue to a fresh approach is, as you well know what I am going to savy,
is in the word indicative. Whatever else the morality that is being stated, this is
close to the befitting but it is not it, it is something different and up to this
moment I cannot quite put my finger on Philosophers who have really self-consciously
started here. When you see this you see they all started there and then you would
have to begin to point to one vplace in higtorvy although it has taken me a long time
to see this, it is what your New Testament is all about and I am ashamed that I am
gz old as I am and never really say that the morality of the New Testament begins
with the great indicative, life itself (and it is extremely hard for me to get my
mind around that some way or another when you are talking about morality vou are
not dealing with imperatives, but as I see what is emerging here you don't begin
there at all, you begin with the indicative). Now, I have several problems: when
you say that every philosopher ends there. You are saving what I am saying to myself
is he has his basic presuppositions which is his indicative,

4. But when I take that word indicative and shove it, I am beyond the ideo-
logical set of presuppositions to the grasp of raw humanness which, asz I understand
it, is rooted in my self-consciousness about my self-conscious relationship to the
mystery and that is the indicative, That all is grounded on and related to that is
the indicative to my freedom and the indicative of universal care what T +ried to say
this summer in one of my talks was do not vou ever think of area "C" as some way or
another as coming to be an imperative against "B" and "A", NO!! That Mountain of
Care is precisely that same kind of indicative as the Land of Mystervy is. That is,
in this epic vou don't start cut "I ought to be responsible to this son of a biteh®,
no, you begin by being aware that you are responsible. It iz the same as the rela-
tionship to the mystery and so with the arena certitude and peace and jov and end-
lessness, these are indicatives and the new ethics is founded on that. If I do not
hurry I will never get through.

5. The second is that I want to go back and say this necessarily makes mor-
ality second point, diologically or the world we use is contextual, Because vou
are dealing with the indicative and because the indicatives on that chart only exist
with the concrete given situation. Somebody says to me they have an experience of
awe that doesn't have to do with being overagainst that S.0.B. Then they lie, or
more kindly put, they do not know what awe is. Awe only exists as you are before
sticks and stones and happenings and other people. It only exists in this world.
You show me some oafithat talks about awe unrelated to the coneretions of his 1ife
and he is not talking awe. That is what you mean contextual indicstive only exists

in a particular concrete situation, That is to say, I am not a land of myster, I
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am not a2 mountain of care, not a river of consciscusness except in the modst of a fight

I am having with my wife. Does that communicate the indicative? That means vou

cperate contextually, that means there_ ssn newer. be some superimposed awe upon the
i ive is always within a given context.
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ziteation. The indicat

6. I want to say that the imperative dimension of ethics and mark me it is
always there, is but the flip of the indicative which means that all imperatives are
self-imposed, in this concept of morality. It iz out of the great indicative vesolve
I do not find imperatives on my e, is what I am trving to say in this understanding
of ethics. All the claims on my life are wholly indicative and when one makes the
great presolve there is always a great resolve on an indicative, he then himself feels
the imperative on his life relative to his having resdlved about the indicative,
Whether you agree with that, do understand what I said. You could not nlace an im-
perative on me. My wife could not possibly place an imverative on me, my goddammed
kids could not place an imperative on my life. My colleagues could not place an im-
perative on my life, it is impossible from this view of ethics. T and I alone place
imperatives on my life. I do not know how that sound to vou. Tt is far more frighten-
ing a view of ethics. And, of course, it is nothing now to us when you deal with the
whole idea of covenant, vou're dealing with this fundamental insight,
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7. The last thing in the broad in the new kind of ethics, vou can see I am
having fun but my early training went inte theological and vhilosophical ethies. I
had not thought much about that until right now. I would like to spend several vears
going back but we got something but I am not sure whether T am getting it said well,
but we got something. The world is not waiting for resurrgence, it is waiting for
thls particular ethic which is human resurrgence. This is the incarnational aspect
of the discovery of the Other World relative to the ongoingness of history. The last,
of course, is that this morality is an authenticating morality. This is not anything
new especially if you taught RS-l when you talk about authenticity what you are doing
is among other things overcoming the dicotomy that again and again and sometimes in
deéspair say it from the beginning of the world, but the dicotomy is between self-
Fulfiliment and concern for the neighbor. You can put it in different language, you
are saying in this language, there is no self-fulfillment save in the creative re-
lationship to the neighbor. In a moment I'm going to do some other things here.
You've overcome the I7th and 18th century dicotomy between egoism and altruism,
that you are down undermeath those. To use the charts, save vou are engaged in thosze
states of being that the poetry Mountain of Care points- to, there is no self-fulfill-
ment or no sea of tranquility. This is the kind of dicotomy that is being overcome,
My poetry that I like these days is when vou get to heaven thevy're only going to ask
you one question and that's about vour authenticity, as to whether or not vou took
this unbelievable chance of living one life and dying one death, and did, with your
freedom and your creativity. What I'm trying to say is that in one sense with
authenticity like he doesn't like this which T do, and he deesn’'t like this which I
and don't like that which I do, and everybody comes up there and there's only one

nent--one final judgment, and that final judgment is now, it has to do with
what your sense of criteria, not even my own. It's only the self, what T like to call
the . It's distinguished between telling somebody if you don't like to do,
then you don't have the slightest sense what authenticity is, and never telling a lie!
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8. Well I'm taking too much time on that. T was mv first point--1 have three
to hers. I'm just going to throw out some words, and these aren't too well thought
out, any more than these others. In a glight, now vou walk avound and take ansther
look, another look, and the first point, I meant to blow the bottom out. These are
more of a detached looking at this new child that I think is emerging in the midst
of elvilization.
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9. This morality is going to be comprehensive in a new way. Any morality
had to be, from the point of view of it, comprehensive, or it was not morality.
You and T understand that--it has to do with our historie--I said I wasn't going to
+alk about these--it has to do with our particular moment in time. This kind of
morality is sacrificial. Not sacrificial in the sense of old morality where it's
fine to be sacrificial. Sacrificiality is built into the midst of it. It is a re-
flection of raw humanness itself. It fs neigher more nor less than the expending
of the one being vou have in which exvenditure you create your being. It is rooted
in that kind of thing. It is fulfilling, which is what I have mentioned. Also, I
den't know quite how to put this, it is liberating. Now this has also to do with
fulfillment, but there is a spiritual, psychological something here that T am quite
got my mind around. And maybe at any moment in history when morality broke loose
with a new vital force, this was the experience of people. I don't know how to say
this to you, but even as I talk to you up here now, I feel clean, I don't mean I'm
a fine guy, I don't mean that., I feel like unseen forces are cutting the chains
that hawe hiddenly shackled.

30. This kind of thing I have to say is what I meant by that. And then I
meant the overcoming of the dicotomy between the ego and the altruistic, overcoming
of the dicotomy between the cught and the is, you see. The overcoming of the dicotomy
between reward and punishment, and that isn't good but it is reward and punishment.
Tt's overcoming that there is such a thing as a reward for doing X and punishment
for doing Y. It's a recovery at a new depth of the stoie, ancient insight that virtue
is its own veward. And then it is an overcoming of this world and some other world,
which was not simply the theclogians, it was in Kantian ethics as some of you know.

1. Lastly, if I were going to talk on, I would want to deal, and this has
te do with particular, maybe all these last 3 have to do with the particular agonies
in our time, about morality. The new morality is going to be non-fudgmental in a
new way, and not in a sentimental, liberalist’s way of being non-judgmental. I mean
in any kind of morality there is a built-in kind of dogmatism that is beyond any kind
of dogmatism that would have to do with the appropriation of any kind of rational
system, but the dogmatism that has your feelings in it. Only it's not dognatism
relative to the way he should live his life. By Ged, he needs to live his life.

And then it's non-judgmental in that sense. And quite obviously the new morality is
going to be transprovincial. Obviously this is going to have to do with our times
also. Any morality today that did not just say the same things to the yellow man,
+the brown man, the balck man, the white man, whatever, cannot be morality., %hen ame
you going to overcome that nonsense that there ic a black this and an eastern this.
The new morality is going to have to be because of the times demand, and not because
af this man oy another man.

12. Then it seems to me that this kind of morality, how shall I put it, it's
remedial. Of course any kind of vital morality is vremedial. It's like remedial
punishment. This kind of morality has to do with the keeps of one's being. I've
been trying to think recently this kind of morality has to be put inte law. That
means if you're going to have a new morality that is global, you've got to have com-
plete retooling of the legal constructs, and if you don't have law, vou've got to
have excommunication, period. Whether it's capital punishment or put somebody in
prison or whatever. That kind of final power is there. Talk about capital punish-
ment, but I've been trying to sav, this kind of morality you are excommunicated,
whatever the form of excommunication will be. It's never going to be the same to
where the systems of morality we've had in the past. This is what I mean when I say
1 feel a sense of deep liberation, and then I point afresh, I noint to the last
thing I want to say.
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13. Unity, self-unity like there fsn'+ a morality vou have at the office, and
then when you get home, you know, or when vou go out to a party. I'm not saying it
ought not be, I'm saying it isn't. That is te say, this morality that T think is
emerging from here iz a manifestation of radical monotheism. If you have a sense of
being many beings, what you're saving is that you live on the basis of idolatry, and
that you have many gods. What is happening here, not in the abstraction, but in the
concretation, is a recovery of the depth singularity of selfhood itself . In other
words, the radical solitarv individual. Now we'll halt, That may not hawe been good
to have while you are eating your chili, but maybe we have got teypa? as much atten-~
tion to the possible fruits of our work in the other world as we move inte the future
as wegh§ve to pay to an adequate philosophical and theological and historical ground-
ing of it.

Jogeph ¥, Mathews






