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My sense of self-depreciation is so streng
on a negative note, and this time I did not ha
want to do this afternoon, I feel, needs a bla
I am finding it necessary to exert : 1f
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movie you just saw, "The Gospel Acco Matl
negative situation is that the movie savs rather clea
unciearly.

I imdicated last night that in my opinion ti
sulted from that body of awakened people more than half a centwey ago who made the
great resolve to renew the Church in this centmry was the fact that they stumbled upon
The Other World that is right in the midst of this world. I never dreamed even ten
years ago that such a thing could happen in my lifetime. T suspect to the day I die
there will' &ways be a vapor of awe surrounding my existence just because of this
happening in history.

I want to try, chifd as I am, to talk a bit about The Othey World in the midst
of this world. I suggested that it has heen a hidden world for centmmies, a lost world.
I am reminded of that motion picture about the dinosaurs I saw years ago called The
Lost World. The lostness of The Other World in the midst of this world seems to me t
be a much greater lostness. And to have it disclose itself afresh forces one, regard-
less of his years, to experience himself all over again as a stumbling child first

fearning to walk.
This Other Warld was not discovered by church people or religious people; it was
discovered by people in the twentietl century. It was discovered a long time befere
it was discovered; that is, before it was recognized as the Other World in the midst
of this, and before it was acknowledged as the Other World. There is nothéng "super'
about this Other World. It is as erd Yy, on e has beheld it, as any mundane
activity that you and I e o I th the explosion of consciousness
that has taken place in our day in and through which radicality of humanness became
clear as never before in history, Therefore, I icipate that what happens from
the disgclosure of thi e
other great moments in history, when thizs same Other World made its pre
known to man. But you must be clear when you talk about the Other Worl
dealing with § his secular world and this secular consciousness of
One way to get vour mind arownd the b
standing of the ontologd 1

er World to man in our centuryrmmy be mre colossal than those
ence pewerfully

o

8
14, that vou are

standing”, that is not quite right. It is

World is which is the understanding of the

It may help those &f you who know Nietszche to thi
This is the realm of the Other World. You might s
consciousness beyond the superimposition of man's
that }

t is a rather difficult statement to make, beca
World is to get your rational facilities engaged in
things about reason is that reason points beyend i
world beyond reason that reason itself points to
3

. @and the Other World is the

ezgon attempts to wnderstand
and talk about that world, what is being said is not that Other World itself, but i=
only indicative of that Other World, for the Other Worl ;
consciousness. And to make any interpretation of it is to take one
this world which is. the world of reason that peason invents.
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Intreoduction to the Other World

universe which really produced this one-story universe that we live in. We understand “
that we live and die in one world, and when we are dead, I mean we are really dead,
That means the Other World image has been smashed. A more direct way of saying this is
that we have gotten rid of metaphysics. Now that needs qualification, because man never
lives without metaphysits. The trouble is that the term 'metaphysics' was related to
this second=story universe, or the understanding that finally reason was the king of the
universe. ‘

Now in our day we are recovering,oor rather building, a new metaphysics. To put
it simply, it seems to me that man grasps himself as living on one plane, but he has
experienced the transparency of that plane itself, I like to think of it as holding
a match underneath a paper, and first seeing little streaks come out. Then it turns
brown, and then it breaks through and pops into flame. That goes through my mind when
I think of transparency. Or perhaps it is more like sticking your fist through life
itself, «

Maybe I can illustrate it this way: you and I have lived in a time in which the
uniqueness of the person was emphasized, and this had to be so. This is what happens,
I suspect, whenever a culture that tells man as an entity what it is to be man collapses,
Then you have a new birth of existentialistic reflection. (I am not talking about
abstract philesophy, but something has even happened to that in recent yvears.} An
illustration of this principle is that the Black man in our day, in order to be a human
being, had to embrace his blackness to the hilt. It so happens that in doing so, he
enabled some white folk, for the first time in their lives, to embrace their whiteness.
But when they d4id, Black or White, embrace their uniqueness to the hilt, they experience
transparency. It is as though their fist went through their uniqueness and right now
we are discovering all over again what it means to be man beyond our wniqueness -- not
by going around our uniqueness but through our uniqueness. ‘

 One would like to talk about the pouth In our age exactly the same way; and one

would like to talk about the women in our age In precisely the same way. But %hat is
the experience of transparency. As a matter of fact, the last time that I went to other
cultwres, I experienced something I never had before, and talked to a great many people
in the non-western world about it. fter WW II, when the intensification of the collapse
of our society was experienced across the gdobe, there was an emphasis upon the particu-
lar and the unique, especially regarding parts of the world and nations. The outburst
of nationalism, in my opinikn, was precisely that. But I discovered in the East that
some of your human colleagues had stuck their fist through their uniqueness and were
discovering again humanness itself,

In this transparency, in which you are dealing with one world, or one plane, the
transparency of that plane is your new metaphysics. But what I suspect history is going

-

to call this, in one way or andéther, is bhenomemology, or phenomenological thinking, in
which you are bracketing the metaphysical question a la "the real” in terms of abstrac-
tion from my consciousness. You bracket that, and then concentrate on states of con-
sciousness. And the state of sonsciousness is the Other World, or rather it is your
experience of the Other World. And I think that before the month is out, you will
scover {and this is hard for us to get our minds around) that a state of being - a
tate of awareness, or a state of consciousness - is the most objective reality that
vyou have ever experienced, I want to warn you not to let the epistomology you were
trained in - that divided subjectivity and objectivity - get in your way.. You watch
and see if that is true,

Now let me back up one more time, and come at this through theology. Tillich is a
pretty good example of this. Those of you who know his systematic theology know that
he begins with the ontological situation and then he moves to the interpretation of
Christ (which is the existential in Tilligh's case). And Tillikh himself made the
case (which I think Is exactly right although years ago when I studied with him, I was
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not sure I agreed with him on this) that when you talk about the essence of man being
the kind of essence that creates its own essence, the first use of the word "essence®




in that sentence is dealing with the ontological. Now there is more to that than it
sounds, for man could not even make the decision that determines his selfhood if he did
@% already have a montage in his being through which he looked at reality. (That is
he ontological for Tillich.) And therefore, those of us who have come down hard on
z@% existential pole - that is, on freedom and decision - were always taking for granted
an ﬁnéﬁgsiaaéégg of %a& snness in the midst @f wézc& that %%a sion was made. The discove-
ery of the Other World in terms t g of a new montage,
and in this case, because the revolu be a global montage
that finally defines man. That o ou Just saw was a
picture of a man who lived his o the Other Horld, and
in the midst of that made éecig“aw he ret f his 1ife.

How by a state ef’segag? I *hen mean same?%ing like this: concretely (and it's
rather hard for me to say), a state of being is made up of something like an image, and
something like an &sc$ﬁ§§§yiag affection, and something like a pre-decisicnal resolve.

I do not know how many of you have read Ca ling's Inheritors, but you know it was about
,?imi?i%e man bresking into oo gﬂ%@ﬁs@%@sﬁ and one of ﬁ%@xﬁf%a§$g that he used over

and over agazﬁ was the primiti ing into a At least it was new
f@ om the outside, because the n i chaos had suddenly
taken ovarp, wéis? is to say e es 1 s 7 t capable of giving
meaning to the overagainst-ed-ness that was impéngi . So he would have to seek
for a new image, to invent a new image that would g ternal situvation meaning.
The way he's ;ictvﬂ%@ in the book he's pushing on h produce a new Llmage. 1
like that. I've seen people who weren't so primiti z go like that to get that
new image. Now what I call what was going on in hi Big Think - that's not a
capital S - grasping the Other World involves a Thi want to say an image,
I don't want to say an ,;éssgg I don't want to say a don't want to say a
concept, it's almost down underneath that. It's th hen vou're dealing
with a state of being that you're after. And the se call 2 great Feel. I
have a colleague that call e Think impressionisti Feel expressionistic, and
thatds not too bad, for me the impressionist painters were starting here and push-
ing what could be seen un it bent into the Other Womld, and the expressionists went
through it. Do y@u rasp that ow the Great Feel - if you call that Think a primordial
h hen you've got to call your Feel a primordial Feel, and that Think and that Feel

@g<‘e&§ shaz never g

rg-ed-ness, when they talk sbout g -~ The Big ?béﬁk ﬂ§ nothingness, I
olute nothingness. That's ¢ which in that Big T s becomes the
i eéwga;&w%ﬁﬁgQ of yvour total exd not because you say it is, but because
vou have the Big Think in which it is Now that's the Primordial Big Think.
And it has many faces and many forms. Big Feel, that always accompanies that
Big Think is awe. Awe. I mean awe. An too mas many faces, but it's awe. And
awe, as Otto peinted out so clearly and at the same time dread and fascination.
ow when you deal with that B gplitting reason, you are breaking
through reason, zagt always d reason. And in the awareness of yow
overagainstness to that mys red with terror. I like to think and this
is done of consciousness - mankind came into existence through awe.
And that many stabs toward sciousness that could hawe produced the
human race failed because that by terr
ef ﬁ%@ sheer maytery which « oon
t terror - ma ke
> to use the wo don’
vou talk about God, the God not
of some metaphysical principl ng ab

paﬁ&?&ég and when you boil them down, to the bottom, what the Great Think
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Introduction to the Other World g T

gentle rain to grow the wheat; who rokks the ocean with mighty storme, and gimmers

them like a mirror itself. You're talking about the One who pulls you from a woman's
womb and stamps you, like a eow, back inte the earth., You're talking about the one who
makes you sisty years old, and you haven't got any choice about it, That's getting
awful personal. '

And yet, with this terrer is fascination. ©Oh, that's harder +o describe than
terror. It's a compulsion over which you grasp you have no control whatsoever; that
pulls you on in the midst of and thoough the terror. And these two are theye one and
the same time. I remember not so long ago, I thought I was caught; I thought people
wWere on to me. Yes, tha's what I mean. And before I knew it, I ended up over a iohn
with my hands on each side, vomiting. But in the midst of that terror, I preceived a
fascination. Oh, at this time you don't say this is the leading of providence., When
you're finally able to get back up on your feet, you know this was the hand of the One
that you have come thru the grace of our Lord Jesus Christ +o call your God and your
Father, but he doesn't look like your God and your Father when he beats you.. And I am
a proud man to have lived in the 20th century, in which this has become clearer than it
ever was, I believe, in all of history. But its roots are back there from the founda-
tion and the dawn of consciousness itself. Ohhh, in our time, how this Other World has
broken in upon us!

Perhaps you run your mind in the area of psychology. In one of these bocks, I
have an article there by Joseph Campbell, in which he deals with schizophrenia, and I'm
not sure he says that, but if he didn't he ought to, that the difference between a
spirit man in the Other World and the schizophreniec is that the spirit man is swhgping
and the schizo is drowning. Yes. Yes. And I make a prophecy. Before 20 yedars are up,
you're going to see the psychiatric profession turned up on its ear. It has to meet
the times in which it is, and the times which borne it are gone. And new tif have
come. And they're going to have +o look further.

Or, I mention to you mythology. That you have been taught to believe with some
kind of a fairy story that mankind has outgrown. No. Not by any means. No. Your
mythology has been the frame whereby man has held his experience of the Other World,
And the mythologies of the past are gone. They no longer commumicate +o us, or you
couldn't call them fairy stories; and therefore, probably the higgest contradiction
in our time is the absence of an adequate mythology whereby a man has a roadmap over
and through the terrain, the topography of the Other World. And perhaps, if you intend
to seriously renew society, that one of the major jobs tha's going to vest upon your
shoulders is to create the mythology which feeds into this last triangle up here, and
this is the top of the whole system that you built last year. Maybe this is the little
capsule that will flow through the whole society.

Now, in our time it seems +o me that in four areas the world has become slowly
conscious of the Other World, I've mentioned one, And to use a little poetry, we've
called it "The Land of Mystery." In our lifetime, man has rediscovered this mystery
that I've described, As a matter of fact, the natural sciences have discovered it.

The Psychological sciences have discovered it; the biological seiences have discovered
it; the mathematical sciences have discovered it. And then, I need not reiterate again
that the whole existentialistic thrust in the 20+h century unveiled for man his over-
againstness of that which is No Think or nothing. This is the first breadthrough of a
fantastic arena in the Other World.

The second breakthrough has been the area of freedom. We call it
Conscicusness. This is Jean Paul Sartre's poetry of the en soi and t
this is Kierkegaard's understanding of the self that the self is a rel
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ationship which
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relates itself to itself, and when it goes about its proper business of being a rela-
tionship, which relates itself to itself, it grounds itself transparently in the power
that constituted it. But this is only two of the hundreds of people who have broken
through in this area. I need not mention agéin the area of Psychology.
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and beholds the passingnes £ all things. It's like unto a mortal wound from whigh

Y he knows he wil»' absurdity, the irrationality of it all seeps

' deep within, a s and vages until futility itself turms
into a heavy numbness and disoriented; all is nothinsness; there's
no place nystery And hangin elplessly
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