Ecumenical Institute, Chicago December 2, 1971

ACADEMY REPORT

THE EDGE OF THE SPIRIT IN QUR TIMES

Academy . . Th? Jesgs
Sensor of Shock The Objective Election
the spirit of the The Word
Future Jourmey
1 7 8 19 20 27 28 53 54 55

1. One key to the role of the Academy in our corporate lives is that it forces us to
deal with the edge of the spirit in our movement's Jjourney. You can perhaps sneak
through a Wi~hour weekend without having to meet the full story of our spirit life.
But in an eight-week program in which the total curriculum is taught and where RS-I

is taught once a day and all weekend, you have to face and do battle with the concrete
satanic power of this historical movement.

2. Perhaps we just finally ought to say self-consciously that one of the roles of the
Academy is to be a sensor of the spirit life of the movement. And by the spirit life
of the movement, I don't mean a specific group of people some place, but the wind
that's blowing through our whole times in which we all participate. The order, the
symbolic order, the order of spirit across the globe all feel the same wind.

3. The statistics and plans and history of the Academy don't hold this story. Those
can be easily seen. What's hard to see if the living dynamic of our everyday passion.
It's just rooms full of very complicated lives.

4, I want to try t- paint a picture of the spirit reality of this academy as it has been
on its death and life struggle. First, I'll point to the most significant events as
the students saw them in their evaluation of the Academy. Pedagogy guild got 85 votes,
which is triple anything else. The cadre workshop, where the participants go out to

a local church and then come back to the Academy for workshops was the second most
significant event on their list. Other events that rated very high were Kazantzakis,
the Urban Academy's entry into the Academy, the Ur Image course, the Community paper
by Bonhoeffer, the J.W.M. paper on the Christ of History, the Individual and the

Family course, the Cambodian Ballet (which was one of the celebrations), and the
ecclesiola dynamic. In one way or another the ecclesiola dynamic got mentioned 40
times as a significant event.

5. Would you like to know which courses were crucial in the participants’' minds?
Individual and the Family was by far the first. Second probably was the World
Religions (Ur Images) course. Third was the Old Testament, and fourth, Nation .and
the World. Then comes a tie between Chruch History and New Testament. That gives
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you a fecl of the

6. Th@ ch&rt on page 2 is an alttempt to pull together the faculty brainstorm. We

‘ or places wi > the cele was most significantly poing on.
Those four r@alwtwﬁ* that were breaking in upon the participants form the leftmhand
vertical colum of the chart.

7. The left half of the chart we c&ll@ﬁ the impingement of flery issues. By impinge-~

ment you mean some paprticular realitv of ©° - having to be tengled with, where there

is a prin felt, and underneath is unfaitn being struggled with. On the right half

of the chart is how hee 1Jug T oo placea This i whevre faith began. Then the chart
that cmergs.

points to the new iecl and the new respons s

2(

8, Part I, the impingenen ight be introduced this way: People
are operating out of ”b»iwt lhen th*se images ave revealed to be
false and are clobbered ‘udmvu7y what pecple are over against is the shock of the

future , having to HTLQPl” re~do 11 6 them back into various kinds of
weaknesses., Behimu th? shock of 1] ust demand, which has both a global
dimension to it I the particula e lifon Penpiw were deeply offended
at the global diner iox of man, but ffended at the paprticular concrete

dimension of man.

9. When we worlk~" “n the Natiocn end U orW& end vhe Community and Polis courses, on
social methods: vhan we heard SIShR on the global movement and were impacted
in terms of the broad vision Movement's encounter with history, we approached
the broad dimension of aud frightening demand. But there was also the
very , very par“iﬁv1ﬂw conerete end or The demand--going home fto your particular
family and your particular budget, des }Lng Lt your particular cidre~-a certain kind
of impinging horror rel: : concretion of doing something with
your life.

wr o e

10. When the connectica tonk
of the times, the full forae
of the pain people ol
aomplex;ty the !
gives vyou SOM“YhL“W l*}L o v1dﬁ~ay«, g
to me. You're wanting to go out and do
One way to get out of 2t ten
te stand there in Jhe =
deeper and deeper and deepox

and the global realities
de-eyed groan' gets hold
e demend.  The massive
cssure oF responsible waiting
QELLQ& is an especially exciting symbol
thing, but you don't know what to do yet.
you can't do anything and don't care; but
wyoznd cave is o sort of welting that goes

over

sion L8 Lo Say

1l. Another word f
solitary creation out of ze your whole
budget, your whoTw Fami Vo vho;u >, Wi ooy : 1scious of the
hard work that has to o done calls {oyth £ so0n of viul apite n.  Deing
missionally misunderstood i Lfying anticipaticn.  There's the
dread of persomel col the structure of history.

cud reorg

12. The unfalth ber
demand upon your 1ife : T
time down to teaching mt Sumu;
sghool. Or, 1if I
Or if you're doing

attempt to domesticate the
fing the wild reality of our
1, o teashing o new <@Ur3@ at my public
as a fourth {teacheyr, T've dealt with it.
you can water it down to a project in

oy Scheo
once a qguar

s g o el -
Juu?u@ workshop,
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Hawaii, you've got it.

13. There must be some way to domesticate the global demand into something I can
handle. The best way is just to disconnect. To do that is to say that the global
reality is too much for us anyway. Let's keep it at arms' length and build no
connections between my personal task and all that horror that's going on out there.
Don't let the global complexity have any impact on my timeline. I think that's why
some of the movement lectures were so powerful. They made it clear that we were a
connection between the individual and the entire global situation of our time.

14. Another way to put it is that I want it easier, but heroic. It is not that
anyone came right out and said, "Life ought to be easier.” There's something
ridiculous about that, and yet that was an operating kind of unfaith. It was seen in
wanting to run out there in the world and do something quick. The long haul of day
after day after day ambiguity and suffering wasn't what I volunteered for. One
heroic thing would be enough. Or maybe it comes to you as giving your faith to a
structure somewhere, rather than to the God of history who blows up every sitructure
every 13 minutes.

15. Another way to come at it is that you predict collapse. There is another kind
of unfaith. You say, that you can't possibly move into all that: you will try~-and
you use your colleagues' mistakes and collapses as solid proof that that. is a course
impossible of investigation.

16. Now, when you move to Part II, how healing took place, you loock at where faith be
began over against this unfaith, the spirit over against the block of the radical
demand upon lives in this time: I think faith began in the pressure to produce ,

and in the active risking of new roles. Pedagogy guild is an illustration: You

have never been on stage before as a fourth teacher; you have never been on stage
before as a witness to God. Or think of a cadre lab. You've never led a workshop
before; you've never been in a group where you've pot to come up in two days, with

a rather incredible model.

17. Thus, being under pressure to produce, and in doing so to risk yourself in

new roles, proved to be a locus where a lot of healing took place in people's lives.
Pedagogy guild, labs, even certain kinds of conversations were crucial. People
played the roles of student priors. When they went to get people out of bed and
demanded that they deal with their lives, the student priors’ getting up and going
was itself a testimony.

18, We feel that we broke something loose here that left us amazed, amazed with the
power to deal with life's reality. People were grateful, grateful in an uneasy sort
of way because ybu had power to deal with the reality, and that meant they could
deal with it, too.

19. There were many kinds of new responses, seen in signs of responsibility. People
weve changing their clothes, occasionally cutting off a beard, participating in the
risk of giving a witness or doing something they wouw ldn't do before, raising

serious questions about their own vocational future, working harder, and being more
dependable in attendance. You could tell something had taken place.in their image
of what they could do with their lives as the signs of responsibility increased.
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20. The second avea or reality I would call the Hourney of the gelf It has to do
with a particular journey and with the fact that all of bumawmfy is on a journey.

The journey is areal thing that has a center and a veturn. It has an order to it,
and you can talk about it. There's a human nmodel for it. The new religious mode
charts would be a focus for this encounter; and also the Kazmantzekis study, the
Hesse book, the sharing of all kinds but especially in the context of giving
organization to the spiritual world.

2. The pain "hat was felt in the encounter in the area of the journey was first

of all just a dread of the irrational, a deep dread of the unknown stuff. It was
like you had been thrown outinto the world withou a map, and you don't know how to
find your way around in it. Then there was also a shame of spirit storms, a shame
having to do with the angers and the despair that you feel, and with the bitternesses
you have and the inauthentic shallownesses that keep pepping up in your consclousness.

22, DBeneath this pain was the unfaith of mindless contentment, the stance that

what it means to live is to strategically fend off anything that breaks loose in

your interior being, because that destroys contentment. To think about your interior
being blows up your mindless contentment. Maybe this comes as a prideful gloat.

"I'm a spirit gilant. I have developed over several years of pain, a remarkable
stature.” And a sort of pride about the pain is theve, developed from within. Here a
again is a kind of unfaith, for the awesome overwhelming gift that this journey

is, is a humility.

23. UWhere does faith begin to bubble locese in this area? It is where people see
spirit pain as a door» to life, it is when they see despailr as a passageway. They
see the design of the spirit world. They see that there is order to it, that you
can have confidence in assuming responsibility for yow own fight with th@
interior dragons and goblinsg and things that go buwp in the night.

24,  In the Academy, that sort of breakloose occurved in the Kezantzakis study,

in reading Hesse, in the Odyssey, often in the guilds, aend in the ecclesiolas
where you took sgericusiy the Interior journey QL another perssc That occurred

in just piddling around. People who had been down suddenly were mysteriously up.
There were deep encounters in terms of an opportunity to work through the deep
pain. Witnesses of participants in Academy worship services were one way in which
this happened.

25. Maybe an image or two out of Tizantzakis will illumir-“e the necessity of making
a choice of whether to be spirit or not. The fiprst image is that of the worm on

the dark meadow. The worm has a glow of phosphorvescence and talks about wings for

an hour or two, until its mouth is blocked with carth. The worm talks about wings
and then hits the dirt. The other imap@ is that mf being a bridge, a bridge through
which the spiritual reality surges like an electric cuorrent, then the bridge

crumbles away behind. Are you going to be a worm on & dark meadow that disinte-
grates into the soil, or, as you disintegrate into whatever you.dfﬂ*ntegrate into,
will you be the channel through which the readlity of hunanness happens?

26. Now, what happens to people when suddeniy the positive possibility of being
what they ave begins to be embraced? There is a shock of authenticity. "My Lord,
that's life." You see life differently. You go to the art museum and see a
picture--Zing. You walk down a street and see people talking together--Zing.
Everywhere you look, the shock of authentic life breaks through to you. There is

a couragecus facing up to the dreadful despairs, an ability to stand before your
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interior suffering as real life.

27. One of the new responses that emerges is that people use their own pain on
P § 3

behalf of others. v Instead of being ashamed of vour
own experience, ducking and running from 1t, you take it and bleed meaning out of it -
in a way that ‘< helpful to another person. Relaxed openness is another objective

new kind of response that might emerge. In your physical work, in your intellectual
work there is a little less tension and a little more openness to pouring yourself in
and having your 'ife addressed again in one way or another--instead of having a

deep interior hope that once you have had your life addressed, you can sit down.

But the feeling that I'm on a long trip and being addressed is something that will
not go away, and one should be open to it.

28. The most important thing that goes on in the Academy is just getting clear on
RS-I. That encounter with the objective Word is just something that is there in life,
a reality that you have to bump into and make a very clear decision about. I'11

put it this way: where people ran into the word most powerfully, in this academy

has to do with the "all is Good" pole.

29. The way that came is that there's a harshness of life out there, and I mean
the harshness of life was lucidly grasped. How do you get it said to yourself
that your problem is not the harshness of life that's out there, but somewhere else.
Your problem has to de -~ ' not being able to accept the fact that this harsh life
is the glorious gift of God.

30. The 0ld Testament poetry was intensified in the area of the harshness of life.

We talked about Assyria, '"the rock of my anger, the stamp of my fury."” Or there

was Job, and the Lord was throwing painful arrows into Job's gizzard, using Job as
target practice. 'Life is good'--My lord, how is it even possible to conceive

of that when you see the deep and overwhelming trouble that is going on, or when you
read in the Old Testament myths aad stories of the unfairmess and unbelievable violence
in the structure of exristence itself? It just rocks you with the impossibility of
standing before life as 't is. DBut that's not the problem. The problem is related to
the gifts that « -~ -1 1o ne as creativity.

31. The other side of that is the pain of despair. I mean you ought not be in
despair, there is something awfully unwholesome in that.

32. Vhere the pain was felt ic held in the phrase 'no excusc.” Surely despair out

and out is an excuse. Surely the harshness of my family is an excuse. Surely the
harshness of my congregation is an excuse. Down underneath that is spiritual laziness.
But underneath that 'no excuse’ is the demand to pick up the complexity and forge a
healing. So what you feel as the current of electricity goes between my spiritual
laziness and that objective word which says NO EXCUSE, no excuse, no excuse, is just
anger, & sovrt of helpless anger, a sort of irraticnal. "I don't want to hear about this
again."

33. The unfaith that is underneath is typified by what I would call the sophisticated
stoic. The stoics we have now are clever. They build up resources for ten days
anticipating the address, and when 1t finally comes they are ready for it The other
way of unfaith is held in the passive defiant gnostic, who's always lcokirg for a

clever little word that always ends up being an excuse for laying down in your spiritual
soup and doing nothing.
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34. Let's take a look at the sophisticated stolc for a moment. He's the guy who

manages, through great efforts and long experience in the spirit movement, a apgl smile
in the face of the hevshness of 1ife. He's bargnining for a word, but for a word

that gets him out of the pain, that at lezst gets him out of the pain as a significant par
part of his creative living.

35.He's the one who would say we need to give bread to the world, because pecple need
something to eat. You can't address the word to someone unless he has bread. When

he experiences the fact that the bread th:y need is permiss’con to deal with their life,
no matter how deep the suffering znd tragedy is, that is a deop sort of offense.

He seeks a way to find emotinal and intellectual security. He sccks a way to find
lucid imperturbebility. He may come to you very worried about cracking up. He'
seeking for resources, he says. Fivst you think that that is a very wholesome sort

of search. DBut it reclly means rasources to enzble him to meet life with his smile,
because he realizes that his smile is being thveatencd by the harshness of life, and
what he really nceds is morc interion resources io meet life with & -~ -1 grin.

36. Now he can anticipate the word of God com
start bullding up rescurces to vesist it. If :
section, then you may shake loose a sort
of a stoic into the ater of beir

ten days zhead, as I %ugge@ted and
ard blow really hits him in the mid-

This is the journey
:im@@s is the first step.) He may

F mild uneasiness. (
ond midd vos

come up to you and say w rdly hard things, like "I think yvou ought to push people
harder. v wa Ly ?9 heen throwing 12 ioch guns in every dirsction we know how. What
is that guy seying "push peovle havder.” What ho - iz, "Ha, ha, ha, you missed
me .

37. When the possibil ed stoic, then he gets some

J [
aynlcal cutenesges out. That's the zecond stage in hzs 30an“” Mild uneasiness
is followed by cynical cutenccs. VWheun you effectively undercut cynicism comes the
third step of geitting your teeth. There is pouting end aager that surprises you
sometimes. You bawl comebody out for somathing that thny need to he bawled out for,
but you listen end you sco thot this guy has boon for on encuse fo day to grit
his teeth in public.

38. Finally, when thy "no oxecusc' word blows throug. to the deeps, ond the
weakness of his °.le bhre o com The bottom, then the last stags is something
like "bitter teaprs." etoy when the ccck crew?  Well, once

in a while that iz ths T”y it 'OT th ote. The orok crews and his cool

collected smile just dis 71t00“1+' into a puadd And the ¢rony go&a, Peter wept.

This weeping may teke on mony forms, for ther: is something very powerful sbout that
g J El J ok

business of we

39. Now, let's loc at this

gi whe 1g also a crucial character
these days. He lives out of sl
T

wedkness, out of his

1 A it shocks you because it is
1ol lucmd and still so overwhalmingly moross I 1 oig oa vewy cubtle tricky search

for a word going o in 1 ddst of thic lucid mevoseness, 2 word that would be some
kind of a stable eucves From the mest auchoritative perscn yvou cazn get 1t from.

40. You must ~lways be on you grard for the kind of trick the passively defiant
gnostic if ploying ca jyou. He mekes a ceastont bid for attention. He runs up‘to
you and says, "I am not going to do so end zo." You think, "What are you telling me
for? Why didn't youiust not do 1t?" He says, "I am going to leave at the end of
this week," and tells vou a long stovy as to why, and you don't care say, "that is
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really tragic,” or, "I don't see any way out.” It's like he needs some one to hold
his hand. He says he can't hold on much longer, or insists directly that you come
sit down and hold his hand, and tells you some long dismal story back behind this.

41. If you give them any kind of affection, any kind of sympathy;.any kind of partici-
pation in the horror of their story, it is like you hear clicks going off inside.

"Sha, it is true I can lay down and not live my life forever." They are looking all
over the place for somebody to lay out a neat little word for them that says life is
impossible or other gnostic information like that.

42, Somehow you have to show them that their story is just ludicrous and at the

same time maintain a hard stand of possibility. You have to say that there really is
possibility for this life, that there really is no excuse, and at the same time
enable them to laugh at themselves.

43. I remember one woman who was great fun for us all. She anticipated that the next
pedagogy guild was going to be disastrous for her in some way and went to bed. We
knew that it was utterly essential that she go down there to that pedagogy guild, so
as a staff we strategized for a while to figure out how we could getthis woman

to see that she could pick up her life and go up to that pedagogy guild. So we sent

one of the faculty down with this message for her: "If you don't get out of bed, we
are going to call the police!” She peered out of the covers, and with a shocked loock
on her face, said " For what?" 'For not coming to your pedagogy guild," the faculty

member said. The woman just broke up with laughter and that gave rise *o the kind
of conversation that made it possible for her to see that she "could go. She went to
the pedagogy guild, and sure enough, what she had anticipated happened. It blew

her into a whole new context for dealing with her despair.

4¥. A little later she got equally concerned about the Gospel of John, and decided

to miss Thanksgiving dinner because John was going to be read again. Having already
read the Lazarus story, one of the priors went to the women's dorm, called her by
name , and said, "Come out." That led finally to him coming in and talking to her there
about the fact that he wasn't going to go to dinner until she was. Finaliy, she got

trapped again in the possibility and agreed that she could go ahead maybe for one
more day.

45. At any rate, this kind of human being the passively defiant gnostic is something
new and wild. Th.y come up with wild excuses and what you lLave to do is to create
some kind of humor, to blow loose the ridiculousness of this very sober and morose
story.

k6. HNow, the places where healing took place, were RSI, RSI over again, just carved

to the bottom, Also, it was New Testament course and informal conversations, as I have
mantioned here, where the Word of God got put particularly for somebody. If you lock
at RSI, the structure of how this Word comes is that the obligatedness of life is

good. You can hear Bonhoeffer there--the obligatedness of life is good. Another

way is to see faith as constant surrender of your life from all security. You read

the Tillich paper and it shoves you to give up your security and move into a new kind
of future., Faith is just a gift, a constant gift, constantly received.

47. There is a learning to trust being underncath your affirming harsh obligations

ag a gift., It is like faith is a conversion to being converted over and over.

Being converted over and over and over means totally dying to the old self and picking
up a new attitude toward the future. It means a constant passage through despair

into living out of the power of being that trranscends despair. That is a very important



Academy Report
page 9

thing. Settling down into despair is not the word of God but it is living your
despair that is the word of God. Tt is taking that despair as the doorway to life.
You live your despair to the deeps and anytime that kind of a word gets broken

through where despair is wholesome and meaningful and utterly crucial to my journey,

I dare to participate and to work through the deeps of it into the transcending on the
other side. That is where lives break loose.

48. We were talking about Jesus in the Garden of Gethsemane and the issue came up

that Jesus was in a situation of unchastity because he was Cisturbed, desperately
disturbed, and that was a problem in Jesus' life. We had to see that being desperately
disturbed was no problem. We saw that chastity there in the garden had to do with
taking upon yourself that desperately disturbedness and drinking of it.

49. T want to point at the interior feeling undernecath the category of fear. It scems
to me that the stoic can't weep. He is just fixed in a cruel smile, The gnostic can't
weep either. He is fixed in a morose sly smile. The man of faith just breaks down

and crics. The man of faith has two kinds of Ttears, the tears of the dammed and the
tears of Jesus over Jerusalem. The tears of the dammed are sopt of like Peter's

tears when the cock crowed--tears of remorse and self-shame.

50. Other tears that are also very real arc expressions of faith on the positive pole.
That's the picture of Jesus weeping over Jerusalem, and what he is weeping over is the
unfaith of Jerusalem, '0Oh, Jerusalem, Jerusalem,stoning the prophets, and knocking
down those that are sent to you. How I could have gathered you to my arms as a hen .
gathersher brood, but you would not.” Or the story of John, when Jesus is at Lazarus
tomb. Everybody clse is weeping over Lazarus' and their own death, but Jesus is
weeping over their unfaith, over their disbelief that life can be dealt with even at
the utter extremities of life.

5Ll. I will read from an Acadsmy evaluation to help here, This is sort of an irra-
tional affirmation of 1ife, This is utterly spontaneous and shows a love of symbols,
Whenever a love of symbols is the kind of response that is going on, you know some-
thing is happening in the depth dimension.

52. Here is a part out of an evaluation paper written by a very able and extremely
lucid high school girl. She mentions that the third pedagogy weekend, the arvival

of the Urban Academy, the seminar building weekend, the Bultman paper on Faith, and a
particular conver-ation were crucial events for her. The Family course, the 01d
Testament, Naturai science and Philosophy were her crucial coimses. "The labs were
invaluable because they gave form to the possibility of the demand to be the Church.
The five o'clock lectures often helped to keep all the rest of the work and study in
perspective. Corporate life, I will miss it extremely much when I go home. It was
great when I discovered I could be corporate, with people I disliked or even hated.
Symbolic life became more and more important, worship as a reminder of decisions and
uniqueness of self and the body, housecchurch as care fop the journey of the whole
body. Songs were the glue throughout. In ccclesiola, especially helpful were the games
and conversations about the new religious mode charts, the New Testament, and the
Psalms. Having these wretched facilities was helpful (This is going all the way in
irrational affirmation.) After the novelty wore off you didn't have to think about
 your surroundings except what was your obedience assignment. The internal operations
in terms of one-day wonder and team assignments and obediences was a powerful image.
Concluding comment: You push through to the bottom and come screaming out the other
end. You experience the rebirth of wonder, only to discover that you have only begun
to penetrate the fathomless depth of the fantastic creation you are. Without the
poet you never see there is anything there to discover., The Academy is ever inadequate
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but a painfully powerful push, the only one that I have found in the journey of being
humanness. "

53. There is something rather awesome in certain kinds of responses, especially
to worship as just the fabric of common ordinary, everyday existence and when that
kind of response is there you know something is happening.

Sh. Now, in this last row is the category, the Jesus election. In a way this is where
the bottom of the deep struggle is. What does it mean to be little Christs? What

does it mean to be the light of the world? The absoluteness of that story! The picture of
of the escatalogical hero as my story, as the story of humanness, this is the business

of picking up the eschatological hero as the model of what it means to be human. It

is the deepest of all struggles and an extremely significant one in this particular
Academy. It had to do a lot with approprieting your own particular past and with appro-
priating the past of mankind. This is really, something significant.

55. The other categories on this row are the absurdity and radical constancy which
shows up as subtle self justification and refusal #of dependence. Healing takes place
in the realignment of mrsonal past and the appropriation of heritage. There's a

new feel of humble confidence and a response of missional courage.

Gene Marshall




