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. 1. We have been working on the new course for nearly three years, but

just this quarter, we have gotten new clarity on the theological underpinning. We
have felt that the Turn, with the kind of shift that is taking place in many
things that we all experience, is pointing to a dimension of steadfastness in

the spirit, which is not beyond RS-I but is the depth of RS-I itself. You grasp
that not only do you have the possibility of living out of the Word one weekend
every so often, but you literally have the possibility of living out of the

Word at every moment. The doctrine of sanctification deals with this sustained
life in the spirit and with the sustaining of one's life in the Word continually.

2. What I want to do is to show you the new course is related to the

RS-I course, in that both are built on the Trinitarian formula. The theoclogy
of sanctification stands as a polarity with justification: that is, they are two
sides of the same coin. You have the Word pronounced on your life and then in
sanctification, you are living continually in that possibility over the long
march, embodying the Word in everyday life. I will show you how that works.

As you know, the structure of RS-I is built on that trinitarian formula, Father,
Son, and ioly Ghost. Likewise, the new course is built on the same trinitarian
formula, but there is a subtle difference,.

3. The first thing we need to understand is what happens to a person in
RS-1, under the rubric of justification. It is based on addressing the Word to

a person in the midst of his life. The efforts in renewal of the church in the
past have all begun with the recovery of that understanding of the Word, and
therefore of the understanding of justification. Then thev moved on and
articulated in sanctification how it is vou sustain that breakthrough, and continue
to maintain the people of God so that other breakthroughs can occur. Sanctifica-
tion is not a static doctrine.




the understanding of the Word clarified which says that a person can live his
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u, The diagram shows the trinitarian triangle of RS-I at the left,

but tilted slightly. I can show vou the parallel between RS-I and the new

course. In RS-I vou start, on Friday night with the understanding of God in

the 20th century. BPut as you can see now, in RS-I all three poles of the
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Trinity are articulated from the standpoint of the Christ event. Now, on

Friday night you do not even mention that word, or, if you do, it is the verv
last off-stage statement. The point is that vou are articulating the event
that calls peoples' lives into question, with a kind of affirmation that allows
them to see through the Bultmann paper, that the verv cares that are driving
them to live their lives and vet call their lives into question ave precisely
the content and the meaning of their lives. What I am saving is that the Word
is present in that Fridav night session although you do not see that language.

The state of being that vou go away with on Friday night is humility, not in any
superficial sense, hut in the realization that every moment of your life is poing

to fall into one of those categories that Bultmann uses: desire for love, the

future, fulfillment, work, knowing. You see that anvthing is poing to be finally

called into question. Therefore you realize your whole life is going to be
like that. That produces humility in a person very quickly, not in the sense
of quivering before life, but in a deer realization that one's life is contin-
fent at every point. That is what you mean bv humility, not in some abstract,
virtuous sense but in the existential sense.

e Now when vou pet to that Christ event on Saturdav morning, vou pet
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life in the midst of that contingency. That is what gives the meaning of his
life back to him. You are dealing with a depth understanding of lucidity, not
as an intellectual understanding but again as a state of being, in which he
sees that what he finally comes to know about life is that he is accepted. In
terms of the final awareness that any man has, in the midst of living in that
squeeze play between those ups and down, he sees that life is affirmed, that
life can go ahead. That is the lucidity beyond lucidity.

6. Once he knows that, he has the possibility of moving into the under-
standing of the Holy Spirit, or, as we sav in the freedom lecture, the freedom
of the Holy Spirit. That is simply the realization that he is justified by
no-thing in life, and that there is no one particular care that will give him
the meaning of his life. It is precisely the transparency in that care, it

is precisely by having that care called into question that he is thrown over
against the fact that he must then decide about every care. Here in that Holy
Spirit section, the Word "to die is to live," is pronounced. He realizes that
that is the actual case every moment in his life: to continually have one's
pictures of illusions about life punctured, is for one to be then delivered

to the whole world. That is the experience of being delivered to no particular
thing but to all, to all that is good, and therefore he is free to decide where
he is going to lay his life down and what he is going to do.

7. The church lecture is an addition to the church in the sense that

the understanding of life in the Christian faith is complete with the first
three lectures, because freedom has the quality of expenditure to it. As

soon as a person hears the Yord that he can live his life, he literally wants

to get up and do something. You can tell this in the Bonhoeffer seminar when
people finally realize that there is no superimposition on their lives, they
make the structures out of which they live, they make their own deeisions about
their lives. Their faces light up, thev begin to move, they are awake. They are
readv to move and so, if it were not for that church lecture, you would just

be turning a wild person loose. The church, in terms of the institution mav

not be where he decides to lav his life down. However, the church lecture lavs
out the articulation of the people of God, who live out of that freedom whether
in the church or in some other structure. Then the participant grasps the under-
standing of justification, that is, he knows he is justified bv nothing. He

has to decide out over that ten thousand fathoms of jello. (Note that this is

a secular articulation.) =2S-I is not a religious course. It literally kills
popular or superficial religion by making everything in life religious to the
depths. The way that is done is by getting demythologizing the traditional sym-
bols in secular everyday language. The new course is similar. It is the most
religious course you are ever going to hear about, but it is done secularly,

in the terms of our time.

8. The three qualities in RS-I are humility, lucidity, and freedom.

I am using the language of virtue, but I do not mean anything virtuous by that.

I am talking about relationships that people have. I am talking here about
relationships that people have to God, or to no-thing. Man sees that he partici-
pates in deciding about his own life. When you give a person that pessibility,
he realizes that freedom is no longer experienced as license, freedom is
experienced as necessity. Obligation, which vou choose as a free man, then
becomes precisely that. It becomes a relationship that you decide to take
responsibility for; it becomes vour will. Freedom, on the other side of having
decided, becomes your will. It becomes the necessary deed.

T—l?%'




T e ————

Comparative Analvsis of the New Course and RS-I, 4

Q, As soon as vou walk outside of that RS-T course, you have a free
choice, but that free choice now comes from a commitment to the Word. What
every man realizes is that everv choice that he makes ,while free,is, deep
down, a committed choice. If he does not have that Word as the ultimate
center of his life, he has a relationship to some other reality, whether it

is his job or whatever, out of which he exercises his freedom, and makes every
other decision. Freedom has the dimension of necessity to it, because as soon
as vou become a free man and make a decision, that decision then becomes the
basis of the next series of decisions.

10. Anybody who dares to take his commitment to be a good citizen, whatever
it is, and lay it along side of the needs of history,will find that commitment
transformed. For example, if a person takes his decision to be a lawyer and
operates out of what it means to be a lawyer for the next twelve months, he

has a certain liberty in that job to act as a lawyer, in light of his image of
the needs for the next twelves months. He is motivated to act on that basis,

If he is a lawyer who has taken that decision to be a lawyer and laid i+ on a
forty-year timeline, guess what happens to being a lawyer? He is motivated

a different way than the one who is operating out of an image of the next

twelve months. It is not a question of whether it is right or wrong., The

one who has a picture of what lawvering is going to look like forty years down
the line, he does something diffeprant today than the guy who is operating out

of a twelve-months timeline. That is to say when you take any commitment, any
free choice that a person has already made and lay it alongside of that ?

twenty year march, it is transformed. Something happens to a person in the
midst of that. It believe it was Martin Buber who said that every man lives
by faith, or he lives by his commitment to something. It may not be the
faith that you and I are talking about, that is, he mavy have faith in being
a good lawyer, or faith in the legal structures in which he acts out being a
lawyer. It mav not be in theWord, but he has a faith, he has confidence

he has commitment in the midst of hie life or he would not get out of bed

in the morning.

11. However, absolute faith, which is the faith talked about in RG-T,

is faith which is rendered only over against nothingness. He makes that deci-
sion over against the nothingness of fortv years and begins to decide what is
going to happen in that forty yvears. Then his faith goes forty vears hevond

the guy who has confidence in the legal structures as they are continuing for the
next twelve months.

12, Transformation happens in the new course too, but it happens in a
different way. The God pole here is experienced differently. It is experienced
as having the whole next forty vears of history of the world put in your lap
right alonpside your decision to be a father for the next forty years. This,
in raising a question of what it means to be a father for the next forty vears,

a person has to decide how he is poing to act, how he is foing to respond
to all of history. If you are serions alout your freedom, vour awareness of
the world [y almost taken for pranted.  The person who is a free man is literally

open to everything that is poing on.

13, The question in this course then is "What does it mean to be a man of
integrity, in lipht of the awarene-s of the world that vou already have?"
In other words, it presupposes that a commitment, a free choice, has already

T———

T-122




T

Comparative Analysis of the lew Course and RS-I, 5

been made. It presupposes that a person has already decided what in the

world he is going to be. Therefore the critical event in the course is the
question, "What it means to be a man of integrity, whether vou be a lawyer,

a physician, a mother or a community worker?"” Iveryman has integrity to the
degree that he has decided to be here, to show up, but with the awareness of the
world added alongside, integrity takes a qualitative leap. If you raise the
question of what it means to be a lawver for the next fortv vears vou have a
qualitative change implied in that decision to he a lawver. It is not a guestion
of whether you are going to be responsibtle. 2y simply deciding to be a lawver,
you have already made that decision, however reduced vour context. It is rather
a question of whether you are goinc to be a man of integrity.

14, Then, vou see, it is the question of whether or not, in the commitment
and in the choices vou have made, vour life is golng to he fulfilled. The

final crunch in the course comes when a person has to come up against the auestion
of fulfillment, or happiness. In other words, in this course, the question of
the Holy Spirit has to do with what it meanst »to he a fulfilled person in the
particular sex, age, position, social situation, in which vou happen to show up.
In RS-1 you start with the crunch on Friday night, bv articulating a squeeze
play. Then you come hack around and articulate the Word of pessibility, which
is another crunch, both leading toward Saturdav afrernoon in which a decision
about how the life of a person is going to he stvled. In the new course, the
auestion of living your life before the whole world, is posed. Then comes the
question of having that style of life be one of integrity, lLoth leading toward

a decision of what it means to Dbe happy, toward what it means to be fulfilled,
what it means to live with peace of mind-in that narticular position that you
have chosen for the next twenty or fortv vears. In other words both of these
courses fall under the doctrine of the spirit. Thev “ust come at it from two
different ways.

15. You remember in paragraph 11 of the first paper in ®8~-1 by Bultmann,
that man is not defined by the content of his conscience. It is hv standing
outside of what he has decided to know and do and mate a decision about, that

he becomes human. That is, vou are not svnonvmous with the content of vyour
decision. Rather, being human is standing outside of vour decisions and deciding
about them all over again. To put it another wav, if vou 4o not choose, if

vou do not decide what it means to he hapopy, there is no hanniness, That is the
bite in the new course. When I use the word conscience. [ mean every value that
anvbody has ever told vou or that vou have read or heard abhout. That makes up
who vou are. But in terms of consciousness, vou are not svnonvmous with vour
conscience. You literallv stand outside of that conscience and decide. That

is what it is to be a man of intesritv, not to "let vour conscience he vour
guide." Good heavens, crickets can do that! The point il that vou could

stand outside of your own conscience and decide for vourself what it means to

be happy.

16. This is the indicative fulfillment which comes in deciding that vou
are deciding happiness. It 1s not sone superimposition of that catepory on
your life. Do you see the freedom in that? You are choosing what it means
to he happy, not out of some set of rules, but out ot the indicative of your
own existence. Therefore, the matter of decision is just as powerful a dvnamic

in this course, as it is in BES-1, but it comes at it throurh the doctrine of
sanctification. Sanctification is thus understocod as livinpg the rest of your
life s a tulfilled person. Than vou have to fill that up.  You have to decide
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over and over again the content of that happiness, of that "abundant 1ife."

That is, you have to keep living life. The imperative in this world is to

ive the abundant life, the ecstatic life. In this course is raised the questionms
what it means to be a moral person in the 20th century, what it means to bhe

a man of integrity, and what it means to be a satisfied or fulfilled human being.

17. Man today is experiencing a need for this in his everyday life., I read
in a newspaper about the '"blue-collar blues', but it is really the struggle of
every man today. Unemployment is high, not because there are not enough positions
for people, it is just that folks are not going to work anymore. llave you
noticed? Or thevy take a couple of days off anyway every now and then, even

if they have a job. The job blues or the horedom is what management is
concerned about in making a companv go.

18, In terms of my evervday life for example, after Summer '72 , I was all
excited, it sounded like everv moment of life was going to be happv. But have
you ever tried to work on the hours hetween five and eight a.m. out of this
understanding? I spend most of that time sitting bv mv wife, because that is
when we have worship and collegium. To try to have a civil conversation with
her between five and eight in the morning is verging on the humanly impossible
situation, which I was clear about in RS-1. Rut I had heen sanctified by Surmer
'72, and so, I said, '"we are going to have meaningful conversations from five

to eight. Is that clear? So whv don't you he more courteous in the morning,
why don't you be more attentive in the morning?'"  We have been squabbling like
that since Summer '72 and what I realized, in the midst of all that, was, that,
if there was going to be any fulfillment in the hours between five and eight,

it was my responsibility and not hers and that the creation of *hose three
hours was on my shoulders. The weight of the world is heavy between five and
eight, because in our dally office and collegium we see the demands of the

day and of our times. Those are heavy, heavv hours, and vet, it is precisely
within those structures that I have chosen to live my life and therefore it

is my responsibility to bring dailv office off. It is mv responsibility to

see that we have a fantastic collegium every morning at breakfast. But what

I am saying is that the moments are there. That is not the problem. And

the understanding of your responsibility is not the problem. It has to do with
being creative in that situation, being faithful to vour freedom and bringing
those happenings off--on the long haul.

15 In the new course, we look at that practically. We address people's
livés, not in terms of theology but in terms of practical dav-to-day living, in
social relationships. The diagram on page two (2) shows the sanctification
triangle on the right. Morality is the God pole, integrity is the Son pole,
and fulfillment is the Holy Spirit pole. [ Editor's Note: Later thinking(12/13/72)
has suggested that integrity may belong on the loly Spirit pole and fulfillment
may belong on the Christ pole.] Now that goes into the three center sections
of the five session course. The new course is built around the social triangles,
in the order of the political, economic and cultural.

v T"l??
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INTRODUCTION CONCLUSION
THE SOCIAL PROPOSALS
SOCIAL POLITICAL ECONOMIC CULTURAL PRACTICAL
THEORETICS VISION
ONTOLOGY SOCIALITY SEXUALITY PHASIALITY
MORALITY INTEGRITY FULFILLMENT THE
GUILD
MANIFESTO DECLARATION APOLOGUE
1 2 ‘ 3 i 5 ;j
20. The depth understanding of morality, which in secular language, is

care for the whole world, or in theological languase, Godly sorrow, now
undergirds and becomes the hasis for the political process section. To raise
the question of authentic living, vou have to raise the question of relations
to others. To raise the question of intentional association, vou have to rai
the cuestion of how you relate creativelv to other neople.  If vou understand
this morality as the understanding of the love of God, that is to sav, the lo
of all of God's creation, it is a horrifving experience. This is St. .John's

dark night of the soul, in which vou realize that in vour freedom vou have the

possibility of responding to the whole world. The vacuum vou feel at the end
of that freedom lecture just automatically sucks in evervthing--not just
everything that you can see-- it sucks evervthing, Then the free man goes ab
every day discovering the world that has heen sucked into that vacuum.

21. This love of God, or love of the whole world, now forms the basis o
the great resurgence. What happens is that every so often in society somebod
grasps the understanding that what it means to be a human being is to take
responsibility for the whole of societv. VWhen that happens then construction
of society happens. The reformation of society begins to take place. Withi
every civilization that has ever come to be, you will find those who were con
about all of society. They have been called many things, pioneers , prophets
social reformers, and so forth, but you point to the same motivation in
describing all of them. Tillich is helpful in pointing out that this is aga
the New Testament understanding of love, the love of all. When you love
everything vou are a different human being. The transformation becomes the

incarnation of agape. What you see in society when agape is operative is love,

plain and simple. But it is not plain and simple, it has many many faces.

22. The ten commandments are sociclogical manifestations of love for
the whole world, on behalf of all the nations. So, therefore, when you talk
about laws, (I am not talking simplv about the traffic laws, although thev
have to he considered) you have to start foundationallv. The foundation of
morality, the foundation of social involvement, of care for other neonle, is
this understaniin, of loving Cod. To embrace all the social relationships th
vou are is te e, in our language, the trans-ecntablishment. The funnv thing
about the trans-establishment is that you never see it except within either
the pro-establishment or the dis-establishment. There is no such thing as a
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trans-establishment organization. If they get organized, they are one or the
other. TFor example, within the establishment, somebody stands up and says,
" This has to be done a different way", or within the dis-establishment somecne

pushes for comprehensive concern. That is what I mean by the trans-establishment
always taking place.

23, During the previous twenty years many of us have identified ourselves
with the dis-establishment, whether i¥ was in the civil rights effort, the church
renewal effort, or some other group that spoke out relative to the concern in
society. I believe that for the next 20 years the trans-establishment will have
to be within the establishment. If the Great Turn is an accurate reading of the
times, there is now a building period coming into being. The difference is
between the violent eruptions or revolutions in history, and the period following
it in which structures are built upon those insights, in which all people can
participate. That is what I mean by the great resurgence. The incarmational
principle here of the great resurgence is going to be a new ethic, a new
morality. That will be the broad category in which npeople will point to the
many , many social structures which began to care for all ages, for both sexes,
for all races. This undergirds the political section in the new course. Course
participants write political proposals in the thinktanks, that is, they put down

on paper practical designs for the ordering, and justing, and welfare processes
of society. :

2u, In sociality, we realize that, without the contact with that which is
totally other than ourselves, we would not have an identity, Without encountering
a woman, a man would not have understanding of maleness and femaleness; without
encountering a white man, a black man would have no understanding of whiteness

and blackness. The dimension of sociality is not a superimposition on life,

it is the way life and awareness and concern and relationships come into being.
whatever political structures come into being thev have to be based on a global
understanding of sociality. They have to e comprehensively expressed and

locally implemented.

25 The question of integrity starts off with the issue of vocation. We
helieve this question of vocation is at the center of every man's 1ife today.

In the third session, this comes dead home. Here we deal with the understanding
of sexuality, or what it means to be male or female, under the rubric of vocation,
in terms of sanctification. It has to do with this dimension of creativity.

It has to do with the dimension, vocationally, of the role of the male and th?:
female.

26 The question of fulfillment is raised under culture. It has been in
+he area of culture that society has said what i+ means to be a& human being, and
has made definitive statements of what 1+ means +o be human, raising up the

goal or purpose towards which everv social structure 1s illuminated and shoved.
In the thinktank is raised the question of a twentieth century mythology. What
is the story of what it means to be a rotally fulfilled human being in this post
modern world? That story has not heen written, to mv knowledge. Nobody has
created the statement of what it means to be a man of integritv. ‘lobodv has

the answer to the question of how it is that vou make ethical decisions in the
twentieth century.

27 We do not have an immoral society, we have an amoral society, in which
there are no standards, no hases for decisions. Therefore there are upheaval$ 127
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as well as a reactionary hanging onto the past. You see what I am talking about
in society. You can almost describe the entire suburban exodus in terms of the
amorality of our society, in which people pull bhack from society so they do not
have to make any decisions. That is called suburbia , where everything is already

decided for you about what it means to live the pood life. What has to be put
back in society is a way to make comprehensive decisions, in order to be fully
involved and vocated, that is, what it means to be fulfilled today. The way

we come at that in terms of the course 1s through phasialitv, or the question
of fulfillment for a youth, for a rising adult, for an established adult, for an

elder.

28. The think-tanks, not the lectures, are the crucial part of the course. :
They introduce participants to a self educational process, in which they do not

study anything, but they build soecial proposals for the future, out of
articilation of an issue. Now they learn methodclogy in so doing, but

research dynamic, not a training dynamic. They get trained also, but the point

is that they are introduced +to grassroots research methodology.

29, The point is that in this course, the emphasis is on the whole area of
doing, where RS-1 the emphasis is on knowing. This course is built on, or
addressing social involvement and social action. What I mean by social action
is not 1like anything you have ever seen in the past. You can use that word in
this course, because you have this kind of steel Behind it. You are not talking
about running out and doing something, vou are talking about the fact that two

things happen to people in this course. One is, there are one hundred
in these courses as a minimun. The reason for that is that at the end
together all the proposals that the hundred of thenm have written. The
the corporate mind is almost overwhelming. There is no auestion about
necessity of corporateness, in building those proposals  and injecting
the future. That is the first thing that harpens to them. The second

happens to them is that they go out realizing that they are already sociallys,.

involved to the hilt. It is the indicative, nc imperative whatsoever.

way that happens to them in the course is throupgh their participating in

corporateness.

30. Another way this is different from RS-1 is that in RS-1, vou

impression leftr on bpeople. Their lives are deeply addressed, and if thev do not
say anything at the end of the course, there is no problem. You are after jolting
them. And what you know is that something is going to come out of that., It may
be two weeks later, it may be two vears later but something is going to come

out; you don't worry about that in RS~1. This new course is on doing. There-
fore you have to get them to express. The only way vou can evaluate the course,

and I mean in that in a broad sense, is in terms of what they express.

out all the sessions, while they are writing the proposals, they are also ]
writing a social manifesto. Certain teams are set aside to begin to pull together
the insights that they have gained in terms of social action and soeial theory %
and strategy, and they put that into a one-page social manifesto, It is really,

a contemporary statement, disguised as social morality., In the last session,

they write a declaration, a consensus Statement from the course on what it means
to be a man of integrity in the 20th century. It is one sheet of paper, which
they take home. And finally they write a work called an apologue, a story that

expresses the epitome of human fulfillment, a mythologv for cur times.

three sheets of paper they create a consensus statement on what it means to he

a fully-involved man of integrity and fulfillment in the 2%th centurvy.
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31. They are writing historv in those statements. It is a corporate
writing effort but, in terms of involvement, they are making a statement that
has not been made hefore. There is no way in that think-tank to sav, '"No,
you are not deing the right paragraph at this point." These think-tanks are
a tricky business and vou have far less control over the results than vou do

in RS-1. This is the glory of the course, nothing is superimposed. The expression

of the group and their consensus of what it means to he a man, woman, an
established adult, a rising adult is what thev take home. You can see, in

terms of follow-up, that if you collect one hundred of those statements over
the next year, and pive them to a research assermhlv this summer to pull topather,
then research can come up with a little booklet that is a consenses of local
man's understanding of morality, 1nteyrltn, and fulfillwment. That is to say,

the course participants are adding wisdom here, in an ongoing program which is
not pre-programmed to tell us what thev are going to come out with.

32. The follow-up in which thev would participate also includes the
questlonnalres that each participant fills out at the start of each +hink tank.
Cach is designed with twenty questions on which anv research institution would
want to know local man's opinion. In other words, over the vears vou would have
local man's opinion on the kev political, economic, and cultural issues of our
time. Presently tle questionnaires are tabulated and reported on in the course.
~ater we will probably set up a special post whose tasy it will he to compile
grand totals for all the courses. You can get sone idea of how, over a two-year
veriod, vou could begin tc read the pulse of local man and actually express his
opinion to a fine senator, for instance, who is interested in what local man
really wants. And local man would understand that the data is going directly to
a guild of political candidates, or senators in Washington. In terms of actual
follow-up, the dreaming has begun. The point is that these questionnaires pull
together actual responses over a broad hase. ¥What is vou had a hundred courses
in this countrv, a hundred courses in Asia, a hundred courses in Furope and
tabulated the results of those thousands of questionnaires over a period of
months? You can get a picture of zlohal consensus arising authenticallv from
local man.

33. The first session of the course does th
It is a kaleidoscope of what is goins to havpen;
them everything in the weekend.

“ob of the movie in RS-I,
t reviews and reallv tells

e D

34, The last session is on the guild. The lecture emphasizes the historv
of the guild as it has functioned in societv, hoth in Western civilization and
in other cultures. It also includes the pressure noints ard the proposal
gestalts that have come out of Summer '71 and Summer '72. Tf somebody asked
what a guild would do todav, you would say somethins about it being made up of
those who would be pulling these proposals together and doing practical action.
You would ground it that way, but basically vou just pive them an image of a
guild as a viable structure of society in which their social concerns, their
articulation of morality, integrity and fulfillment, could be shared with other
concerned people. (And if any bLodv asks, vou give them the address of the loeal
ecumenical parish bLefore thev leave.)

35, l'ollow-up is crucial. UYe probably need a Cour or five-day course in
which people, who have been to either Swamer '71 or Summer '72, get caught up on
the social methodoloev that underlies the pronosal writinpg., That is really the
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training that is necessarv in the New Social Vehicle. low imagine this: in

the ecumenical parishes you could have a one-day session op convocation starting
early in the morning and lasting until about ten a+ night in which vou, the

local churchmen who were trained in the wgy methodologv, @ould take the proposals
and lead the members of the community to work out the practical tactics for theip
parish. And the people who would be leading that effort we would call guilds=-
men. Thev would include both neople from the local church and the community,.
Lventuallv, vou might have the one-dav course evervy auarter in everv ecumenical
parish in all nineteen hundred and foprtv-four rerions across the glohe. The
relationship to the local church and to the ecumenical parish is kev,

36. The new course is the puild course. T+ i- the course that calls

Fuildsmen into being. With the necassary follov-un, there can »e an actual
guild experiment across this dlanet,

ick Loudermilk
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