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I'd like to report this morning on the Caracas foray that we've just made over the past

2 weeks and begin to try to sset in context the convoy course as it is now called. Probably
the first thing we need to say about it is that we need & new name mf for the CONVoy course
in that we are trying to bring it to more focus than it's been, understanding that that

is what got us launched, to use the mataphor a bit, but that now we need to relly mlook at
what that course is. And I want to try to report on that, not so much to gi?w you the
details of what happened, that can be done easily enuught, but to try to set in context
where this is in our whole task of what we're about, and especially over the next 20

years to see thé next 20 years, we have to furst look at the last 20 vears. What is it

that we have been doing, what is it that we have been about, what has been goi

g on that

we are the order have been engaged in. What have we learned. The most basic thing we have

been about is radical venewsl of the historical church, or we have been out in the last 20
years to try to find the tools, the avenues, the ways to opening up the thurch to a new
understanding of itself, first of all, and then the new action upon that understanding.
And that has been the downbeat of what we have been about. And that has not come easily,
How I would talk to myself about the dynamics that have taken place is that we early thought

we could come up with some creative courses on existentail grounding of the Christian

faith in the 20th century and

ve people a new image of the church, and they would sort

of autbmatically return to their local churches and venew them. That is we were naive about
the practics of local church renewal. And so it was that we had to turn with cutzselves

giving more practical attnetion to what the renewal of the histroical church meant, or

what it would look like in a local church. And that came about primarily in the time in

which we moved to €hicago and began to work fiannly with the ke current location. But that
was not all for as we began to work on the models of pracitlcal renewal we also discovered
that people can not sustain themselves in local churches at all unless they have some kind

of real enablement, some kind of continuous nurutre as the oldterm.some way in which you could
continually blowtorch each other, to use a more forceful category, to stay at the job of local

church renewal
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am amazed at what I see when I look at hyself from that kind of posture. That is, I don't
find the being that I was yesterday, there, simply because I have consciousness of being
one looking at who he is. I suppose that's what it means to be in the other world, to have
ghat kind of radical intentionality about your own life. But if we camnot find a way of
saying this or deoing this, laying it out in some secular fashion, we will not have engaged
in the new piety what may well be the job refore ds in the next 20 years is to take every-
thing we know and scatter it to the last human being which is just those masses of people
across the world, daring to get into their lives the kind of dance that will enable them
to respond to their own lives in their particular situation. Then thirdly, in the next

20 years, we are going to find a way of embodying and calling forth a new force or a new
body of people, that are going to manifest the style of the spirit man of ocur time and
perhaps the next thousand years. WE don't deal with this in the course, we deal with

it through the ontology of the magculine, the feminine, and then of the vyouth role in the
whole society, and we've been trying &o articulate and get it said to ourselves what is

"

that, that principl.e of life without which there is no other life. And perhaps you have

to begin with the female, with the holding in being. What is that ontological, athat

aspect of life that through the past, and through the conditioning of females as they have
related themselves to society and to the rest of history they have begun to embody that
function - we have come up with a new term (Aimee, maybe you'll like this term better),

that is that the female embodies and carries out in each situation of life a kind of
enthusiasm, that is she enthusiases, she brings into being, she brings life to ®ear within
every situaion. And of course the word enthusiasm is a word that has been used in religious
throughts across all of history, I suppose, and has been a way of seeing a way of life that
probably no one can do or maybe to put 1t down in more understandable terms, there is nothing

like a woman to amke a situation really bubble, to give life to a situation., Man cannot

do it, that is unless he has hold of the feminine principle of bubbling, and thereby bring

¥

it to bear in a situation. Or of course, we've been dealing with the man, and that kind of
force of power in a situation as an adventureer or the one who is able to po forth, always

go out beyond where poeple have been. There is not going to be any new history, any new
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...it is though you had opened up the depths of their lives in one weekend, and then the
next weekend you turned around and gave them some kind of objective way of enviskoning
themselves as the future, the last finally is the only way people are going to be released
in our time to act out their life style of faith. This is a particularly geared course.

It is geared down to the most intimate dimension of your life, or who you baiscally are -
your role in history, the male or female, the youth and as someone wasy indicating last,
night, we need to add the elders as well. And yet we might say their role is currently
within those others., But the particular generation you are part of, the particular phase
of life that you are in at a particular moment is where the actualization of the life style
of faith has to be acted out, and so we are engaged in that. BErban anthropology is the

®

first thing in 20 years. The second is the new spriit dimension, or the new piety, if you

will. Here it's quite clear, and it becomes quite clear as we work with the course, that

if we do not come to terms with the religious mode head on and in depth in that course,

we give them no means or base out of which to stand. It's simply going back to the insight
we had a few yars ago, that it's only in a man's solitary life is redone, when his reimaging
of himself through himself, by prayer meeitation and contemplation, it's only there finally
that the reimaging tasm has gone on, opr it's like when you deal with urban anthoropology
where you deal objectively with your sickness and your malaise as well as your possibiliyt,
if you have not also found ways of internaliming that nto your own life, then you are not

embodying, then you are the anthropolc that you see, or the old mythological understanding

I think one reason why the myth section at the end of that course in wich people write out

the whole inclusive myth for our time - the reson that gets hold of people is that what is

&

gding on in that thinktank or that spinn

section is a readticulation of their solitary

journey hecause of course any time one writes in the midst of our times, one is wiritng

what it is in the practical sense that it meant to engage and live their lives out of that
toher world, out of that posture of just coming at life from a totally different posture

toward life than any other else would live. I don't know bow you find yourself as you

think about your g elf going around living out of another world, but I f£ind that I continaully
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the first goal that we set about and the one for which we exist alone, that a new world

COME tp be and not just a new social vehicle. And a new church come to be in order that
that new world might take place. And while these are not strictly true of course, the new
religious mode is primary embodiment of that. And then the last one ws where the convoy
course comes in. There is not going to be a new church or a new world, save there is also

@ new man. And so we're working both directly in the convoy course with being the style of
the new man. Maybe that's the direction of a new kind of title op name for that course, that
this is a ®u course on style, or this is a course that embodies the 20th century style. I'm
not sure but something in that direction has begun to point to exactly what we're tryng

to do with that. In orher words it's radical renewal from a man to the church to the whole
world, that the next 20 years is calling upon us to do. This course, then, all of you have
seen the construct of it so I won't go through the details of it, but as we have worked with
it baiscally it seems to me there are four things you need to say about it. And the first
thing is that it objectifies the whole sickness and malaise of our time. And I'm speaking
of it primarily out of the men's course, but it applies directly to the others as well. That
is, it releases people to the psuchological guilt of thinkng that they are inadequate for
meeting the kind of world that we have because of some particular inadequacy they have
within themselves. It's as though the recple of our time have seen the bottom of the bottom
of the bottom of bottom of bottom of sickeess, sickness, sickness in themselves and in other
people, really that they feel they do hot have any possibility of being released, of being
any other human beings . It's to objectify that malaise and see that it is not simply the

kind of personal inadequacy that goes on in e, but it's also, we as well as that you have

to say,finally a sociological objectivephenomenon that therefore can be dealt with, that
therefore you can see that this needs to be turned this way and that this needs to be
larged

mpxrhed this way. and this thought can be thammered on and worked at by people who know

where the problems are. And so in dealing then with the second part with the economic,
political, and cultural structures rf and dyammics of society, the course construct then
begins to enable people to get over and work at and begin to get over that malaise. The
sex ontology within that is in one sgnse simply your way of objectifying that interior

inadequacy. That is, as you try to relate yourself to the malaise of the social constriucts
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and dyanmics of cour time, you do so out of your own particulariyy and therefore the
ontology of the sex roles is Emer xcrucial to understand there. Then the fourth aspect
@s a kind of dynamic that runs back and fourth through this. And this becmme clear to

me the more I worked with it, with the last lecture, in wh

[N

ch I tried to get an image of
what it might mean to be engaged as a male within the malaise, whe social Framework of

our time and I got an image of hwere is what it means to go to war again, here is what it

means to go about it., It doesn't have anything to do here with whether we should work for

Lt

peace or not, it is 4 levels deeper than that, but it has to do with the kind of

ontological demand upon your life, it has to do with thexmiri criticalness of being able to
cope with out time. And so for me the only image that holds it is being at war, that is

you are about tof ace a battle which you damn well know you're going to be killed, I mean

you KNWQ you're going to be killed and you might come out on the other side not being killed,
but when you go into that battle you know you're going to be killed and therefore this is

what the cultural revoltuion is all about. The cultural reveolution is the wildest revolution,

@

it is violent, not in the political or economic, it

3

is violent in the cultural sense or in
the images which are formed therefore you find people, the categories which hold for mek

"

especially for the youth are.llYou find these youth who are overseas, it is as though they
are the intensivicaion of all the youth problems. I mean they have run to the end of all
of them and then they have run out because they have been faced with the demands and
hostilities of another world, another culture, and theeefore they are just burned out. I
mean literally burned out, and will go to sleep on the table when you ask them what the
deamnds on the youth are of our time. Well, this kind of siuation calls upon us to see the

kind of war that is there. Where the course might be used.........
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