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Lecturs b . THE RELIGIOUS PEOPIE July 21, 1973

This is the last sessionof this particular course on the holy life. We
have talked under the categorles of unlversal bensvolence, radical integrity
and endless felicity-~the dynamles of sanctificathon, Those of you who have
been to any of the other initial courses like RS~T or MS.I or 1ENS, remember
that this 1s the sgssion in the course which talks about whqbou are, In pre-
vious sessions we have described a going-on-nese in the midet of history, in
the midst of your lifg, vwhich describes who you are. From that follows the
queatiqn: once ydu gee who you are, what are the ramifications” Earlier, we
talked aﬁout the indicative of your life, how you see what you see and knaw
what you know about the way life is, which you slso know sbout yourae¥, This
gesslon plcks up vhere the others left{ off and moves beyond, Once you see this
procéss golng on, you ask who are we? Who are we being in the midst of history
as vwe manifest this,partiéular process? How do we grasp after being who we are?

Do we see ourselves now to be the religious? That is the term usually given to
those who wake up in the midst of this process,

I would like to talk this morning about being the religious, about our being
the religious in tl Church, First, we shall talk about it under the historieal
role, the whole auesfion of the human necessity of grasping the historical role in
the midest of our lives, Secondly, our concern ig the basic definitudes, the interior
qualities of the religioud in the midst of history, Third, we want to talk about the
vocation incarnate, the external function of the religious, What are the religious
engaged in that manifest the qualities derived from the human dynamic inherent in_
this historical role, Finally, our concern is the holy life, the spiritual discis
of thase who participate in this kind of life style,

Iet us begin with the hietorical role, But before we do, I would like to read
to you from someéne out Bf the past who talked sbout this kind of discovery in this

life, albeit in a strange language,
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Note tha} when a man is chosen ss High Priest he ia sppointed
on men's behalf as their representative in the things of Mod--he offars
gifts to Nod and makes thoe nocesmery sacrifices for sins on bshalf of
hle fellow wen., He must be able to deal sympatheticaelly with the ignors
ant and foolish because he realizes that he is himself prone 10 human

weakness, This naturally means the offering which he makes for sin is
made on his own personal behalf as well as on behalf of thom whom he
repregsents, 1

Note also that nobody chooses for himself the honor of belng a High'
Priest, but he is called by God to the work, as was Arxyon, the first
High Priest in ancient times,

Thus we see that the Christ did not choose for himself the glory of

- . being High Priest, but he was honored by the one who asid:
Théa art my Son,
_ “This day have I begotten thed;.
And he says in another passage:
Thou art a priest for ever
‘After the order of Melchizedek,

Christ, in the days when he was a man on earth, appealed to the one
who could save him from death in desperate prayer and the agony of tears,
His prayers were heard; he was freed from his shrinking from death but,
Son though he was, he had to prove the meaning of obedience through all
that he suffered, Then, when he hed been proved the perfect Son, he
became the source of eternal salvation to all who should obey him, being
now designated by God himself as High Priest "after the order of Melchi-
redek,"

There ig & great deal that we sbould like to say about this high
priesthood, but it is not easy to explain to you since you seem so slow to
grasp spiritual truth, At a time when you should be teaching others, you
need teachers yourselves to repeat to you the ABC of God's revelatlon to
men, You have become people who need a milk diet and cannot face solid
Tood: For anyone who continues to live on "milk" is obviously immature--
he gimply has not grown up, "Solid food" is only for the adult, that is,
for the man who has developed by experience his power to discriminate
between what is good and what is bad for him, (Hebrews 5, JBPHIllips)

You might say‘the holy life involﬁes a process of maturation, It is as if
vwe finished thaua first three lectures and seminars to describe the process that
is going on, If we did not mature after that, we probably will never have another
opportunity, 8o we Just assume from that point on that all of ue sre miure humsn
beings, Maturity comes out of what you see and out of your graspbhg of what
ydu see., I am not sure where you begin to say what you see, When you look at
the historical fole of the church you have the Historical Church, You have the
Péople of God as the caretakers of all history, Every avakened man, wherever you

~ bump into him, ié mt of this function, but those who bring intentionality into
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that function-éhow up in historical forms which ueually go by the name of the
Historical Church, You are acquainted with the ways in which they grasp them-
selves, They gee themselves as the bearer of the Word in history. However

faulty, they Know that they bear that Word without which no man, culture or

creature lives in this world, All depend up the Word-bearer for life, These

people also know that they are keepers of the symbols by'which life is addressed,
sustained and relatéd to the mystery. Thai symbolic web which embraces the whole
of life is what they maintain, and it is what ﬁllows man to have full and mean-
ingfal existence in every diﬁenaion. So they spin the stories, they keep

extant the sacre@ ﬁritingg,'they enact the aacraments.and rites, they hold to
special days and séésons whereby we are ensbled to grasp all those relationships,
They ére also the preservers of tradition, Although nationé pass avay, cultures
are the most neatly higtory-long things that we have today, But each group of
people eays that it cennot live, that ite members cannot be who they are, unless

they preserve all of théir history; therefore, the intentional religious stand

as preservers of the tradition of humanness from the beginning of time until the

end, They claim the task of relating all of history, without which they could
not relate all to the mystery. Finally, they eare for mankind, The church knows
that it cannot be faithful to its God unless it loves its neighbor, #nd again,
hovever faulty,-hOWever perverted, that waderstanding has been burned into the
churbht's existence_from the beginning of time. Though it know that it has failed
in its particular task, the church knows its essence is being the soclal pidneer.
Without that actifity it cannot finally claim to worship the final mystery it
bears in the midst of history, |

prﬁere is this strange group of people, the historical church, that knows

who it should be, but knows also that it wakes up in human frailty and weakness
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as witnessed inlﬁhe Eplstle to the Hebrews, In the midst of that, the church
rung lnto itsélf'witﬁ a built-in renewal activity going on. Thia always heppens
within the establishment of the historical church, It is iﬁterestiug that vwhen
-you go to othqr;culturea and other places, you will find people saying sbout
different groups in the midst of hietory, "It is frozen, and it has no wey in
¥hich it can fehéw-itself. Something 1s going to have to bréak-it apart from
outgide,” Thé:étfaﬁge thing about this particular group thét wa call the church-
is that it can only be renewed, and is Always being renewed, from within, My
ovn tradition, Presbyterianism, doctrinally grasps itself as the reformed
church, I remember once when I found out that piece of data for the first

time (that I ém a:reformed confessionsl Christian) caught me inflated with this
notion and said,:“No, you are not reformed, because you cannot be reformed vnce
and for all, You belong to the churches being reformed continously according
to the Word of'God;" That is the way the church fathers talked about it., You
knov you afe fafofmed continuously. . The church is reforming,always in the pro-
cess of renewal according 10 the hammer blows of the VWord of God. Whatever way
you see it eacﬁ-ﬁrea of the church,reach communion, has talked about it. The

. great monastic movements saw groups rising up frém within tp offer the corrective
dynamic and then going to the establishment to say, "Here we are, Here ve are
fresh, Will you recognize us snd recelve us as that?"  This kind of thing goes
on, You cen gay 1t is always present, God has told his church that He will
never leave i1t without its prophetg, His prophets.are alwa&s there,

The way that you bump into this renewal, especially in moments of overtness
1ike our day here, is in two phases, The first phése ig that of protest, and
you can usually dgscribe that ag the Protestant Principla, The second phase is
that of.recreation; and you can usualiy call that the Catholic Substance. Today
ve have Jusgt finished the time of protest ; we have come through the period of
Jjustificaton which is synonymous with the rebirth of the Protestant Principle.

We have recovered the Word in the.midat of the twentieth centuy. The Gospel has
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"Just broken into our dny, Here it is, No person ever again has any resson not
to hear or be.éblé to understand or grasp the Word of Jesus Christ, - We have
been in ths recovery vhere the foundations have been shaken, where the historical
" ohurch has been'palled to live out 6f?the Word of forgiveness, to recover its
role in histo?y-and to pick up its mission to tleworld, HNow we are in the time
of the recreéﬁion. This 16 synonymous With the periocd of resurgence, with the
period of sanctificaton, The Word, you might say, has been reeoveréd in our dgy,
and now it has to be funneled into every pore of our belng, It is like a search-
Ught that gqes down, or those tracers they put into your blood; &nd your blood,
as 1t goes all over your being, illuminates before ah X=ray flnoroscope vhat is
happening to every vessel of your body. It is that way in which the Yord has to
be lmbued into‘gﬁr livee and indeed is, in this time of recreation,

The vhole of the religious life and the social life is being reconstructed,
Now, when you'sayrth$ reconstruction is teking place, that resurgence isrcoming
‘about, a strangé nev process 1s being exposed, 4n awakeﬁed pan seems to have
his life on his hands all over again, Our fathers termed this the refining fire;
our fathers called this strange process the sanctifying process lun which you were
being set asidé for holy purposes, to be the religious, BReligious people are waat
you see yourself‘ﬁeing once you see that process is going on-in the midst of your
life, .It is not, "Well, T think maybe I will become religious," or something like
that, Tt 13,,"?#in0&, this is happening, this is going on, this is taking place
in the midst of_my life! This is taking place in thes midst of higtory! And
therefore, as I participate in history, it is exploding in my being," Therefore,
"My Cod, T am the religious!” Tt is in that kind of way thét you wake up to the
digcovery of what is goling on in your life, When we looked at the fifat phase,
that.of protest, ﬁe vere vaguely aware of something like that. Bul in an era
vhere we begin‘td see the second phase,.thatuof recreation, the religious dimen=

sion comes more radically into consciousness, As I was saying before, it is
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almbét as if you are doomed to become aelf-conscious about the wey life is,
once you see that process golng on., If that is correct, then at the same

tims you areAdoomgd 1o become aelf-consﬁious about beingrthe religious,

What we'nov'aee is that we are participating in the sanctifying process,

The alien image‘iﬂ asseulting us, The dark night of the soul is there in the
mdat of o@r beiﬁg, bringing the curtains dovn, The alien fire of love is
burning withinrua.- To know this is to knoﬁ ourselves as the religious, .Or,

fo shift the'mataphors hefe,jthe religious mre like the ¢rimson line, They

are the spirit running through life; they dre the aliveness in life running
through histdfy. They are embodied in a gpecific body of people today,
ploneers of history that create civilization, All of history rides on the

back of-these religious people. You might say that the religious impacts

the church and actsraa a catalytic agent for its renewal, Then, the religious
#lso represent the church in being a réligious body iﬁ the midst of the world
for its reconstruction, .What that means, as far ae the historical role is
concerned, is this: +the Aifficulties that ve have'hgd with the word
"religious"” are_péat. Before, if someone called us religious, we might have
screamed. That'meant, even if we had stoically held on to being religious,

ve had taken.off.our garb, we had relaxed our rule, we had done everything

like that, We had been afraid to say that we vere the religious, That is
runderstandable, because the religious have been called radically into queation,
But the tide/%ﬁgned and is woving about now, From the intensification of secu-
lar reaurgence, ﬁe becone religibus aelf-consciouslj. How, the recovery of the
religious megnsjthe recotery of the religious order, For the religious bacomes
rthe religiousrorder when people self- consciously know themselvea to be the
religious, Theréfore vhen they Join together? they are a religious group,
They are a religious order vhen they bring that kind of self-consciousness into

it, This is Just the way things are here in the historical role that has been
given to us,
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. "How vhat ére‘the baslc definitudes or the internal qualities of tis

~ particular gréup that ve gee? The religious today, whatever else they ave,

| are the'seculnr/religious. We have no way to be religlous except in the midst
of the world;. iou cannot be religious if you abstract yourself; you would be
a joke, Or yoﬁ vwould be that which ve hﬁve pointed a finger at before when we
sgid we Wera being derided as bsing the religious, You are never apart from
being the reiigious except in the midst of this world., And there is utterly
no way to be'ﬁﬁthentically the religlous excapt to be a seazlar person, The
religious vdcatibn is always trangparent as the transparent cedling in the
midst of everyday life, You always ﬁake upnbéing something ae a gecular wan,
There the secular takes place, that is, the religious takes place, This is
true aven if ydu go into a so-called secular order (that is, a.religious
order), because that religious order is manifested in doing or keing something
that has a seculaf function in the nmidst of life, that is, it isspart of the
ongoing culturé of secular life, The style of the religious Vill come through
the actual gi#en. The dynamic enactment of fhe world comes through the vell,
an& dynamic enactment of the Word comes through the veil of your being., I do
not know how to eay that except to use some of the more'ludicrous ways that
thie comss about.

There 1is alﬁqys a movie on the late, late dow that has somebody from
outer space coming in to take over the world. I remember one a few years ago,
and I savw it again Just a couple of months ago, T did not mean to see it, but
- I turned on the TV while I weg working late at night and there it was, A guy
had just died, and this fellow called in a biologist to come over there, We
gaid, "I think I feel his heart beating, He has been dead at least a half hour,
and his héart is beating," So the fellow went over, sat down and looked back
- Where ﬁhe tabie was, and the person had disappeared, That started ﬁhe whole

movie off, You see lmmediately wid is gding on, A strange pollen, or whatever
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if‘was, cﬁmE'from outer space and landed ncross the fields, “nd pods grew,
these great pig pods like watermelon, and they would wait until somebody's
ayes almoat'glosed like that, and they would selze them. <o you had to be
careful.or they would getcha, Or paople would Just about die, so you would'
have to be a-little careful £here too, No matier which way your eyes gos
alien pollen! _As it got bold of them, people would éuddenly be the same
_people walking_around, the cop on the beat doing the séme thing, the doctor
doing the same'fhing. Fveryone is doing the same thing, buﬁ'they are differ;
ent, and yoﬁ kndw it when you lodk into their eyes, And it is there, You
try to escape, and you run and you run and you run until you get tired, and
then you hegin to close your eyes,..and you open them again and you run and
you run and you fun and your eyes get tired. Nov you open them again, then you
run and you run and you run and.,.I gotcha! It is sory of like that, That
alien immge onl&_géts You in the midst of your everyday life where you are
running. ) '

Magbke the change 1s in the midst of consuming, acting out what youuare
doing and what is going on. So that is where jou be the religious, Precisely
in the midst of the everyday world in which you find yourself, The interior
quality there is Just the transparent calling that you are a part of, So:once
you see that, the rest.of your life you have two faces: +the face that facesn |
the mystery and'the face that faces creation. You afg the religious fhat loves
the mystery,. Yog are -the seculsr wan that loves creation. And that is where
you are; you have_one face before the mystery and one befere the world, I like
what ve used-to have in all our RS-I courases., What happened to our decor? Ve
_ used to have ﬁeautiful decor, We would have Rouault'a "01d King" and Rouault's

ﬁChfist" or van Gogh's "Sunflowers" here, or a cubisf painting holding the
religious and‘thé secular, We had the cross and the wedgeblade, the cross
-which holds the symbol of the bitter purgation that brings the dark night to

all of life and never lets you go, Or on the other side, we had the circle
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that represents space there in the wedgeblade,and that circle means the unlimited
gspace that finally embioses all of the universe, And this kind of theme is
presént. At'the_same time, there is the cross that represgents the fire of love
that holdslyoﬁ present to the dark night so that the purgation takes place, It
holds you preéent'to the dark night every moment.of your creative actlvity. And
then, in the worl@, the wedgeblade holds you present to the edge of time, You
exist in that, E |

You find yourself being two kinds of people, and yes, for the rest of your
life, you are going to be ﬁhose two kind; of paple. You are going to be those
' who, In the midét-of the night, vere in the gsevwers; ybu could not find them,
Tﬁey would be down there enacting the liturgy. They would be down there study-
ing, plotting, planning, scheming and going through the religious acts, And
then vhen the sun would comé up, they would come upnouf of the sewers with their
_business euita on and'their briefcases in hand, going out to work here or there,
And you.never knew vhether that allen image was there except maybe as you looked
into their gﬁes and BOW whét they vwere doing., That is the kind of-presence there,
the underground man or the‘man at vork, You see, 1t is the same thing. You have
the same face bacause you only have one face, But you Just.face it in £wo direc.
tions, You have only one life made up of the mystery and its creative activity
in £he midsf of your life, And there is only one me, and there is only one you,
vho is his one life that goes once arocund thg clock, So here is the quality,
yes, of the bi—fdcal posture; but the one face in the midst of history is that
one life that.you have, |

This always implies the quality of sacrificiasl service, Until death do us
part, this alien image has become master of my life, And es the religious and
as the éhurch:for_the rest of your life, you are the servant of the church and
the servant of the world, I like the way St, Jobn putsit, as you'étudied it
lagt night, On the finst step of thﬁt ladder, he.sﬁid,that as the religious

novw hou can find no pleasure, no support, no consolation, no abiding place
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uhatsoever in anything, And then you ewoon, you swoon, And you swoon to all
thinés and you swoon to God, And Just as John of the Cross puts it, we are novw
ready to clizb up 'mi_ down that ladder, up and down that ladder, the rest of our
uss Gogarten's metaphor, once you love the mystery, then you are responsible for
the mystery's crea%ion; You are responsible for the caré of the world, That is
radical care, It is not the care of this thing or that thing, or the care of

emotional things, but a redical cere in which all baﬁndgries have been burned

down by the fire that burne the dross away,and you are free nov to'give total

service to ths total life,

I will never forget some of the old movies I used to see as a kide I remem-
ber the ones get in a rural situation wﬁére the news would come that the cowntry
wag at war, The man of the household would hear it, and he would go to his
neighbor and ask him 4o take care of the crops and his family; or maybe he vould
take the children over to his brother or somecue like that, And then he would
kiss. them all good~byé, and then he would leave, It is thet kind of thing., I
never will forget when I went into World War IT, It had Just started and I was
: brandﬁapanking:new second-lieutenant and I got sent overseas, I was scared to
death, I was in thé-service four days and got seﬁt overseas, And I was Just

feady to go, and I told my family,"I do:mot think I am ever going to come back,”

.And there was all sorits of weeping and wailing and grashing of teeth in my family,

inclnding my owa, But you know, now, I think if you and I went to anybody and

said, "I'l1 nevar-cohs back", they ﬁdghﬁ not know quife vwhat you mean, but I think
they would emphaticglly feel after what you were polnting to, They would know;

They would know, that a1l your attachments had been severed, that all your cares

had besn put on the shelf and that there was cnly one care that you had given to ‘lg

youo And there was only one kind of servant that you were, the rest of your life,

That is the kind of interior qty and that is the definitude it expresses,
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.’I‘hen I think of other inptances of the last quality that you, the religious
manifeat. Thesge peoplé egae themsgelves finally as intentional nothings; they
are God's sociaidr’égs, Now, by that I do not mean that here I am, a slob, or
I have got a Vic't.im image, or that I will alvays wake up with a fallure mentality,
No, no, no, no! It is almost that you have to say you could be gomebody in
history, And jl'_.ha.t is almost the most important statement tha.t you could make,
You say, "I see that I could have come off," Then you see that you are not

- galng to coms loff, but that is an intentional decision, |

Unfortunately,_ ~gometimes we lose ourselves to the temptation to come off,
This is especlally tnie ; that sometimes people join the movement, and maybe they
have had & failure mentality or a victim image, Suddenly they get rid of their
hangups, they get a little priorhood training, and they begin to lesrn certain
mathodologies to get things done, Then they say, "My God!" They have a new
burst in the midst of thﬁir lives,

I knov one friend of mine who.-came into the movement, He was waddling
around, he dould hardly make ends meet, he had a horrible set of problems, He
vas making gomething like six or seven thousand dollars and living like he was
making double that,.,all sorts of problems! Well, after he got in, his hangups -
.bggan to be removed, and people began to give him some disciplinad lirfe and
accountability, Suddenly he begaen to be promoted, promoteﬂ., promoted, His
family got cleaned wp, The children even began to.comb their haiy, All sorts

of things began to come around., Here he is nov making about $25 000 8 year

~over vhat he was making before, and suddenly he ig beginning to lose interest

in the movemsnt, FHe made it, he made it, That is the temptation, ’
But nol Ybu are the sociel dregs, and you are intentionally the soecisl d.regs

We do not meke it; and we won't make i1t according to the world, And that is

prec.:lsely who we ha.vel chosen to be in the midst of hstory,
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I wés reading gbout & Christisn mimelonary hackled in the midst of an oute
door praachingAsession in India., Detractors came out and shouted up to him,
"Christians, thé drégs_in the ketile that is Bubbling." 80 he stopped his
preaching and he said, "“Yes, but the kettle bolls from the botiom," The kettle
bolls from the battom, Where thé dregs are is where the kettle.boils.

Well, you'cén never be the president of your company, You can never be the
bighop of your éhurch, You can never own your own company,that is going to chale
lenge Clement Stone's dynasty, You will aveld being somebody at all costs, And
I don't mean thﬁt you stop wanting to be somebody, You have the propensity within
you now, the same as alvays, of wanting to be somebody, But you never will lose
yourgelf to that struggle. That doep not mean you won't make miatakés. God
will forgive those, But it means that you always operate over sagainst the intent
to lose yourself to the propemsity to be somebody. If you ére an executive of
vsome company of if you are a Clement Stone or if you are something, you mst .
scream out inside of yourself, "My God, how can I be the religious that I know
life i8 calling mé{to be, that I -am?" And vhen that happens you say yes; you
mist stand against the special temptations, ' ‘

You remember how 1t was when the rich young ruler came to Jesus, and he
sent him away, That 18 not quite correct, He made the pronouncement, and the
rich young rulér left, He could not stend to give something else, And Jesus
turned to his disciples and said, "It is easier for a camel to go through the
eys of a needle than it is for a rich ﬁan to enter the kingdom of heaven," All
the disciples ﬁaid qhgpuh, yes, yes, yes, yes, Then they péused; and then old
Peter (they asked him to be straight man) said, "Well, my God, who can be saved?”
For you see, thén he was putting it back to the principle that anybody who wants
to be somebody can never enter, Then the Word comes back: "With God, all things

are possible," 8So yes, if you wake up iﬁ a privileged position, you have a
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gpecial temptation,

But the interior quality s still thexe, This is not some kind of piosity,
whére you and I turn it back in to vhere we're eaying, "Oh boy, 1 am rsally going
to be something: by being nothing." You have seen that, haven't you? People
going around aa&ing gerateh my spiritual ulcers so I can really look like a

iritual person., That kind of atatususeeking has to be hoppsd over the head,
You are not after that, What you are after is a revolutionary prlncipla that is
held by this interior gqualitys +that only when you die, you live, Only the
" gymbols of life change the world, and on and on and on, That is what you sre
holding by daring‘tp hold the interior quality of intentional nothingness,

What is the profound function that ig also held there, or the extermal
tasks that are there? One is "being the spifitual guardianﬂ;‘and this is8
usually preserved by your evangelicals or the preaching orders in. tlemidat of
nistory, Thege are the spiritual sentinels, They explore the human deeps and
share the findings of humsnness with the whole body of the People of God around
the world, They take the radical divine activity in history and the suthentic
deep concerns of man and the deeps of the spirit and project that out so that
all people can see it, Todsy, the alien image of the dark night is burning into
the center of man's being, Every idolatrous attechment is being burned away,
every reduced cqﬁcepy is being burned to pieces, being burned up in this desdly
fire, Therefors, humanness is breaking loose enew, It is almost like the wells
have been burned down, the chains have been removed, the bars have been broken
away snd boom! humanneps bursts loose, It is being coughed up as 1t has never
been coighed up in our age, The spirituwal sentinels go arcund in our time to
newe the nama, to chart the journey of man and to see that that is manifested in
resurgence, They articulate the possibility and relate back %o the total hnman“

ness into the social process so that everyboedy, once and for all, can see what
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1s going on{ Concretely and practically, yow begin by waking up people and

shedding light on their actual eituations, You sing oongs that refleet the

humsn deeps. You tell stories, you teach courses, or vhatever else begine to

carry this out, All of us are familiar, more or less, with this kind of task,

- Another ome of the external tasks that we have is to be the guerdians of

the liturgical, or the endless rehearsing of life before the Mystery, This is

usually done by the contemplative orders in the midat of history, These are the

Liturgists, and let us use the name liturgy the way it is uged in the New Testa~-

ment, It is the work of the people, It means "the vwork," The only work that

You and T have to do is to dramatically enact humanness in the midst of history,

to dramatically enact what it means to live and act and be a human being, so thai 5

ell psople have the possibility to live and act and be a humen being, That is

vhat this task is. You do this for secular man, You are not doing it for

priosity or any'thing, you are doing it so that all people everyvhens can break

leose, You symbolize, you sct oﬁt, you rehearse what it means to be human._ The

Cabaret dynamic is a spin-off of this, The circus is trying to articulate in

secular language what it means to be husan, And what & mission to have in

history! That task has been gelected over and over by people in the past.

You take the depths of life to every last man in the seculyr veorld, I

rememher a number.of years ago when we were trying to recapture how %o express

the liturgy, I read this 1ittle book called Mr Mr, Blue, and many of you have

brobably read it, Mr, Blue is a strénge man, He went around being transparent

80 that the mystery could appear, There came a cataclysmic time in this particiye %
lar age (our age is where it wasg cast) when it was sald thet the pext Borning at

sunrige the world would fly into chaos and oblivion, In the midst of'ths night,

Mr. Bluve finds tha top of the tallest building in the eity and there, just as

the sun began to rise, he enacted the liturgy, and the world continued, Rehearaalg

wmwﬁfﬁﬁh?wfﬁﬁ?ﬁ,ﬁaﬂmﬁﬁ%d %0 keop the world out of ob
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beihgo_ I submit that is the way to get into the deaps of life, Only you and I

and Mr, Blue cun enaot that liturgy, so the chaos and the oblivion in our own

lves are kept from ripping us into a thousand pleces, Thst is the external

tadgk, the mission, the profound function of the xeliglous in one respect,

Another image is the commando vhose task is missional laawening. You go

‘around and 1eaven life wherever you £ind 1t, This is usually done by the

serving orders in the midst of bistory, You take the liturgy, the work of the

people, to all of civilization, There you put all kink of forms on it, in the

midst of the social process where it can be cataiyzed and leavened intc a Rew

Soclal Vehicle, You are now perpetual revolutionaries, working within the

structures of society to keep them moving into the future, to break them open,

to recreate newrﬁays of balancing the processes, mew ways of allowing them to

take forms and-shépea-eo'that'life can go on, And you are gervants both in the

church and in the world because you-are dealing with the needs and the problems

of all men, not just this one or that one, You are dealing with the needs and

the problems anﬂ'the contradictions of all society, As you do that, you decide

vhat the world needs, you decide what your fellow man needg, and then you give

it to him, You offer it to him, You present him with this gift, so that he

can decide hoﬁ to respond and to live in relationship to that possibility, These

conmandod, those wagon train scouts, are who we are in the midst of history,

The last image of the profound function would be the "secular illuminati"

vwhoge task le¢ transparent rationality, This is usually embodied by the teaching

~orders in the midst of higtory, In other words, what you do‘ia to inject the

transparent dimension into the rationalities of culture, which occasions the'

perpetual revolution of humanness, In other words, everything man does, every

structure he builds is, and therefore mist be, self-consciously grounded in the

deeps of humanness itself within the particular historical frame, Once you wake
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up to that dynamic in the midst of life, once you wake up and the elien image

‘has become master of you, once you wake up and that divine fire ig eating every-

thing up and éxploding it into the future, then you take that avareness, that

activity as it-is_present in the resurgence and make 1t present to every diemn-

sion of life, And that is why you and I have been working with every Fforam of

human society, ‘That is why we finally created those social process triangles,

That is why we finally created those tactics out of wch you operate, so they

would express ways in which all of 1ife can be present to resurgence and the

deeps of that saﬁetifying process that is in the midst of this moment, -

That has alveys been true, The historians of societies usually are people

who create the comprehensiveness of culture, We have talked about the Iiterati

of China taking the comprehensiveness of a global situation, a global civilizati.%

and bring it to bear on every situstion that ve find oumselves in, With internal |

consiatency and fqtionality in that comprehensiveness, there is no part of our

interior deeps that is not related to the whole of society, This is the kind of

tapk that you and I have as a secular illumingti. That leaves us with seeing

that those signs are present,

I remember in seminary reading about the church's use of schools during the

frontier movement, There was a rapid rise of elementary schools founded by the

church in order to meet the need of freighting the comprehensiveness of life %o

the frontier, As the pioneering edge moved on and society took over the educa-

‘tion, the church left the educational process and went into another, There has

alvays been a people who know where they need to be in,order to be the perpetual é

revolutionaries that explode that culture into the future,

In onz sense, you and I arrive in being as the religious, You might put it ?

this way: we wake up and have to ask ourselves all over again whether I have

been tapped on the shoulder, I gee that I have been elected to the holy 1ife,
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That hés alwa&s geemed like a mystical sort of thing, Someone sald I was called %
to do something., And I have always mttered to myself, "How in the hell do you ?
know that?" Usually, they would try to express themselves in some strange way
that did not héwélany meaning to my life, No longer is that true, Whemn you

.weré a kid and ﬁlﬁying organizations or clubs or fraternities, they would put

you through an initiation and try to frighten you to death. But when you cams

into the olub, there was not anything to it, You had a lot of fun initiating
everyone, but that was all, That is like the aveful initistion that takes
place here, Yoquake up finding that you are elected,

Sanctification is being wihat you alreaﬁy are,and being religious is being
those people ﬁho be what they already are, VWhen this world falls on you,

| brothér, it falls on you! And you heve no choice but to deal with it, The
univarse,-you might say, has elected you to carry it, It has either happened
or it bas not halpened, If these last three sessions have degeribed what is
going on in your life, then you are elegted; You do not have any choice, You
' have already been through the awe-filled initiation because you have seen the
dark night, To be those who grasp their election is to be the sanctified, to
be the religious, or to Live the holy life,

You saw upivérsal benevolence, You have always knownthat you carej now
that you know you have no other alternative but to care inclusively. And the
dark night has ripped every other attachment or care awey from you, and the
five of love £ills you with sort of an ongoing outwerdness toward life that is
called care, And_ﬁhen you swoon to the wonid and swoon to God, you have been
driven into utter darkness before all the values and all the causes that you
have ever held on to, The only light that bursts in upon you novw is that light
which shows the final alleglance to the all in all, I am not telking absut

anything moral hare or anything that you ought to do if you were nice, or if
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you wantad to be holy, I am just trying to describe the way it is,

One day I was on an alrplane sitting beside & sloppy cheracter who slept
helf the tinﬁ, ‘When you talked with him you knevi that he slept even vhen he
‘was avake, He smelled, he was not dressed well, A PFC in the army, that is
who he was, I 414 not ask the question vhether he was in the army or not, I
lnew ke was in the army, He vas one of the great protectors of our country
whether or nof: he ‘could even shoot, I am almost sure that if he almed his
‘pifle at the other side of the airplane he would have missed it, That is the
kind of guy I thought j was sitting by, But I never though even to ask him the
question, vas he in the service of his country§ He vore that uniform, thet is
vho he vas, | 7

That is sort of like radical inbegrity. I cen J.bok st your crumminess,

I know all the ways that purgation has burned you up.one side and down the
other and scan;ed you, It juet shines all over your face, But that is not
the question nt;wo You find yourself for the rest of your life always kusiring
that whatever struggle you are in, the struggle is with allegiance to the All
in all, That 18.just who you are,

And therein is eternal fulfiliment, You are ripped from every atbtachment,

and you are snatehed into life, Almost screaming and kicking into the pro-

fundity of life, ‘Now, for the rest of your life, you are called to live greater

humiliation, more desperate weskness, wore intense suffering, and more sharp-
anger and ha.tx;ed. than you've ever known, even in the midst of greater illwmine~
tion, of greater development, of greater integrity. And this is your fulfill.
ment, This i8 your happiness, From now on, you are alresdy a veligiously
disciplined person, s religiously disciplined man with a tefﬂfyin.g burden of
.'j_.iv:{ng; being set apart is just the indicative of the situation, However else

you operate, you are struggling with being disciplined,
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Now what in the world doas that meen that you are pet apart? The forms
of human socialify and corporate mission that define the concrete life of the
religious are grounded_ontologically. In the past, the orders have used the
ontology of sexuality as the basis of that organizatioﬁ, |

Orders were usually divided into three partst the firet order, the second
order, and the third order, Your first order was made up of males; the second
order, of feiales and the third order, of those who were married, Those forms
gave expresaion-tb detachment, I do not think that in the future, the major
cutting edge will come with sexuality. But these ordérs will probably alweys
stay in being‘to indicate that if what I am going to déscriba nov does not
come off, histofy'will still have the gift of e sign that Religious Life can be
digciplined and éarried out in ite intermal manifestatioﬁs.

Probably, in the post-modern world, it will be an ontology of socliality,
or corporateness and corporate living, that we will be talking about.as we
gee ourselves carrying out the Holy Life, When we talk gbaut the ontoleogy of
sociality, in'eur-day, ve mean that we ave sociai creatures, probebly like ve
have never been before, Now it's obvious that you and I are social creatures,
like a fish is in water, the water being the society that holds and bears and
pusteing the fish, Society is that which is the context that holds and bears
and delinecates wﬁo We mrre as human béingae We are human beings only in the
midst of our sociality, Now the thing about this that's new in the 20th
century, is tha£ we have been given brand new lucidity or self-conscicusness
about our soeiological context, Whereas, historically, chastity and detach-
ment were embodied in the orders, in the future chastity and obedience will be
held, |

The order will still have three aspects, that is'the symbolicior inten-

sive order, the extensive order and the movemental order, What defines the




“"Religious People page

first two over'aéainst the movemental order is the corporete group, This

" wsually involves the polity, goods, miselon, symbols, time and study or intel-
lectual life infwhich that relationship is carried out, 70ur socclality is
spellad'out in the vay that we are related to our direct assignment, I like

the word: diréct-assignment. In the word aspigament, the prefix a comes from

the Greek prefix-gg_which means marking yourself on the forshead or tatooing
&8 mark on yoﬁ. An ﬁﬁsignment ig that kind of.sign. If you talk absutili more
broadly, it means fhe glign fhat your being leaves in history, the sign or the
signature of your life in the midst of history, The method of direct assign-
ment 1s your sign being build into history, The intensive order, that white-
hot group of‘péopis (by "white-hot" I mean the way in which they spill out
their 1ife in accordance with the self-comsclous rule t@at is present) forges
its existence in'society by a corporate rule which expresses their'ipternal '
dtpsipline, : ) T
| The exténded order lives a corporéte existence'in a non—corpofate situa—
tion, These are people that do not live in the midst of a total corporate
body but are related to it end have the same rule, The movemental order is
Just as cdmmitted.and has just as great en assignment in the midst of history,
but for the mbﬁenf, for vhatever reason, ite members do not live under the same g
form of discipliﬁe and rule in the midet of history. If a rule defines what i
radical hnman:QOrporatenees is, how is the rule adjusted to these people? How
do you go about gaying in what menner it ought to be adjusted? Probably you
would gay fate doeé it, If you get married, then fafe decided if you are
going to be in one grouping or enother, If you are going to be a United
States senator, like Senator Percy is, then fate woﬁld put you in the move-
mental. order, r;n that way, your ontology allows you to get hold of the kind
of thrust thﬁt.you are,

On a deeper level, & corporate rule is after radical corporateness, In
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In.oﬁe genge, you could care less aboul the external ways iﬁ vhich you grasp your
intarnal life if it thrusts you in the direction of radical corporateness,
.Corporéteness 1s always beyond your fhysical colLsaguéa. You are just ag
obedient to Amoe, you listen just as much to Gautama or Luther or Thomas or
Augustine and all the saints as you do to your contemporaries, In other wor&s,
the invisible grasping of hands across the centurieé and across the globe is
© probably more copcgete and actually more gpacific aoﬁetimes‘than grasping ihe
hand of a next door friend, In other words, now you are no longer an individual,
You are =a corporaté buman beiﬁg. The kind of individual which you and I have
been has been ail cheved up by that alien mapter image that attacks us, For
you become a corporate human being only when the internal part of your life is
expanded to include the whole globe and the whole white hot fire of mystery
burning in every bart of life, (hce the internal dimension of your life has
been expanded tq include all of the globe and all of the all in all, then &ou
are s unique huma;-béing vhose being scorches whatever touches you, Then you
oould talk about.being radical individualiats. It is that kind of discipline,
it is that kind of7corpbréteness that we intend to form in order to manifest
and be the religiéua that we already arej
The New Religious Mode charts grasp the classical historical forms of
internal disecipline and transpose them into the context of the twentieth century
ﬁorld. Those charts are the inevitable imprint on cur being of all relations
that we have to-any‘kind of practies or spiritual exercipes, Again, we are not
talking sbout the way something ought to be; we are trying to see vhat i going
on and trying to describe that, Now, I do not know how to do that,
Meditation,‘Poferty, and then Trangparent Knowing are all under the knowing
rubric here, In the sociology of knowledge, you and I know that the council

that we used to talk about having in cur ming only exists in the sanctified
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prayer, your 1ife goes into the bresch of that prayer, You are now direéted
toward the whole of the extexrnal world with the entire internal world of who
you are,and you witneB5 explosions and implosions taking plece in Trensparent
Doing, HNever again do you order your life outside of Transgparent Doing; you
bring intentiénality into that process, Therefore, you disecipline yourself
with Prayer and.Obgdience and Trangparent Doing,

The other one is the ares of Being: Contemplation, Chasﬁity, and Trans-
parent Being, Bﬁré in Contemplation that alien imsge has become the master
image of your lifg. Thet alien flame of love now has burned ont every image
and every idol and has left you willing one thing, When these two things get
together, the intellect and the will that have been purged, you coma into
Trangparent Being;'.four being is present to the wystery. lteelf, Now I am
painting a series of quick pietures jJust trying to gay that the religlous cen
no more escape disciplining his internal life or hig spirit life than he can
escape from eating in his physical life, That is who he is, The religious is
participating'in spiritual life;;thérefore, to intentionalize your life is to

bring discipline into it,

The holy life finally means that you and I accept the last burden of

history: +to be thé sign and symbol, Everything up to this polnt is allowed to
anyone, Transbaréncy is slways manifest if the other world is present in this
vorld, The everydsy, mundene, gzcular life is displayed as pscred, The eacred
is transparent to.the nystery everyvhere you touch it, vThe whole world l1ls
sacramental, 'The whole world is alive with the mystery, It is slmost as if
ﬁhatever you touch, you feal it moving, you feel it pulsing, you feal it
creeping, BEverything bas the possibility of being transparent, The religious
learnathat he can £ake tirme and turn it into a happening that dancep and bubblies

and swells up in the nidst of everything coming to form., Finally, everyone's
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state, or vhen the'transpnrencﬁ in the mind takes place, It ismot Just ralsing
up & hunk of individuals that you happen to ihink of and putting them arownd you
- somewhere, Oﬁly ﬁhan you are shoved up against the transparency of life does
~ that council appear, We talk about Jesus being at the head of the comncil
because he is the symbol of utter compreheneiveness and utter transparency, Only
when that is pfeaeht can you talk about Meditation, |
VThe sociology of knowledge also talks about the internslization of our culturd,

That is an indefingble thing, You wake up in your culture, your culture is who
you are, But h&w can you tell who you are when you weke up in the midst of thet
which you capnot get outside of to grasp because you are ingide of it? Being
over against the transparency of life, you know alsowthat you are thrown out
having to grasp:who you sre at the same time you are in the midst of who you are.
While totally immerged in your culture, you find-youraelf standing outside i%,
trying to get hqid of who you ére, Thaet is where Poverty comes in, Radical
detachment, radicél'yggg_ggi, i1s there, When that radical pour gol is present
in the midst of your meditative council, over against your internalization of
your culture, then Traneparent Knowing takes place, This is the struggle that
goes on in you and me, Being the religious is bringing self-consciousness or
intentionality to that experience, You bring spiritual discipline into that
dimension of your li:f'ee

~ Take the dping dimenslons Prayer, Obedience and Transparence Doing, Here , g
no longer do you ever act out of your immediscles again, $ou know that demand :
is there because of who you are, not from outside, but because of who you are,
You alvays act out of a decipion that is there before the decision, Your come
prehensiveness theh takes into consideration every little thing you do minus
nbthing° You owe yoursgelf to the all in ally that is Just who you ave, Now

on the subJective side, this requires that every timé you utter any little
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time is used ﬁpg' He learns to take space and turn it into world, a global vorld,
alive with creatién jtgelf. And you are nothing, you are nothing bub a sign and |
sywbol, Your dséd is to explode being and turn it into force and meke it
{reansparent, Anﬂ 80, your very being is trensparency. Time is allowed to be
dancad in awe, ‘Spgce is arrenged so it will chénge men, so the awe creates the
basic revolution in hiz life, Your life is attached to the myatery go that yoor
life atyle itself becomes a sign and a symbol of transparency.

The style of the religious brings together the disparate parts of the
universe and creates wholeness, The style of the religious takes soclal engage-
ment in the deeﬁs ofrhﬁmanness and brings that into a disciplined focus as &
glgn of what it-maana to be radically human, And therefore, they avethe people %
all of civilization depends on for the future, Yet, the religlous are trang-
parent, They are 5ymbols of transpavency, An earlier lecture talked about
Jegus's Transfiguration vhere puddenly his life beceme tramsparent, ALl of the
gtructuras of"thé-univerae and those processes that called him into question
novw become trensparent also, |

Now you, liké him, can say, "I am the door, I am the symbol that people
mist follow, You must follow me as I follow Christ,"” To put it secularly,

"I am the symbol through which you see what it means to follow vhat gives life,
- for I made the symbol for you to become present to the trensparent, to see what
it measn to 1ive;“ Back in the old peychology days, when we would be talking
with one anothar; someone vwould get out of hend, and ﬁe woﬁld pay, "Watch it, i
you're being defensive,” In the days vhen we were trying to produce people,
we vwould sit ag thé back of the room and say, "I can't hear you back here,"
Now we would say, "I can't gee through you, I canit see through you, You are

ot transparent. I can't see through you," Maybe that is what we need to do,

When somsone collspses into their little petiiness, or holds on to their little
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idolatrous attractions, or hangs onto a reduced context, you end I shout, "I

can't see through you! I can't see through youl" in hopes that that little

activity would give everyone an opportunity onee sgain to be o sywbol of trans-

parency, - -wJoseph A, Sllcker




