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happy by knowing what you were created to do. A hammer ig happy, so to speak,

when it is driving nails. A human being is happy when he is on the road to pap~
fection or becoming like God. Thus happiness does not define what my life ig

about, nor does it consist in the multitude of comforts and satisfactions of every
kind and description which men seek often as the supposed source of their happiness.
Aquinas says, No, this is not happiness, and that is not happinesse; happiness is
only the drive and the activity of becoming united with God. And since T am al~
ready on the way to being united with God, my life is what defines happiness. In
esgence, everything else he says follows from thig.

Finally, Aquinas claims that the contemplative life is superior to the active
life. Nowhere do you find anything in Aquinas that looks like an exposition on a
ith City or a massive teaching program or any kind of a globally oriented model.
What you do find, however, is that he 1is not against action, but that the contem—
plative life 1is the life which brings consciousness to action. Another way to put
that is that the contemplative life is the life which engages in praver--which we
talk about as the action prior to action. So, to be the sanctified ong does not
hean not to act, but to be the one who acts with full consclousness, thereby ex~
panding his consciousness and becoming more like God as he engages himself at every
point. That is as far as he goes, because Aquinas does not operate out of any
clear sociological congtruct. He 13 nor overly concerned with the nature of gociety,
although he has sections in which he deals with the government and the social
structure of his time.

In & more comerate vein, how is it that Aquinas talks about becoming perfect,
or increasing or intensifying human consciousness? For him, the primary way to
Ccome at this is through the virtues: intellectual, moral, cardinal, and theological
Using I Corinthians 13 for his model, it is the theological virtues of Charity,
Hope, and Faith, which tell you how perfection comes about. Al]l other virtues in
life are basically derivatives of thegse in the sense that they are derivative from
reason. He thus arranges the virtues in a clear hierarchical fashion, with the
theological virtues at the top of the pyramid.
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