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To talk about the spirit edge of this moment in history and in the midst of
this body sg people is to talk about a category we have not used for a long time-

that of SANCTITICATION. I have had difficulty getting ahold of that term because
I have thcught of it as something static. I thlnx§ however, that Sanctification
really has to do with a dynamic of happenings in history. God happens something
to his people. Perhaps that is the arena of spirit we would be focusing on in
terms of the spirit edge.

As our brooding about the summer begins to come into focus we are becoming
clearer that those colleagues in this summer's Research Assembly who will be creat-
ing the forms for humanness for the next hundreds of years are those who are al-

‘i;;
ready on that journey. Those already identifying themselves as people elected in
history are those to whom the category of Sanctification might be relevant.
I guess in dealing with Sanctification we are speaking of a journey; and the
first question we find ourselves asking is, "Who goes on this journey?" St.
John of the Cross talked about that journey as the "journey of the dark night."”

Sanctification is the journey those people are on who have already decided to live
cut of the "Grace" happening. For the Grace happening is the foundation of their
life, and there is a journey on the other side of that happening.

do not know if you have begun to brood yet about what it is going to be
like when you go home from Academy. I remember that over a yvear ago one of my
favorite people, Mary, came to the Academy. The week before it was over she just
went to bed and nobody could pet her up. We strategized on what it would take to
get Mary up. Her roommates, her prior, evervhody was trying to get her up: but
Mary said, "I can't pet up, because when I po h@mas how am I going to be sustalined?”
She had already quit being s 2 in sheer anti si@g+i0ﬁ of going home and not
being sustained. Che just lay in bed. They put her in the hospital, took
and nothing showed up. Finally, we strategized and sent from the f?&ait‘ a giddy

X-rays

Llond with long hair, who was kind of rattled, to go and sit on Mary's bed. We had
decided we were desperate, so this member of the faculty said to Mary, "The Dean
of the Academy says that if you don't get ocut of that bed, he's poing to call the
police!™ She got up. Sanctification comes along, and vour bondage go V
Sanctification is that happening which allows you to be faithful in t

not teeling 1ike being faithful,

On the journey of the dark night, the journey of Sanctification, I exper-
ienced abandonment. I do not know what images vou have of the first time when
vou, as a child, were lost. That does not even come close to what I am talking
about. I remember one time in a strange city being lost in the zoo, and spending
hours waiting to be found. Whatever images vou have of being lost do not even
come close to what I am talking about with abandonment. The journey of the dark
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Dark Night Of The Soul

the time Martin Luther lived. He was a colleague of St. Teresa, who was a nun
y much separate from men. He was a monk, very separate from wo

s

urney of the spirit was so intensely the same that there was dialogue there.

en, Yet, thel

-

protection or support in all the appre-

"In poverty and without
hensions of my soul, that is in the darkness of my understanding
and i

o

n the constraint of my will, in affliction and anguish with
respect to memory, remaining in the dark in pure faith, which is
the dark night, the will alone be touched by grief and afflictions,
the yearnings for the love of God. I went forth from myse
is, from my low manner of understanding, from my weak m
ing, and from my poor and limited manner of experiencing Cod, with-

e

-

out being hindered therein by sensuality or the devil. This was
& great happiness and a pood chance for me, for when the faculties
have been perfectly annihilated and pone (that is, when I have been

wiped out) together with the passions and desires and affectations
of my soul, therewith I experienced a taste of God after a lowly
manner. I went forth from my own human dealings and operations

to the operations and dealings of Cod. On a dark night kindled with

love and yearnings, C happy chance! I went forth without being
observed, my house being now at rest.”

He's a s
T8

trange poet. Perhaps he follows in the tradition of a friend of
trange poet:

"Tor I reckon that the sufferings we now endure bear no com-
i

parison to the splendor as yet unrevealed which is in store for us.
For the created universe waits with eager expectation for God's sons
to be revealed. It was made the victim of frustration, not by its
ovn choice, but because of Him who made it so. Yet always there was
hope, because the universe itsell was to be free [rom the shackl

of mortality and given to the liberty and splendor of the ehildren

ow the whole created universe proans
of childbirth. {Is that not the
but even we of whom the spirit has

harvest that is to¢ come are groaning

i
of God. Up to the present we

if in the

while it for iov to make us His sons and set our whole

free, rgh only in hope. Now the

18 no a man endure and wait for wh
he already ! for something that we do not vet
see, then in waiting for it we oW our &nﬁu&ansé,”

they were both talking about the Dark Night. It is stz
Dar comes really as an assault by
E »iﬁ?—?;
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in any very concrete way. 1 was $0rt of neurcti a&euf it The le
was in seminary we lived f@bty miles out in the country ia a plac& a&gl>< Rover,
Tennessee. He drove back and forth every day, aﬁd I staved glued to the i

to sea
panic.
patrol

to drag the lake. If he wert to Selma T knew he wonld be ?Eiwwf
The decision to go to Selma was a confrontation with the fap+
broke in and disclosed to me that T hated

Finite

164
finite. I hated my own 1ife which was finite,

part of the sixteenth century used scientific metaphors to get ahold of
ual reality. He, harez@fe, says that being assaulted by 8
ray of sunlight coming in through the window. When a ray of sunlight
if the i

ness and there are dust specks all through the room, when
e

me what I see is not the light, but the darkness of my own self. The darkness is
already there, I now see the specks, the imperfections, the sin of my own self.

that you enter this dark night where the light assaults vyou. What you see clearly is
your own imperfections.

movement, with those
to gain some kind of

proba
was refusimg to be r;n;té how much I hated death, or how m
deat
\'4

never really anticipated death for my self or anybody I %new very

Of The Soul

whole room is light you do not see *%e light. But if the room
d +

in, what is exposed is the darkness and the specks. When the assaults

God does not lead vyou into this journey until you are ready. Some naver

the dark night of the soul. First, comes the journey ﬁr%eggi the dark
of the senses where you fight over apainst some kind of disei »l

call the seven deadly sins: gvarice, gl uttony, etc. Et
the journey of the senses and after an experience of the sheer % o

Perhaps a key in my own journey was in the days of the ¢
around Selma, Alabama, and the struggle of
y and freedom. A white minister from the E r,
had been shot, d gone South to demonstrate his deep sense of care
the injustice there, came out of a restaurant, and was shot. It
sion, perhaps you remember. People tried to cross the é?iég%
and dogs. The whole nation responded to that. People rushed
J and I began to discuss what we needed to do, we ?iaalég éec;@eu

ably he ought to g2o. Well, T did not realize, until then, how much I

ch I had refused ts
h in my grid of *%e way life was, G‘ course, [ knew about deat}

s not

nutes late,

if he had died on the hifé way. I[f he was Fifteen mi
g and was an hour late, so I called the

One time he went fishing
The light
i

do not know how you get ahold of what this light does to vou.

that radically transforms your life. But it iz like
event after Christ event just break king into vour 1if
i

just pain, pain, pain. The light breaks in, and it
i Llosure of the fact that I hated my 1ife and had
an c¢reated to be,

Last Quartﬁr I was teaching in Academy. There was a voung black woman fronm
#rlwauvkee there, a powerful woman, who did not mind telling me what she thoupht.
Well, one we%xéﬁd we were working on the Christ I had been working with

all day long, and I thought it was pretty fantastic. After the day wasz

: and she said, "Do yvou all j of make up thooe |1
Ur are they really alvut your I wondered, FUNC

like those thinps you shared cver happened to vou or that vou
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really meant it, especially the one about when you ran over a kid!"™ I just stood
there assaulted, not by Joanne but by the question. So as my way out, T e
what was addressing her life that she was refusing to come to terms with! But
what I was clear about was that I had just been assaulted by the fact that the
whole day I had not decided to risk my own suffering. I had not decided to let
the Christ lecture address me. I had done the Christ lecture before, and was just
telling about doing it before, was not willing to deal with the deeps of my own
life. That was evident. It is that being assaulted in which over and over and
over avaia the light breaks in and reveals your own darkness, casting vou into
despair over your own darkness.

In the fine film, The Immigrants, people from Sweden are journeving over

on a boat. There is a lot of death, suffering, and tragedy. Finally, a little
three year old girl becomes ill, all attempts to save her fail, and she dies on

the journey. t the funeral when they are casting her body into the sea, her
father kneels down and says, "I thank you Cod that vou have taken my daughter

away, for I see that I had allowed her to become an idol to keep me from worshiping
only you." Well, it is that kind of pain of our real idols getting exposed and
taken from us that is the experience of the light.

Another image S5t. John uses to describe the journey is
log. At first, the log is sort of wet and soggy. It has been : c
the wood is moist. %ieﬁ the fire pets to the log, at first it takes the moisture
out of it and dries it out. Then,before long the log itself becomes black and
unsightly and all the ims& S%CLLOQQ of the log begin to get burned away. The
next step, then, is that the log itself becomes kindled. It finally, becomes

3
fire itself or it is gone; only the fire is left. He speaks of the journey of
the soul as being very much like that. When the fire attacks you it attacks
your senses first; then it attacks your understanding, your will, and your memory.

When it attacks your understanding everything vou had bet your life on
gets stripped away from you. The foundations upon which your security is b

A& colleague of mine who taught RS-1 in Syracuse last week said that th
pecple there could not stop talking about the Waterpgate incident. It was as i
aig had been betraved. There was anper, fear, terror, and hopeless:
ey had really trusted that they did not even |
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kniow they had

tic way of life, the government, the symbol of the president
culd n@t be trusted. One's understanding iz rocked, and vou
against the abyss only, over against God alone.

Perhaps that happens to people when they take RS-1, or when vou really
eﬁceant&r a death. It certainly happened to me in Summer '71. Some of vou
probably were there when we were working on the social process triangles. 1
remember being clear years apo that there were no absolutes, but it tav% Summer

71 to help me realise ! still thought something was secure. [ thoursht 1ife

somehow was structured, and vet there we were creating the structure, the overlay
on life people would live ocut of for vears. It was terrifying. %% could have
gestalted reality other ways and totally different images and possibilities

would have been in history.
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Last year we began experimenting in a new way with music, T was in on some
of the early brooding on that, and I suddenly felt like a misplaced pers
People were singiﬁg}”%hen you are in love." This was the Spirit Movemen
Suddenly I was just lost. I did not know what was happening. It did n
sense to me, but there wasn't any other movement to go to. When your unde:
gets attacked, it is as if vou did not even know you trusted something wunt
is ripped away from you and you are left over against "the nothing"- the
thing." You are cast into darkness,

Then the will gets attacked, or my motivity, my doing, my longing gets
attacked. I wanted to do a life, I wanted to care for people, I wanted to be
fulfilled, I wanted to change history. Suddenly, my wanting gets attacked and
I do not care anymore. I do not want anything. Three billion people die and
never live. So--1 am sorry. I do not know if that has happened to you, but it
is terrible. You cannot get up for you are so much in oain because you do not
care. And yet, you care. It is terrible. Your will is just gone. You do not
have the energy anymore to give your life., You do not have the enerpgy anymore
to care whether that seminar comes off., You do not really have the energy to
care whether or not the children make good grades in school. You do not have the
energy to care whether your husband makes it or collapses. You do not have the
nergy to care whether the economic model of the United States is just or un
our will is gone. On a baser level, you do not want to eat, you do not want to
sleep, you do not want to not sleep, vou do not want anything. You are sort of

ead. And that is the Dark Night. God has lead you into that Dark Night. Your
will is being attacked and it is a fiercesome time. It is as if everything has be-
come dry. It is a time of aridity. Here, it is very easy to fall out of the journey
I think of the sheer pain of two or three people I have known over the past few
vears. There are those who have committed a form of suicide in terms of what they
have done with their lives. This is a time to beware of not falling out of the

journey,

< (B

Hot only is your will attacked, but your memory is attacked. Your memory
is that which holds your understanding and your wiil. I remember that I understand
about how life is. I remember that the future is open. I remember that I care.

remember what it is like for people in India. I remember the glory of St,
is' life. I premember the power of seeing the people in Academy. I premember
what happened to'me when I touk R5-1.. I remember that witness somebody gave that
stood there as a symbol of resurrection. But suddenly my memory is gone, I
en remember if I ever had faith. I cannot remember that I decided to
am here. I

v
Church., I am structured in, but I cannot remember why
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cannot remember why I got married. T cannot remember why I decided to have children.
nember why I go to work. 7T cannot remember why I keep on doi fe.
o

< cannot remember. The word John uses here is "void" or emptiness. I am
This, too, is a frightening time. On this God-given journey, I am stripp
my own understanding, my own will, and my own memory in order that I might depend
only on God not on my own will, I had the will to change History. I do. not
anymore. I am over against only God. There is n I
ience myself as being abandoned by God. Surely,
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t is at the bottom of that journey when there is nothing left that I

experience myself being kindled with love for the Mystery. For that is like

the log-the only thlﬁg left of me is my fire. I have been burnt up. The only

thing left of me is the fact that I love the Mystery, or that I yearn for the
f"

Mystery. The one thing in life I could not do without is my relationship to
Mystery, even if that relationship is abandonment. You look at every face to

see the Mystery; you smell every flower; you taste every food. Everywhere you
are looking for the Mystery. You are journeying the Mystery, you are walking

ith the Mystery, you are seeking the %vsfery. You want infinity, vou want
eternalﬁt?§ you want life. The one thing that drives vou is your desire to have
the Mystery.

I remember in the fall quarter it seemed like the impingements of 1life
were s0 izcysd&bi; savage 1 could hardly bear it. The train wreck in Chicapo
in which 59 people were killed; a friend of mine left his far
offy the %gmc< k g%:igwnﬁ _caug ht on %Lf%, the symbol of Chi

eat up our city.
1d not bear it; v
was the Mystery.
the activity of the Mys >
to articulate wmy ?é&?&iﬁ?3
fire" has to do with the n

3

Everything else is burned G&?;

Sn

one becomes clear there is only one way

through gl Go les a disguise for you to wear in that Dark |
Night. E am exposed to the available to me are three garments.

The first is white; it is ~ faith. The second is green; it is the
wapmo&? of hope. The third one is purple; it is the garment of charity, or that
of loving the hy ery. These ﬁarmeﬁts are a disgulse. 1 do not know if vyou
remember the greatest disyu ever wore, how much fun it was, or how you

ple, or how they What you knew was, that you and the dis gri e
he same thing. A dispuise is not you, but you put it on. In the midst
of faith, hope, and charity.

=
[ r—“ U

God offers you that disguise for a two-fold purpose. One is that the way
g

you disg £ yourself determines who you turn out to be, where vour
affection is. lgag the dispuise conceals you from the "enemy." John Wesley,
before his heart-warming experience, went around asking people over and over,
"How do you get faith?® ﬁsmgbséy finally got tired of this and said, "Shut up
Wesley! What vou nsed t@ do is to preach faith until yog have faith!" That 1is
something like a "disguise." I had a pastor once who to watch vhat habits
vou get because your habits will get vou. There is Aéng in that. Remember
The Wizard of Oz with the ?in Man, The Straw Man, and all the sthers who went on
the Jour # s they wore were that they were brave, had a warm heart,
and were long they and their disguise were the same thing.
he O disgui

se which conceals us from the
enemy. The enemy faith protects vou
vyou from is the §G?ié The enemy

foro the devil, the world
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Your §§§§§)sonstagtiy wards off the devil. This is faith at the moment of
abandonment. This is faith in no aid. Vet you choose it. Martin Luther is my
favorite colleague in the category of faith. One line of his is just fantastic,

He said, "The Lord provideth all things well." That is, whatever situation
comes, 1t was provided--given. He also said, "If I were assigned to hell for
three hundred years, I would shovel coal +to praise Cod!" The devil does not have
too much defense with that kind of garment,

Then there is the garment of hope. Hope has to do with hoping only in God.
It protects you from the world, because you do not hope anymore for little hopes.
You do not hope for the things of the world; you only hope in God. That movie,
The Poseiden Adventure was about hope. It was a movie about a journey. It was
hoping only in that which gave you the journey.

Then there is charity, or loving only God. Teresa comes to mind, here,
for me. She was a nun and was very sick in bed suffering; her body was just wiped
out with cancer or something. The Lord came to her and said, "'Teresa get up and
go start some new convents." Teresa said, "Lord, I'm sick." And the Lord said,
""Teresa get up and start some new convents." And she said, "But it's the rainy
season.” (In Spain in the rainy season, the only way to travel was in a cart with
mud and ruts.) But He said, " Teresa pget up and start some new convents." So
she got up, and she started some new convents. Teresa said to the Lord, "Lord,
why do you treat your servants so hard?" And the Lord said, "Well, because I love
them so much." And Teresa said, ""That's probably why vou've got so few of them."
Well, charity has to do with loving only God. Those are the garments and without
the disguise, one will not make it through the Dark Night.

John talks about the journey in another way and that is with the image of
climbing the Ladder. The ladder has ten Steps. Before you know it, God has placed
you on the first step of the ladder, which vou find leads +o God. Sometimes you
experience a step as exultation- victory. Victory? Victory! Sometimes you
experience it as humiliation. The ladder is a slow, saintly climb. The same ste
is both exultation and humiliation. :

S that you show up just on the other side of the grace happening- You show up
ust languishing, sick. You do not know if you have heparitus, Asian fiu, or

you just know something awful is wrong. Nothing tastes good. You do not want
anything, It ot because you are forty. You do not have any drives left. You
are on the first step of the ladder and you are languishing. The soul swoons,
John says, and loses all its taste for other things so it can be filled with the
vearning for Sod.

He talks about the first step on the ladder as L&ng§i§§in§f Languishing
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The second step is that of the soul seeks in God, or the self seeks Cod
in all things, without ceasing. The only thing vyou do is seek God. Every time
somebody ggvs anything vou are listening for Cod. Every time you hear a piece

of music, every time anything haprens: a wall falls down, and you are looking

for God. The only thing you are doing ig looking for God. It is sort of like the
Siamese twin who suddenly reatises she's 3 twin, and a1l of er nerve endings are
out to find out who the other one is. You are out to sense who the other one is.
John uses the imagery of the virgin who is longing for the lover, At First she

just went to bed and she swooned for love, languished for love, but he was not there,

50 she got up and went to look for him. It is like running after the beloved,




seeking the beloved, hungering for the beloved.

The third step on the journey is fervour for work. It is as
drive to do and work and accomplish is just gone, and you are la 3 g
now suddenly God has delivered you to a new step on the journev, or he ha
delivered you to intense energy. You just blow the limits out of everyv a
You get an assignment to chart a paper and you do fifteen charts on it., Y
o enough. None of your works are adequate. Nothinr satisfies you as bein

think of St. Francis always hearing God: "Not enough! Hot enough!' It is
incredible place to be on the journey where vou have never had so much ene
yvet it is not enough. I think of the 0ld Testament story of Jacob where he
seven years to get Rebecca for a wife. After working seven years for hi
the sneaky old father tricked him, and gave him Rebecca's sister, becauss she was
the older, He did not even know until after the wedding and the unvelling when he
discovered it was not Rebecca. So he worked seven more years to get Rebecca, too.

1

It is that kind of fervent energy to do anything for the beloved.
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The next step on the journey has to do with suffering. It is suffering
tually, without ceasing. You suffer partly because none of your works are
juate. At this point you do not want anything. You do not want any favors from
ou do not want any consolation from anybody else. This is the cruciform man.
fe is given, His life iIs just sheer suffering "on behalf of." The only thing
wants 1s to please God. The vﬁlf thing he wants is to give his life into history.
ly thing he wants is for his life to be given for all his neighbours. The

hing he wants is to participate in the eternal. He is a cruciform man. This
from time to time experiences preat joy. He has worked and slaved and suffered
even sure he has accomplished anvthing, vet he feels sood.

The next step is impatience and hunger. You are impatient all the time and
you are angry and you do not even know what you are angry at or why you are angry,
but you are hungry for something more. You are hungry for the eternal. You wake up
and it is like a wall is just there and you bump into it. Or your shoes are gone!
You are just angry. You have been on the journey a long time and you are beyond
some kind of petty self-discipline, but you are angry and there is no reason. There
is nothing that you are angry at. You are angry at “acwthﬂ ng' because that is what
you want so much is the No-thing. You want to have the Mysteryv. You want union with
God. You want 31?ﬁ1?;ﬁanf participation in life and not al? this petty stuff like
"my shoe is gone again.”

The next step on the journey is running to God again and again. I think here
‘azantzakis is the one who holds that for me. The awe is so intense vau can
w?§CZ3CGlI touch it, and you back off because it is burning vou up, but in five

minutes you run out and touch it again. I have a colleague who talks about the
of faith as the one who would run fifty miles to get his life addressed. It is over
and over and over and over and over and over again running to God. I do not car
he kills me! Running to God. Touching God over and over again, Touchinpg the awe.
Living in the deeps. That is a great step to be on.

o) ”"m

It delivers you to the next step which is the step of boldness.
says that maybe this is the most dangerous o when yvou might fall o]
ladder into hell. Yet, this is the step on the journey fod gives you
It is courage. [t is the on to bLe creative., [t

the kind of hbe
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Abraham, who argued with God and demanded that he not destroy a city. It is
boldness. It is grabbing out for the M stery demanding, ”ﬁ?g?iﬁ? YOU LISTEN TO

MED BY GOD THIS HAS GOT TO HAPPEN!M It is the boldness of Ffeari ing only Cod. You
do not fear anything egses You do not fear your life being taken away; vou do not
fear what history will say about you. I dare to offer up my bones as ransom for the
YES decision of God te my brother. I defy him to refuse. I am his Son. My fear of
God is so total and hopeless that it looks like courage. This is the seventh step.
For the first time in a long, long while there are moments when I can breathe again.
beg for satisfaction. I seize God and will not let him go == as a bride seizes

the lover by the legs. Meaning is everywhere -- I wrench forth the promise of son-
ship -~ it is well with my soul. Yet not at all times. This is the eighth step, I
understand my obligation to history -- willingly I give my life -- but not §1wa 7S

i
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e

With the ninth step I am burning again; but oh, the burning is sweet! It
is my home -- this restlessness. It is my joy, it is my relationship to the Father.
hen you bump into persons on this step of the ladder there is a W about them,
hough they may not know it. They are healers. To encounter them is to encounter
aling in the deeps of life -- restoration of authenticity. For one who trust
ness of the one who has given his life and acts creatively out of that
about life able to show others the way. This is a time of sweetness and

O~
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Finally-the tenth step. All that is me is gone. I look different. My
bones are put together differently, for I have gone forth from the flesh and only
the Father & eliﬁ here. One who encounters me- encounters not me but the Father
who now dwells within me. St. John says this is not for this life but is when
I am wholly as i iiateé to God. It is a place of clear and immediate vision of
God. There is a story I once heard that was used to describe the self-depreciation

Mex

of many of the ican people dwelling in poverty in which a stranger went to the
door of a small hovel to seek help with his car. When he pounded on the door
the Mexican came and shouted through to the stranger, "There is no one here,

Senor, only me." The tenth step is like that. When someone approaches vou they
find there is nobody home- -only God. When they encounter vyou they encounter the
Mystery itself. When they encounter you, they encounter the reality of the
goodness of the creation. It is not that you are God, but that God has so totally
claimed you that one is in the presence of the Father when he is in your presence.
t is totally willing to be God's man and having Ood somehow mya*eﬁisaglv say

Jesus spoke of it as: 'l and the Tather are one." This is what it means to

have ascended into heaven. I live with fod. Yet here is whgfg I am. There is
symbol. The weight of ?J&aréncy is ‘ This is endlessness., This
is glory,

This is the gift of God. Thi ES the journey of the Dark Night. Keep
the faith--it is God who gives the Journev.

-Millie Baggett-







