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twenty vears, ['n ¥ ]
ms&lmlgi is ~M§ﬁad in a military helmet, and

side, Lnst@ad of his usual iﬁ@ pullover. And down iIn the
with the psalmist are of men, and all of those men are in
Itds some kind of a t@n%“ ﬂom@mt, and mavbe it's something like

”Tmi%” W”’Tﬁ going to F,ga+ the Pw* istines,” T
sword, and h
on the altar

paalmist wa 'taﬁ takes out his
both hands, Then he places the sword

(Psalm 20)

Then the soldiers all, I think, marched out of there. And thev won, of course.
And the reason why they won was because theytd already won in the reading of the
psalmn.

Now twenty vears ago or more, we set out to venew the church. And now her
walls are torn down and her defenses are demolished. We march around in the city
and no one can resist this body. But My God! There's a hell of a mop-up operation.
The church we've conquered is supposed to be an army; but it barely has the strength
and skill to swat flies. It's been so long since the church saw real fighting that
does not even know what fighting looks like. So the Movement hasg to move on
the world, on the “ortW@% as of Satan himself, in order to show the whole church
what 1t mear ot what it means to win the fight. And at the same time the
Movement has to continue to move on the church, patiently @Qmﬁwmlnw her for warfare

e &ewmmlc entrenchments of the world. :
is cruct ial. not very glamorous.
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victories. We are iu?t going
= would-be revolutionaries what w&r*&we loa%m @Akeg and then we have
i&ntiyﬂ g@mtiy» relentlessly teach the whole church how to do her job. If,

in the first part of our renewal m@vemwnt,tha movement was pushing against the
church so that the church might push against the world, now it's like the movement
iz somewhere between the church and the world, pushing on the world to show the
church how to push on the world. And also, it's still where it always was--a
blowtorch from behind; enabling the church to do her job, and this sort of a pincer
movement on the church and the world is maybe the First image of our new situation.
That's a lot of work we have to do.  We have to build a massive movement to do

this job. Do you realize what 54 areas in the world really means? Fifty-four
areas that are just as complicated and difficult as the area vou're most familiar
with? And if we were to have a religious house in every metro of the world,

that's 1944 religious houses. That'd take 40,000 symbolic order members just to

start it off, and probably 600,000 members of the movement just to make that realis-
tic, in order that millions of churchmen are involved and millicons of good men

are involved along their side. We have to plan this social impact. In Summer '71
we began to feel a little bit the dread of what I lik@ to call horpifyving con-
cretion, real repentance for my political practices; real repentance for my economic
practices; real repentance for my inadequate education; real repentance for my
aymbolic ineptness and my shabby weatherbeaten style. When you stop talking about
social change and start doing it, you find vour own life is utterly a part of the
society that you are changing. And so the horrifying concretion of it all comes
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right down to changing your own child structures, redoing your own familv budget,
reorganizing your own time design, reshaping your own individualism. A serious
revolutionary is not only willing to change, he is devoted to willing and willing
and willing to win, for himself and every living umml and body on the planet earth.
And he needs confidence in his methodologies. He needs to have a feel in depth
after what he is doing and how he is going about it, and why that way of doing and
coine about 1t ig the best., He has to commit him@@lf to careful research.In a way
have never done careful research. In other words, this is no game. And we
must make a two-pronged attack on the enemv. The world in a sense QU anemy;
it's only our enemy because it's been conquered by the enemy. The old myths tell
us that Satan has become the prince of this world. And so it seems when you move
on the world, you're certainly moving on vour enemy. And we have to move two ways.
One we're going to call the Global Reconstruction; and the other one, Human
Resurgence. You have to talk to individual men and individual women about being
ve again--that's what Human Resurgence is. And then vou have to build a new

woat for live people to live in. Paople will not live and stay alive without a boat
live in. And there will be no new boat without alive people to build it, so vyou
have to go in both directions at once. And that pincer movement on the wmwlu is the
only way that radical avalanche of change is going to take place--where brand new
individuals move to build new societies; which new societies mold new individuals:
which move. . . and so on, back and forth, until the two motions ave electrifying
one another in meaningful change. And then we also have to work a miracle back here
on the church, on the historical church. Let's call that a Radical Metamorphosis.
We have to change a sleeping walrus into a mighty prince in order to get this job
done.

Now this lecture is on the historical impact of the movement. And those are th
three areas we want to talk about: what it means to do a metamorphosis of the his-
torical church into a radically relevant form of the people of God; what it means for
that People of God to do a pincer movement on the whole of creation, a global re-
construction of the patterns of social life; and a radical fgnition of Human

: The next lecture we're going to give tomorrow is on the strategical
Movement, for tomorrow the second lecture is on the movement
: third lecture we've going to deal with the revolutionary style
of the movement; and the last lecture lay out the kind of programs that the movement
designs or that Temple A of the summer is going to do. This morning is, you might
say, the philosophy of global mutation, the philosophy of how the movement makes
real historical lmpact.

Let's look at the reconstruction end of thi 3w Fipst, one of the sic ideas

is that we're to bulld a new form for @ﬁ*mntzal soclety. We are to re-Fform the
creation itself. In a way it's like getting back *0 th way social veality really

is, really was, really shall be. And to give that new fresh form. In other words,
we're not out to impose our ideals on other people, and most of all on God. A lot
of what men call revolution is just a disguise for hatred of the world. This is not
the world I want to live in. There's too much suffering and death. There are
corrupt politiclans; there are lazy vouth. There are hardened wamwm; there are
flimsy men. I won't have it, I say! The church has little faith; it has shallow

spirit--I won't have it, I say! I won't live in such a world. E’m going to change
it, change it, change it. I hate it, hate it--change it; hate it, hate it--change
1t; hate it--change it. You see that. I'm going to make it over to my liking.

No. The reconstruction of the earth means giving the way the earth is new form,
ving the way 1ife is, and alwavs was, and ever will be a reconstruction. To
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reconstruct the authentlc social realitvy that was
fresh, twentieth-century form that is also just
thmu into some rwmapﬁ§c simplification. This

at the creation a ne
y@u don't want to make
fﬂYWﬁ@%v that

mnﬁ love illusion., Men are not ?atmfﬁllw Many
De say s ke this: "IF vou'd dust g UDS
avaw*wln; Qm?u work out ali right." No. There are many forces in Torld

.

that are going to have to be given a deal that they cannot refuse. We're not forcing
some cute thing that we're invented down other people's throats, however. These

dynamic triang) just the way 1ife isgy if they'vre not the way 1i ie, we'll
change them. And "All the earth belongs to all the people' is not some alien
philosophy; that is the IS that rallly is. And every “wﬂwitiV@ spirit knows, or
an know, that all the earth belo to all the people of the earth, It u@ed to

?3

be, I think it really used to be, that North America Mw?onwmd to Noprth Americans,
and China belonged to the Chiﬂ@%@« Hot any more. ©God has brought a global rock,
and all the earth, every square inch of it, belongs to all t ople, every

seroutgy ong of the

&
= owns the whole earth. And that is just the wav it is. And
anyone fighting aga &

inst that is Ffighting ainst God himself.

Now how can such a revolution be brought asbout? Conscilousness
we've been saying. What does that mean? Consciousness is the key.
reason; | o aing consclous
until now, Western man, this Western man, has confused reason and consciousnes

engcliousness. He is consciousness of |

When Western man said "Man is a rational animal," he was trying to point out what
made man different from the and the Dbeas But he co the

is a

. And so when !

difference “otwweﬂ rationality and conscilousne Ld
rational . D o meant, man is a cons . b 1dn't have a
woprd b two. Now, we are given to see the difference. "Man a rational
animal” is a secondary point; man is, first point, consciousness. Reason is but
one force consciousness uses to give itself form. But the rational forms that
lousness uses are never synonomous with consclousness itself. And also,
a kick in the head for Western man, consclousness gives forms to itself
im wﬁyi& of life, as well as reason--think of that. Stvles of life give form to
consclousness as well as reason. And consclousness thirdly gives itself form through
wild and fanciful poems as well as reason, and myths and symbols, and metaphors,
and rituals and dancing and singing. T mean, it's a wild time to have showed up.
Consciousness gives form to itself with svmbol, and with wisdom, and with style.
The whole cultural *n:ng gives form to consciousness., For the whole of culture
is but a form for conscliousness to live in. Teo say that consclousness is the key,
and that we're in a cultural rvevolution is pretty c¢lose to the same statement.
It's not so easily seen that brand-new consciousness, when brand-new consciousness
takes on brand new cultural forms, is real power in the soclal dynamic. When
you're awake in the cultural revolution, that does not mean playing games with
artsy-craftsy; it means releasing real cultural power, cultural power that can
rebulild the political processes, the political processes of the globe; build
structures that allow the whole globe to function together; build structures that
allow every human being on the globe to function in those structuves. And the
rebullt political can regulate the economie kind of “OV@W to serve cultural values.
And if such ideas are not Ilmportant to vou, than vou're not serious about doing
something. Cultural Revolution doesn't mean vou've not serious. Furthermore, in
the deeps of the process of soclial change is just the fact in the revaluti@nary
dynamic of history which we call the People of God, And whether vou're doin
economic change or political change or cultural change, that dynamic is zuwt thaww.




"Historical Impact of the Movement! B T

hen this movement and the historical church interact with one another in
building a real response to the world, they're taking on living form in being part
of the human k
dynamics inside the people of God, we're talking about the dynamics inside that part
of the wedge that's out there doing what God demands to be done. And don't we have
to understand this triangle? The top part of this triangle has been helpfully
redeemed for me. This whole triangle is called the People of God...or do you call
he whole triangle (you've seen it before) the revolutionarv dynamic of history?
The top part of it, I don't know what to ecall it anymore, the Universal Religious.
Anyway, you put the disestablishment up at the top. And the proestablishment over
at the left, and the transestablishment over here on the right hand corner of the
top part. Those dynamics describe the way the revolutlionary dynamics of history
sctually are, and ever were, and alwavs shall be, In my understanding, this triangle

&
+he whole. And when we talk about

puet

the proestablishment, the diszestablishment, and the transestablishment were all
three authentic. I had it in my head that the proestablishment was something
inauthentic; and that the diszestablishment was something inauvthentic; and 3
vou know, hurray for me! Ancother way to put that is that Custer in the movie
Little Big Man was not the authentic proestablishment, he was the proestablishment
gone to pot! And those Indians In that movie Little Big Man--they were not the
authentic dizestablishment; they were the disestablishment gone to pot! And Little
Man in that movie Little Big Man was not the authentic transestablishment;

he the transestablishment gone to Nothing! Only, these three dynamics ave
revolutionary dynamics, and there wasn't anything in that movie that was revolu-
tionary; that was what was so shocking about it. Every one of us thought it was
revolutionary.

Now let's take a look at the proestablishment first. The authentic pro-
establishment's job i1s to bring off historical continuity. And that's a really
important job: to conserve the heritage of the past. I'm not interested in seeing
Socrates and Paul and Augustine and Acguinas be lost forever. I'm not interested

in seeing Confucius and Las-Tse and Buddha's contributions be lost forever. The
job of the proestablishment is to conserve the past, to conserve the continuity of
the evolving conscicusness through the centuries and to give a stable process for
that continuity to take place. And so somebody-who is doing patch-up on the present
organization of 1ife in order to allow continulty to tske place, mav jolly well be
doing a revolutionarv act, a necessapry act, a necessary deed. We've not out to
tear society down and start over. And those forces that plav a resp i
in these sick churches and sick hospitals, as responsible men in the midst of
impossible situations, these people are revolutionaries. And they must not be held
in contempt.

Now, the authentic disestablishment out here--their job is to open the future.
And that job 1s in tension with those people who are holding onto what we have ...

...us to point out that this is wrong, that there's something amiss in this whole
society. The disestablishment is always there to reveal the inauthenticity in the
established order. It's always there to initiate some new kind of plan for the
Future. Now the sick forms of these are what vou and I run inte most, of course.
The sick pro-establishment or the pro-establishment gone sick operates out of
torical defensiveness, and the gtahlishment gone sick iz sort of an
unanchored restlessness, or an uncreative negation of 1life, a sort of shallow
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the authentic tension that's hepre in life is an aternal
1 utterly there any soclety and are utterly necessarv and
authentic. The disestablishment pole is demanding authenticity of th@ JoNATe e
establishment 1F hment is dema

and wutwtmTtWW?v of the ent pole, and both are 1 V
“ a way to dw é@aw one line for the dige imhment w
Zﬂ@*ﬂ@ of @v&ry $w0~m%*&“}*w%mﬂﬁt %wwan

: lighment

bd “& “vﬂh@@, It's momt of
possibility of
&ﬁ“ that tenaion b@
established and those that scream
T@MQ“OQ kha? wail always be in hist

e (T

1?&1

v digestab

Now the shment 1is not
]

i transe F naradoxical

establishment and the disest : t% : : ! oug
are mortal enemies. That's a paradox 4@&1 way to L*ve One way to put it
hat the transestablishment lives the full tension im society ags a whole,

Because it's
between TQ@ die

ing to live the tension and take into its being the whole war
tawifW%mmnt and pro-establishment wnll& seeing the validity

at whole wav, because it's able to do that, it's able to lock
111y new and provide both pro-establishment and disestablishment
ext ﬁbr thelr eternal war,

I think there's also an inauthentic trans-es 4+, That's one
> his utter alienation and detachment from both but doesn't pick up
his ﬁl@c&ﬁm to go and forge a meaningful relationship with botheswho doesn't

2mbody the new and push into both dynamics the new to se Mavbe that's what
the Little Big Man's problem was--he was an irrelevant observer. There was
no election;there was no creative living out the tension in building the new.

£

Now the task of the transestablishment is to see the whole society :
the perspective of an entirely new view on what authentic society is in its real
possible future, and with that new vv@wjtw look for the kev block that's
&L opping the new possibility from happening. The transestablishment moves

hen it finally sees what that block is. And it moves on both the dis~ and
1%@ pro-, giving them a new kind of context. An exam was given to me (and
I don't know how fine and good this is but at least i helped me a bit) ...
ﬁ@y&w “@lev ,a8 he WEQV his rola as he understands it, stands over apainst other
inst the role he plays. It's very clear to me
h&t @3?&1@@‘@? ﬁ@ l@ru@ tbat Ldvmr Daley, doing what he's doing amd which
) i
¥

e ﬁaﬂmlb}w entrenches those that oppose him in doing what thevy're
m%cmnvince Mavor Daley that he's absolutely right in
s In other words, that always seems to be what happens:

t and the proestablishment get themselves into loggerheads
amﬁ by bmtm doing a good job of what they grasp s- and the pro- to
they utterly entrench each other. Now what a difference it makes

perspective, any wholesome human perspective from the outside gives the
disestablishment a new way to operate. Thev surprise Mayor Dalev next time they
show up. The transestablishment gives the proes 1 %mmn? a new wayv to operate

is
and Mayor Dalev surprises the disestablishment ﬂmxﬁ ti UD

i
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1)1y 1life Just becomes full of surprise, vou
dvnamic moves In  a new kind of %

DT ®

historical church in

vou think through the role of the
ie of proe
? iz down here in the svmbolic pole.
doesn't add GWVﬁQ ing to this. It's not like vou'vegot pro-establishme
establishment, transestablishment and then us (hurray for us) It's not tmmf
it*% not that historical LQKT“tlnmitV adds so W@thivw It doesn't add anything.
Tl Jhole dynamics of consciousness have alrea ALL hjwtmric&l
[ of consciousness.

wn®§~f anity hears is the Word asbout the death
ALL vou who have vour state of conscilousness must dws, ar ~hen he oiven bﬂmx yvour
state of consciousness to live. In other words, historical
healing into the life of the trans-, pro-, and dis- elements of
Healing in the sense of detaching self from w“at@”@w your state of
consclousness is and then, seeing it as the great
vou as vour true life. When vou thin% of the glo
MANY of consclousness establ’ ~gix basic urs is one way to talk about it--
healing into the s! =5 that's there in all? Titus

, . the urs of the WWMWﬁ can't talk to one another unless

¥ W@t dmwn *0 the grouwnd-of-being underneath; unless they go to the other
world. Then they can talk to one another in the other world but thev can't

talk to each other in this world, they're so different. That really struck me:
that the only place that the various urs can go to talk to each other is into the
other world. And after they have their talk there, then they can come back and

build new forms of communication here. Historical Christianity has the job
of allowing whatever dynamics of consciousness are e o planet to be
healed, to come alive and see their deep relationship to the final mystery of life.

Now the historical church across xhe wmw‘ﬁ

In most of Asia, vou only have about 3% Christians. How can we be so cruc!
L vrevolution? A serious w@volmtiom&yy has to think this through. How
ind of revolution that we are
thinking through requires a very speclal PO . Ttz not just troops;
its a wvery special sort of trrops: eglobal spirit men. And I mean that's a
very special kind of troops. And vou can't get those troops out of any old
Rotary Club vou want them from. They'll never come into
context (in one vou create for that wthﬂfl&nw~M¢w@ax%¥ age

irit men --are in fact coming into being in the midst mﬁ ﬁn@ global historical
church. You and I need to learn how to say that there's no better resource
anywhere in the world, no wttﬁ% context wwmmumgfv, or pl&o& in the
world for the kind of new ¢
world thap right thers in that nr&*ant nlﬁtmrlm&l f

al in the

“mm e the most crucial peoint is that the k

o

sort of

~=global

abric of tﬁ@

Now how do s 1 done? I don't want to talk about tz*” ?Nm&u&ﬁ
we've talked about i1t for two summers now. Bulb you mber
the and remember 1t in the fresh canﬁﬁxﬁ.

and we attack the
ings straipght and t)ouwhw
, you've ﬁ@t good historical chupch ic

red to fieght this war: You work within it, you work for radical w<+AJ
vou size the local, and you move on the whole global church. Now wheorg
do that??? ‘

m: once How if vou'we gm*?’ tho
culdelines for how the !

>

‘a? ”ommumlty in which we have manv,

is in a western form; it 1s also sic
3
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I want to put up the i
lot of friends of 55 men 2,
s job in the historical church is only. going
Z“““owt tactician., Now we spent the Summer'70
It looks like the man who has ﬁaatimw

tactical possibilities on the one
Now %H t pincer movement inside the church
er movement on the wvhole world You have to move o
on out heve with one hand and move on the

much ilk@
vlobal rec

me s

: 8 look lastly at that human
word motivity. Motivity does i

he drive. It's pointing to huzx% H”% ngs Wavwmw vw* T
When consciousness breaks into the wisdom pole, is "illuminated
but when consciousness breaks into the stvle pole, »thu is "motivated
is released; passion is released. Mwﬁwv1tv is what happens wh
life touches the bottom of the mysteryv. Only when man touche
s ssion released. Maybe omw of you remember tha
1 where it talks about the 'real uﬁ”nwwm, the unknown, unkn
unknown. " And then that line comes: '®h! T was a tiger burstin
I was a b?& ze leaping up." Well, that's the point of motivity, When

touch the mystery of life, the nassion of 1ife is renewed and +he huma
resurgence has to do with getting mankind alive again in that kind of

Then our human motivity will emerge only from applving to the lives of
individual man and individual woman a new cons ciousness of the

Lavrence d'

in the

mystery,

consclousness of what means to say that they really are social be
I've been amazed to grasp that fact that those social process trangles

simply describing the world out there that T live in --they're alsc
desord

social dynamics of the world in which I live live inside of my own 1if
and patterns and thinking. I must learn again the mystery in the depth
that for human motivity to break loose. I'm not some little uncracke
here in a box; I am the whole world in microcosm.

And then T
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have to learn a bit %
brgak locse. I'm not going to pive + ;&t whm&& course or

Just to point to how important it is to beein to think %“wm h about
nd to be 21 poing 41 going on 60 and to he
ﬂ?vm% vou a whole ﬂO VOH are when you ﬁm? o

whole le

Then is necessarv to get clear on what it means *to be a man a
means to be woman. These are the kinds of arenas in which humen mot
are going tu exploded loose in the lives of human beings. So we ar

ife For human
hia

[

nat ontext a

ovm Wimﬁ@m movement on @V@rv 1it

hand and the
ig werv
n the

Surgence over

. I mean
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es the

1t poem DLH.
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sunlight,
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a new

ing the fabric of my interior soul. T am those social dynmics and the
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® Ty 2 :
LT WALCHh we are going

o
s SOMEe n

SO

IOme courses

of courses. There'll probably be things we'we never done wf
kinds of informal events, new kinds of y g wl@ in
ﬁm%m&l StruvtuW@ , mass media, all kinds of opera An@ there'll be

desi

do tmxg? Wﬂilm ﬁhw e are
, thvsﬂ and do this--I'm goin
Transestablishment Gurus.
as a transestablishment tactician.
is going to be done
[ man with integritv to thw
m-do-~able

ened to allow human h@inga to come

You've got to be a transe

Forth. And who's
the same people v going to do this,
call them as twwv éo the human resurgence--
stablishment guru as well
astablishment Guru looks like,

Juat a few hints:

o to

Now what a Transe

in some other lecture. Ruﬁ mayvbe
heart of the matter. He's the man who does

hat nobody even has an imagination that something

]
could he vowewiv And all the time, he's the one who's found his
way to rest in center Q“ l“p@v to be serene in the wild tension of intense living.
And he doss thi cause he n 8 to be this for the sake of his neighbor.
And also he's discovering that the furthest extremity of responsible living
turns out to be life abundant +hat everybody alw:
The very extremity of responsible living turns out

to all manki

Lncte

and do thi

n



