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If you've found some of us haveing just a little bit of difficulty getting
started on these trek lectures in the last two weeks, you should not be surprized.

I kiii felt I was already when I crept down here and hid behind the post over there
and Charles could not even find me. And my colleague from upstairs, Fred Hess,
dropped by, and I don't know, you know, I don't particularly like Fr&é%?%here is one
thing about him is he is always reaéy,ggf you have ever noticed that. And he walked
over and whispered "would you like to say just one more time what this lecture is all
about?" And all of myv securities fled.

We have been dealing almost a month now very self-consciously with states of being.
Wouldn't you like to have a quarter for every time you have asked yourself this month
"now what is a state of being?" And we have self consciously ventured into an area
that is a bit frightening. I think that is why I want to underline, and I suspect this
has been done in your group several times, underline the necessity of you working on
those charts in the back of your trek journal. For when you and I began to wrestle
with the edge of where human beings are, wk we have to be witless(?) with ocurselves
in terms of the criteria by which we dutewmiwe decide whether or not we are on the
edge or whether or not we have stepped off the edge. And the first criteria in that
kind of a venture is you going(?) to hold your own experiences over against what is
going on so represented by that chart. But that is not the only step. The zecond one
is you hold it over against what ymum you see other people experiencing. Thirdly,
you and I dak dare to hold what we have before us over against history itself. We
have#8 look back to see if this is what man has always experienced. And then for
us as a community, that i{s as the church, we have a £ikm final or a fourth step, and
that isto press it over against the scriptures, the 01d Testament and the New Testament
and finallly over against the only criteria we have got, and that is the eschatological

hero. And it is not until you and I have done those four things that we can come back
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with assurance and say this is the way that it is. That is what those charts in the
back of your booksare for. For you to be sbout that kind of rigorous task reminds
you t&at??eu and 1 emmxmmg go back to our regions and let loose an unthought through
struggle wkithe with these steps(?) we will wish we had never got up out of bed. And
if you do not have the diseipline to sit down and do those charts, then when you go
home and people ask you what you did, vyou say we worked on tactics and we worked on
strategies. Period. Do not mention the other world. Tor you have all experienced
that you csn get lost In that woprld., You can get lost and never find yvour way out.
Save you have dared to ak take your own experiences and ii:ii them over against
that tool wmtil you are crystal clear that vou and I are delving where every human k

being has been and is and will find himself tomovrrow. Only then will vou and I

Idon't §§§§;§§§§§§hgw to talk sbout the other world save I talk asbout it in
term of it bsiﬁg one thing. Now mind you, as vational human beings, by necessity,
you and I have taken that oneness called the other world and spplied our
rationality to it. But I have to be careful that I do not fall into the trap of
the picture that that iz scme sort of sequential arrangement up there on the board.
That is ghakwone day vyou are in the land of mystery and if you ave a good boy the
next day you get in to the sea of consclousness and if you really pEx open vour eves
you show up over against the wountain of care. And 1f you get your fingers underneath
that, you show up in the sea of tranquility. Does not happen that way. It is like
whenever you discover youraes self over against the raw myster of life, all four of
those things are there just like that. Now the yx temptation is clear, because vou
and I theologically now, that is, abstractly, have deelt in the land of myster and
the sea of consciousness for at least the last ®x ten years. Now we knew that those
other two were there, but for somsbody to raise how do vou talk asbout it, §§l§ea

Just went into shaking palsy right in front of fhewx him. ----- You never

experienced that in am R8-17 When somebody walked up and said "what de you do with
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life after death?” And you say "Well, what has that got to do with living vour
life?" HFMXHMM Or some questiong like that. Which is to day they have touched on
the lower half(?). And you and I have not been ready to talk sbout that. And
some of us still are not. That is why some of us arve doing the lectured duwimg the
first part of thegweek and not the last part of this week. But we have dwelt
there for ten years. That is why the mountain of care came to m= you as a bit
strange and that is probably where you stopped writing on your charts, I suspect.
HWas not it convenient that all those manuals came shemx along right about that

time? Whether vou(?) That is pesheis some legitimaste excuse fmwuyen

not to do your solitary at night. Was not that convenient of Marshall to have
thought that through. It is understandsble. And it is not that you and I are
naughty or anything. That is the way it is. You want te know what 1ife is all
about. Well, ask James Baldwin. He says it something like this. What 1ife is
birth, struggle and death, and love he said in parventhesis, but none of ue under-
stand it. You see Baldwin even wmderstood the difficulty of the mountain of carve
and the sea of tranguility.

Well, I am going to talk a bit about the sea. Yesterday, we talked about the
sea in therms of itd crystal clearness. The word on your chart, I think, is
radical {llumination. In which the tramnsparency of knowing is retranparent. That
is to dx say it is the waking uwp and = discovering that you not only have seen to
the bottom of what life is all about, but you have seen all the way through it.

And encountered the kind of, the kind of trenquility of £ grasping that that ne
longer is a question for you as a humen being in terms of what 1ife is all about.
That has been narrowed down, that has been smoothed out. That has been placed
before you aiigﬁ the &x very moment that history began, waiting for you to discover.
But the sea is not always that kind of mg glass smooth clear to the bottom. That
sea of tranquility is also for me something like what it must be like in the eye of
a typhoon. If any ax of you have read Taipen, you will remember those last pages in

which there was a calm in the midst of the typhoon. It was in that space shat between



David Scott, Trek XIV, page &

when the flood ebbs(7)and the typhoon moves through Hong Kong. And just prior to

the back end of that same storm sweeping that same smalliland arsa. And that calmness
there was very deceptive. In fact, havoc was wrought by the typhoon , and then things
settled to a desth stillness. And people veryinterestingly and understandably began
to move and almost like tazke up their 1ife 28 it had been befor only to vecelve the
second schock as they began to awsken tc that calmness. Well for me the sea of

tranquility in this trek that I -——eewe to talksz sbout iz ssmathiung like that.

It is 3 calmness that there is turmoil all sround you. There is, there is fhightful
kind of , of, of tempest roaring all sbout you. But there i% the center is a calm.
The calm comes from you discovering that every hope that you have ever clung to

is 2 hollow hope. Ome of my colleagues calls this particular state of being
discovering wishleseness. That 1s to say every one of us haz experienced the
collapse of our wish dreams. For our wish dreams are =are bullt out of the collapse
of the last wish dream we had. It is like one kind of metamorphdsis after mmother.
One grasping after some hope as a wish dream collapses, a new hope comes to fill the
vacant horizon. And vou and I grasp after it enly to discover that it teoc is
hollow. Until one day vou discover that there ig only one hope. And that hope is
born when that last wish dream is collapsed, mmfxy and you kaxs finally have decided
there is no other wish, there is no other wish. For what could I wish for?

We have an interesting lettle game we play In religioms houses. It is caleed how
to induce Intern disillusiocnment. What we have discovered is that no matter what
previous relationship 3&mﬁ§§3§§§§%%av% had €$t§§§§11g53§3 house, that once they have
picked up their bags and bound their children hand and foot and gotten through the

front door that they all come with some strange picture of what a religions house is

all about. How you kmemx de

zm do not discourage that. Wéll you kmow it would not
do any good. Even those who come and 3€jg§ra,§a§$’ss forth, Then along sbout

TR <V 51
December, and you have to be alittle bif?gabtle here, because, you know, your interns

are very astute pecple , and so you say something like this, "you know i have been
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noticing that soms of aa?‘gﬁiieaggaa in the metro ave a little bit confused at
one point or another theclogically. Why do not we have a study this weekend and
ia?ite?ngye colleagues in to be a part of the study, vou know. And everybody says,
"oh, that would be great, boy that would really be a chance to get after some of
these metro colleagues.”’' and 2R they say ‘'what w shall we study?/ And then at
that peint your second prior, has been primed and you kick him in the shinn, and
he says ''Oh, les's study Bonhoeffer's Community.” And everybody says "Oh yeah,
that would be great.” So you get around the table, and about fifteen minutes after
vou get started,
you discover, the intern begins to discover, that that study

session had nothing whatsocever to do with his metro colleagues, it had to do with
him. And all ef a sudden vou have got this big fight on your hands. That is why I
always assign my second teached to teach that paper. But the point is that you have
discowered, have you not, that God really does hate wish dreams. That he really
does despise wish dreams that that when you find yourself living in the hollow hope
of your own feeble imagination, then his love for vou is so great that he will
ram your head Into the nearest brick wall to wake you up to the way life really is.
That is powerful love. And when that last one is gone--I like Gogarten'sa
category-- when you finally discover that last wish dream has disappeared, that all
you have 2efx is the------ of this world, then you begin to grasp the peace of the
hope that is no hope.. And I mean you do not have any problem undepstanding why this
is called unknowabls peace. The ones of this werld do not understand that. Because
what does that song say, "All you mssd really need is hope, miles and miles of hope.
Hot so for cnegxef the other world JUENDNEINEEEEE Ye has grasped to the bottom that
there is only one hope and that is the hopethat is born out of no hope at all/f

It is a great victory to grasp that. A great grasp after youwr own possibility.
in the midst of that, and I suspect what occurs when that happesn is that you begin

iile new relationship to the whole category of problems. I like the

aving
way Charles introduced me. Thewe is nothing }igéf§é§? introduction pulled out from
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wmder you in the firat ten szaconds of being in the room. But that is what happens.
Have you stopped sometime and {ust measured how long it has been since you since you
dafined your exlstence in relationship to vour own unique, unrepeatable problem

I tell you fx 1f you stopped to think aheut that lately. You ask somebody whe they
are and vwhat vou get In reply is their own most personal, unique, wunrepeatable
problem. Well in this state of being you grasped that there is no procblem, and I mean
what a peace. Oh my, 1f somebody from the other worldheard you say that, they
would not understand, for what s a problem? A problem is a dissatisfaction with
the way it showed up . Ever noticed that? Seriously, thay are past-oriented. I
naver had had a futuresoriented problem. They are all past-oriented. Well, just
Jook. I got a problem in my familv. Something happened back there that shouldd not
have happened therefore I have got this situation on my hands that is full of
problems. Thev are always past-oviented. Yhen I are creating the future, {éddéd
Lokl dd $0d ShIF/ TALIAL /Hdd #6F( with our rear-ends pointed towards the only
future you have got, with our great big sworeds doing battle with doing battle

with all those things that happened back thera. Well, in this state of being,

no longer, no longsr, you can dare grasp that God really is in charge. Yet we

show up articulating our lives under the vubric of problems,. What we say finally,
is that we do not trust, we do not trust, You have got a problem with that, but
what you are saying is I do not trustthat the way it is will sustain me when I

show up the one I really am. You have got a problem with good, what you ave

saying Is T do not trust that the future will hold me up, with what I have got
right now. You have got a problem with your family, what you are saying is

I do not trust my family to be the famlly that it is. If you and I could find

the ways to get this articulated, I have a friend in Houston who is & psychlatrist
who went out of business. And the great thing is, that he was like that. GSome
of vou met him, but I do not know how to get thsi said. W¥hen I show up with a

*¢#¥ problem, what I have done 1z taken my 1ife and pushed It over sgainst some-
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body's moralistic criteria. Sometimes It is my mother's, sometimes it is somebody
else’s. And sometimes it is mine. It never matches up; therefore, I have got a
problem. I remewher one time I decided I had a problem, and being in this ocutfit

you cannot just have a problem, I mean you have got to have a problem, bafore you

can gat anyboyd's attention. You scon develop ways to get commmicated that vou

have got a problem, Like stop showing up for daily office; you wander into

meetings late; if vou are an extremely gregarious character, vou start being
silentand quiet in meetings. If vou are quiet, vou start gabbing like a magpipe.

And before long the word is out. And 8o I had my problem and I had it all

arranged in terms of moving from one level of crisis to anether. And finally T

got enough attention that it was decided that I needed to have wy problem dealt

with, and so I came to present mv preblem. And T mean it must have taken thirty
minutes to get that problem out. After about that length of time, my collsague
locked at me and said siwply, "You do not have a problem! The meeting was over.

The shortest cowmseling session in history was over. VWhen I walked out of thars,

my Firat thought was, well. he fust 4id not understand. Them it hit me that hell he
did wmderstand. But here I was having finally decided that I had found the niche
that would ensble me to radiecally asveid having to fack the Ffubure., fnd T had dug

in with all four heals to avoid being blasted out of that niche. And I was armed and
armoved against all kinds of avtdiklary. And it just took one thing - "You do not
have sny problems.” It was like there I was - everburdened with avmour and he tock

& feather snd knecked me dowm. I do not know, wavhe this iz the time to talk 2
little bit about the family. 1 discovered that that seems to be a place of soms
concern these dave. But just think what would happen in terms of yvour spirit energy.
Right now I bet you it is what I call negative spirit energy. Wegative in the sense
that most of vour spirit energy is directed towards selving "vour problem”. Just what
would happen if that energy could get turned to a positive direction in terms of
having for a moment vour problems solved. People come and say I have got a

problem in my family. Op lately it has been something like this.
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Some very young couples around have been seeking me out and my wife I suspect.
with a question like this: how did you folks decide to have babies? And I can
always spot them. They are young, no childrenand they always come up and say,
"Could I talk with you & few minutes?” And so I have sort of developed a pattern
so that when we finnally meet, I say something like, "You are wondering whether to
have children, aren™ you.” And they say, "va." 4And I say, "you have been over all
of the stuff on overpopulation, conservation and all that hogwash.” And they say,
"wa." And now you are overagainst how do you decide. And they say, "ya". Andy they
say, "How did you decide?” And my answer to them is something like this. That
what vou and I are doing in terms of struggling with being a family whether it be
around having children or something else, is just one question. Dare I risk the
future with this family? Dare I risk the future? And I mean if you decide to
risk the future with that F¥dld family, then vou do not have any problems. And
that means that I de not mean that you are going to build any _around your
problems, no, no. And sometimes I suspect that that is what divorce is.

) The grasp on the other side that what you have got on your hands is
a clear future. And somebody right now 1s saying, well, he does not umderstand.
He has never been divorced. , Well, let me share something with you. The first
seven yvears of my marriage my wife and I were dlvorced. And it # just might be that
we were more gPfdd separated than some of you #I¥¥ who have a legal document. So
do not tell me that I do not know about divoce. But when we pushed through that,
and decided that the future would hold us up. I mean, we had ourselves a symbol.
He is about this tall. And he has got all of the neurcses that both of us have got.
I do not mean that - I am talking about he is going to be the future on our behalf.
He is the symbol that we have decided that the futuee will hold us up. You want to
throw a problem into our family - you throw it. If you want to put a stumbling
block out there, called the family., you watch us move through it. That is what it
mesms. And you see, that does not mean there is not going to be struggle there.

But we have got ourselves a ritual now. And it goles like this: I sense an
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bit concerned about that category in terms of some kind of second-storvy mythology,
let me veassure that satan 1s not something that your mother dreamed up to scare

you from going into the barn. Whatever I point to in the categorv of satan is as
real as anything vou or I have every experienced. And several things you have to be
clear about, in relation to satan. One, he always comes at unexpected times. Two,
he always wears a disgulse that in the first immediacy you do not recognize as satan.
In fact, he will loock an awful lot like your friends. But three, since he is the
epitomy of lucldity, and therefore deflance, he knows everything you know. And
fourthly, and I got this one from the Scriptures, he has done his homework. And
knows more about the Bible than vou do. A&nd I am telling & vou that iIs something to
be overagainst. And you discover that that is there in the midst of this state.

In the Religious House I happened to be assigned to one time I discovered satan in
a situation zomething 1ike htls. ¥We were having our house meeting, which meant there

were about seven or eight pecple gathered around the table, and one of ocur

colleaguss came bursting into the room and T immediately realized that she was in
trouble. Deep trouble. I veallzed for a long time that she was treading on a very
thin line In terms of the psvchotic abyssz. Hanging ofn just with her Ffinger nails.
And when she burst Inte that room I vealized that she had lost hold., at lsast with
one hand and was hanging on by maybe two Fingers. And when she came In and confronted
that situation, which I happened to be a part, I mean the place just 1it with
electricity. And it was anything but calm. in that room. But what happened in that
room was that I discovered in that situation that the real battle that was going on
there was not between me and her, It was beltween me and the devil. But we had some
preliminary bouts. that went on. Yow mind you, they might not like that but there
were zeveral of them. Like when she burst through the door, all of a sudden, he

was there. And the flprst thing he whispered inte my ear was all pight Scott, how

s

do you get out of this? You are shrewd- vou have gooten out of worse situations

H

than this. That was the first one. And I had to give him a good hard Jab with

my elbow and now it popped up over here. And went something like this - you did not
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want to be a prior anyway. And I had to give him a left elbow and he popped up again
like - they arve not teeating vou falr. They did not send you out with a manual on
how to handle a situvation lkke this. And you see, the answer to evervy one of those
is ves. If vou see, I mesn he was vight. But that happened Just like that. The
preliminaries took very short tiem and then I prealized that the maln event, was on
hand. Because &t this point it was almost like that was not sateam that showed up
there - those were henchmen. Because Satan, because satan only shows up when there
is a real battle going on. MHost time the squirmishes are won by the liestenants.
And the kig general doss not even have to be called. You remenber Screwtape Letterd
I discovered, I got rid of the preliminary bouts, but the main event was next.
Because what happened was satan did something like this - vou, vou go ahead and
deal with this women's problems and demonstrate to the other seven around the

table that vou damn well know W# what it means to be a prior. That is, turn this
situation into a big local prayer and feast on your own greatness, David. That was
not any genious speaking, that was the real one. And he did not stop there, even
though boy was I glad I read the Hew TEstament. Because all I need to say is that
man does not live by status alone. And he reappeared. And he sald something like
this you sclve her problem - do not worry about the gospel, you give her the help
she needs. Which is to say, David, All of these kinddoms are mine. Would you not
like to have them? And again boy was I glad I could shove the New Testament at the
devil. And then the last ¥ one went something like this. Go ahead and do something
you have never done before and see f if God will sustain you. And boy at that
point I knew I was in a battle; I knew I had but one enemy. standing in front of me.
And it was not that situation I happened to find myself in. It was the only battle
any human being every has to fight. And that is the battle with satan. When I
finally spoke to satan, and mind you that did not take long either, all that battle
took¢ place between the time she burst in and gave her prociamation and I spoke,
which may have been no more than two minutes, that the whole battle went on. And
there was a calm there, but I mean I was torn to the bottom. But, but I love

dracula movies. You know how dFdédld Wdldd ¥F you get rid of dracula - you hedl
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up, you hold up something like the New Testament and Dracula, well, that is what
I did. with satan. I said , thers is your answer, you bastard. And lo and behold
he fled out the door, but as he left he laubhed and sald, until next time. There
is peace there. And it is surrounded by  fury . There is a book out that you

a1l might read called . And it is, I like it. It is a good book.

I do not think it will ever mske our briefease library, but there is this scene in
there that has to do with this, I think. In which this Jesuit priest is in the midst
of exerclsing this demon in a ten vear old girl and he is talking directly with the
devil through the little girl and the devil has gotten to him. The older priest said
now whatever you do when you exercise a demon - do not pay any attention to what the
devil save. Pay no attention to it. And in the midst of this the devil go to this
priest. He got to talk about this priest realtionship with mother and how he had
shandoned her to die and so forth and zo on and the priest began to get fust &
little bit angry and sald WHYT/#Ad/ U/ ddFIL/dA1A/8SL/ 1L/ T/ EWE /LKL That is a
lie. And the devil said no, it is the truth. He said I am quite capable of using
lyving to get my job done but it is so much more fun to use the truth. You have got
to watch satan. And that temptation of satna is always thers., If you read, if you
read the myth of Galcoma or Sidhartha bacoming the Buddha, oh you ought to, Any little
Indian bock will have it in there. You see, Sidhartha struggle d for a long time to
reach nirvana, and he just about decidaed to forget when he decided to give it Just

#¢ more go. And afrer many days of fasting and praver and meditation, and being
confrontad by the temptor in terms of women and food and ¥ 2ll kinds of things,

he finally made it to nirvana. And guess who he ran inteo right offthe bat - the
temptor. There was the temptor. And he said to Sidhartha, isn’t it great here in
nirvana? WYould vou not like to stay here allwava? And Dishartha’s reply was, no,
no. My task is to veturn free salvation to all men. And at that point he became

the buddha. You mee, vou find the peasce in the midst of the storm. And nzy God,
would it not be great to stay there. Or maybe what is really going on is that that

peace that is there is that one that vou know 1s only there In the midst of that
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turmoll of being an alive human belng . That that is the only peace that you or I
could ever grasp. Anything else everyboyd already knows about. The peace that is
there in the midst of utter, utter turmwoil - that is thepeace that passed all
understanding. That is the peace that you and I do not go looking for , for it

gets us. And that is why when most times when it occurs you and I do not even
recognize it as peace. I suspect that I like the Jaco story at this point. Again

I searched that story to find where the peace was. And the conflict, oh the conflict
there. You read that lately? Jacob wrestliing with the angels? I mean it is, it is
a great sotry. And And I seavchad last night to find where is the peace In this
conflict., And I finally found it. It is something like this. You know they have
been going at it for guite ahile. And finally they get into a death grip. I mean
they get into a death lock. And it is something like the angel finally catches

Jacob with his weight just slightly tipped in the wrong direction and he has got

a real hold on him and they begin to tip and fall. 4And in that space, in that little
time they loose their balance and start toward the ground something happened that
goes something like this - Who the hell ave vou? Why will vou pot be Isrvael?

Why will you not bless me? ¥hy I have already blessed you, you dumb-dumb.

Well, if you just tell me who you are. I have told you - you are Isarel. Does that
not tell you who I am? And Jacob says, go away. They hit the ground. That is

the peace. In that little battle in which you get clear that you are overagainst only
one thing and that is Yaweh. And I mean you wake up with a crushed hilt. And
everytime you walk around and feel that bone crunched, you vemember, you remember
that battle. I think Kazanzakis got it said for me. in the Last Temptation of
Chriet. Where he got said that what happens to you and me in the wmidst of that
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tranquility is that we arve sorely tempted to lead an ordinary life. I went through

that book back when T was a little more wmorali han I & . Drwent through
that book waiting for Kazazakis Id to spell out some gory temptation to throw at
this character Jesus. And I was ¢ sorely disappointed the first time I read

through it. To discover that there is an end ¥4 what Kazanzskie graslied was the
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temptation that was the last one was for Jesus to have been an ordinarily good guy.
You know, not a bad puy. Just a good guy. The good guy. To belong to his vilaage
and creat a great family and been the wise one of that villsge to be the one thay

the snswers. And in ths
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eame to with their questions and to be the one wh

&

midet of that
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, he discoverad that was the temptation. That is the temptation that
{s there in the midst of this state. To be the ordinary one - to be the normal one.
To be the ones that g&/EAA/ERIA/AEP1d/ddd those from this world look #dd at and say

in fact you snd I know that there is more

in this state, which is the wmknowable peace of being in the eye of the typhoon - that
you and I are marked human beings. You and I could no more be normal now than

we could stand up now and fly backwards to the moon. The only way for you to be
normal now is to have a frontal lchotomy. which is to say to get back into the

garden of eden. and naievete. The only way for vou and me is the way of the

the strange ones. Who know that at the depths of our own belng, that

at the center of the turmoil that is life itself that there is an unknowable

peace from which you and I drink and by which you and I heal and through which vou
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and T dare ¥ he Mystery, to know what it means to be a self, to dare to



