Context at Opening Feast Summer '73 Research Assembly
Joseph Slicker July 1, 1973

Guildsman of the world unite to make all 1ife human.

Guildsman of the world unite to make all 1ife human.
Fls

"Right! This is the Year of the Great Turn and alreadqymhether you articulate
//_,G/,Zié;—m—?‘b

it like that or how, the Word had goné around the world. Already it seems 1j

the Year of the Great Turn has been held before we get a change to hold it,

People are crying, screaming to participate in the Year of the Guild dnto

the—Year—of the€Guild. -And ﬂLw ve take a look at that, my, how,did we armive

o7 haoe

here? I dqp}f/know. You might say that wexe gt a summer that is going to do
{5

that which is the culmination of four years of work. )hfféé@n the way thaf’

summmr 1s divided up is indicative of kkmxway something is different about It.

For examplejwe have two weeks of head-on practical research}and we have two weeks

of planning in order to implement that research. thﬂ%ﬁybe,as you look at some

AZE’
of the things that i€ in your packet there, you will see how this divides it up.

Ang‘ybu can read about the second half of the summer;'gnﬁ/l jusf/;ant to talk about

the first half a little bit.
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/9n€7gs you go back to Summer '70 there, you see that what we did to begin
the four great research assemblies, was to begin the tactical model for the
reconstruction of the local church., That tactical model gave us a change to
implement in the churches the final gasp and impetus that once and for all would

..¢@5
guarantee renewal takes place as Bishop Mathews was talking about. At the same
time that went on, we pressed to the bottom of the New Relgious Mode and worked
thoough on that. And—%he%ﬁmrﬁﬁiﬂﬁ?ﬁiﬁrﬁbda—aiseﬂglong with that went our
singing and here at this point we were after the herces of the past, of how

it released %% us %o the radical engagement.

Agé,ihenﬁ&%en we went into Summer '71, what_happenedmgﬁeae:ﬁas“%hat we
began to work out the dynamiecs first of all ghgg\Fhe social process model,
the dynamical interrelationships of it, the imkalances, the contradictions

that came about on the other side of doing the ideologies and ;pé; the social

proposals that were made in the midst of that. AQgﬁELat was called the five pillars,

and out of them we wrote our practical vision fs you remebber}just before we
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started Summhker '72, At the same tﬁne;ggeﬁg/fhe.Psalms exploded we as we pressed
fggré/ﬁack iqto the deeps of the scriptures on the other side of the New Religious
Mode that allowed us to see how we could move to the centerxifhe singing that was
there was also great. We had a chance to recoverdﬁhé/;;spel singing.

;yxﬁfiast year, Summer '72,

ow with the

we
completion of the five pillars, yau/began to work on the tactical system*\and

the logistics designgééiizg?iith that. /Anﬂ/éﬁt of this_)éfcame gifg/¥he nine
whistlepoints that allowed us to see where the indirect tactics could catalyze

all of soceity. ‘épd he logistical designs that went with that and the combination
of these two would be a way to pelease us to move. At the same time, in the

avea of the dimension of spirit we moved into the Other World.—And—there with

the great images of the Land of Mystery, the River of eogﬁioasness, the Mountain
Bx

of Care and the Sea of Tranquility) And our singing, my, my, my, my, we broke

loose there with the waltz and the march, the folk and the pop. 9né£€i; way you

~5
sang fﬁé%—téatls continued with us in great depth.
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!yeiij’gow we have arrived at Summer '73. /ﬁnﬁ/;/;ant to come back to about it

being different. Whereas you might say Summer '71 and Summer '72 were preparations

g7 < 3,

for the next summer, new**7€# appived there isp€ any more preparation after thie

summern, Whatever we do this summer, we have to do it, one way or another. That*s\

(= have
Juast itjxgn~kncw. Come to the end of these two weeks, we*ve:%ai_a rope around oup

hﬁugi vE
neck or we've-gotf a toboé%n op wef¥é4gct nine whistlepoints to aggravate us one

has
way or another. Iﬁnd’ggis is the kind of thing that™ been put back on us, the

radical practicalness of it. _And 1; other words, we have as—yeu-know tried to

. P\;-/,_Uwﬁé )
break new imaginal constructs. At this point we take those constructs and

P

actualize them. We put flesh and blood on them. We bring them into the concreti%ﬁ.

’%;; new sociological Fform

)/
of the church 1s in eing. onger can we wali e to hide 1 onger
f the church is inte_bei 1 t@:’g 'teﬂ/,/.i_i*l( hide it 1
but the new socioclogical formm of the church comes in being. It is here. There
is no other way to go. %y{\ggthin that we have a brand new momentum. The

explosion of the LENS course mf around the world, and what that has implied
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catalyzed us. At the same time you might say the intentionality that was

147 2%
shoved into the global, the whole way in which we{ve%intensified our own

hae

global activities in that has given us a new momentum. }%ﬁf?éﬁat it™g done

“Teis ma&é‘;isthhe spirit yeu%igk%fsay; the cemter of manfmore intentional

than ever before, This is the kind of place we find ourselves. JSG]yL have
an image shift that takes place on the other side of that, that image shift
comes out of moving to the pmactical, the new sociological form of the church.
i:;b('—?
For example, no longer do we talk in the terms of the necessary déed%‘ ﬁ)ew—‘
e e +
_“oftefl we talk in those terms weTid be talking about the %as;:églthe Guild.

No longer will we be talking about the social pioneer, no matter how much we

L-
e
talk about that, weT™l be talking about the form of the Guild. No longer welll

£
N
we be talking about the local church, we™l, be talking about the frame of the
Guild. No longer will we be talking about the Spirit Movement, however much we

T~
Wwi*
talk about the Spirit HOvement, we™J talk about the logistics of the Guild. This

Weuf ;£
is the time - a different summer than we™re_had, and the kind of demand that*sb
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upon us. “Hew I 0BT want to take the task of the summer and walk through it &nd

the Year of the Guild. Before I do I would just like to read this—to-yeude

hoy?

this short statementfljyﬁfﬂ¢ybe it allows us to move divectly into that part

that we want to move into.
In the middle of the road, there was a rock
There was a vock in the middle of the road
There was a rock in the middle of the road

There was a rock.

Never will I forget this happening
Thdh my tired eyes mrd have seen
Never will I forget that in the middle of the road
There was a rock
There was a rock in the middle of the road

In the middle of the road there was a rock.
W
Hell, he‘s\talking about a breakloose in the sresurgence of the human spirit.
It seemg that everybody today senses that or touches it in some wamy. Even Time
amagazine writes about it. ﬁné/I like the various ways that some of the authors
write about it because they tell you y@u_kaew/that resurgence takes place in

strange ways. You know that one poster we read in the LENS course that mgoes

'y
something like, ﬁéat appears to be a breaking down of civilization may well be
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simply a breaking up of the old forms by life itself." New he's begm‘éan‘rp‘*

to express the deeps of resurgence there. For human resurgence, or rasurgence
only takes place in tragedy. 739%}1 talk about alleviating human suffering.

7 |
It%g, in the midst of human suffering that resurgence takes place. )mﬂ;gr:e
human experience observed of resurgence one knows is there, knows it has to
take place in the midst of §uffering and tragedy. That™s finally the only
place that life in its deeps 1s 'i:her-e. }nﬂ.’g‘mt man that I read the quote
e éiﬁg‘
from here was pointing to that. Well now as you look atawe came out of the
e

Other World, there is no certitude, there is no certitude. }ﬁi 'éhere is only
certitude where there is no certitude. The joyf you have is only going to come
where there is no joy. The being that you have is going to come where there

is no being. A;/d‘&?% Hope comes against all kinds of hope that you ever may

have grasped. A}{c{ % number of years ago when we read Kazanzakis, whenm he told

you probably the last, that probably the greatest temptation

of all and ;h-a"c/;i.s hope. /Ad’{ A%nly when you see that can you begin the march 'j;
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. resurgence of
break loocse the awareness of/human spirit. When that resurgence is intensified

it produces a strange new process for us to participate in. YWﬁs first

year of the 20 year march has been a difficult one, a rough one. I was just

has

stiting here talking with a colleague not too long ago and I said, "Howhg, it

has
been going?"; and the person $aid, "Fine.} gut it™s, sure been tough." I think

=) has been -
that ™ the experience of all of us. It #Z=mxin of a year, or you want to
start last quarter or the quarter before or the one before that, But m

W
ithg been a great year. /And" #ow many of our colleagues.you know have left the

movement, and ha@we all theaught of it, hav@we all thougHE"of it? How

many have left. m{i U&Len you begin to

they are articulatife clearly human resurgence and the

W
struggle that we had as we shoved into the future wrestling with what human

presurgence means. 1t seems like wherever you go, all the people seemed to be
on that same journey, they find their life in their hands all over again. You

know our fathers had a %fmﬂ this in the past. They called it the refining fire
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which burns out the @ross of existence, leaving the pure gold. OUr fathers

~—

A
called that the sanctifﬁgffkrocess, the process of being set aside for holy

purposes. Wekl this summer what we are going to do is to pick up on that

) o a5t

and have a series of discourses on tHe sénctifying process and what that

HRAABY Means. Thaﬁﬁ% man does not dare to be present after such a breakloose

of possibility of the human spirit or that vefining fire of intensification, unless
my God he goes to all the resources of humanmess, all the tools of humanness

he has. How in the world you rectify the tools for the interior discipline to

\

do what you have to do and to live and be mhat you have to be?n the midst of
v.-’z

this kind of process. Only all of history seems like its contained enough.

\&i\;l go to our sources, the sources of our self-understanding, the sources of

our living in the sanctifying process. /AﬁEJE;is summer we are going to pick up
the First Epistle of John and work with that document. As you know it is a
document that deals divectly with the sanctification of the early church._,&ﬁazghr
e

method will be shere-you know to wwite of our g%ﬁibﬂ{;”ﬂhﬁwv ff
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and commentaries on that Epistle. We are not interested in intellectual
exercises, but how do you thake hold of First J@hn through the very deeps

of our lives $o thatyithe sanctifying process that he was articulating to the

you aan be present %Q) see what it is saying, and how it names

the name of your life and your journey as you participate in that process,

early church

holding yourself present ¢o the deeps, to the deepsx?f our own visions and

self-understanding of sanctification in history. In otherz wordsawe are

4

&

after a method that would exﬁose the scriptures %ff;ur time in the era of

~

sanctification and that will be more . of a .ITmse " Yhereever you go you

<
7° just with your
can®™, stop/scriptures or your traditional foundationad literature. You

Aag e
have to go wixk to your tradition. #And lizb{at wePxg oL here is selected one
of the great classics to represent our traditions and that is the Dark NIght
Lottt

of the Sout] by St. John of the Cross. U we widl-de—is take that and transpose

from the Medieval context to the post-modern world in order to be involved in the

deep spirit wrestling as John leads us through this radical intensification of

A




Joseph Slicker - 11
(>
con@?iousness of that vefining fike; that*E\Fhe Fire that exposes us. The

humiliation t humiliation that you have never experienced before.

Weakness like you cannot even move and you are utterly impotent, exposes you

to suffering. It comes out of everyigore of your being!the hatred that you

A
never knew ex%;sted, the struggle and the war that goes till death. j&ﬁgiip

the midst of this as you grasp your being catapulted forward, Radical

Integrity, the laws of all creation and a life that is forever full. -F-never—

wvhen

will forget. . fhngtﬁ% few months ago/we were talking

with people from the Coptic Orthodor Church in Egyptyand-they TEdc FOU—-KNoW-

4L¢£4“14;C} .

having an# ITI come—andbe.put on for churchmen in their tradition. ¥md tYhey

were saying that we hope that the ITI will be that which can being to us what

wham
we need. You asked him a few more worl#ts and he said, "Our people/are now in

of
t+he state of their social existence and/their 1life and of coming into a new

world, Phat hthey need their contiousness radically intensified."‘gnﬂ/; said

some sort of encou?agqing word, and he paused and he said,dgut to do that means
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when they look into the deeps of their existence they see nothing but great despain."

For you see there is the call of the last fat lady, there is the call of the person

out in the desert itself,whether you find

that process originally calling out to understand that which is going

. Flars,
on ks in the deeps of every man in the world./ But perhaps to go to fhéJpBSt

~

or tradition however great that is, you must deal with that as a.{;eﬁfﬁl ’4Lé;*’621%7

1
i
V

not just with the lectures. My God they will be great. But how do you go out and

And here ir area of singing
just sweep the secular life where it is going on./ In the whole/mfxsea, brand

new happenings are taking place. We will be looking at the sanctifying process

it

# For the last 50 years,

:"'-'?;}.

E
in the secular world in the actual songs of the _Zd4ip2
songs sung in the bars, songs sung in the living rooms of the homes

wherever they may have been. And these songs pickup and expose us to the deep

o il .
~ ;;__gg.!.p.rik" A
wi&ﬁﬁﬁynﬁgﬁf“ J gfizﬁfjﬁ

& a8 oA, & . . . .
human f}k&rﬁﬁ jourrey that fmxthemre exists and allow us %o discern that E;u £

‘",qugf? tranparency and separate those

human propensities that abound in radical ~vree .
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When we sing these songs, My God, we can be - Ffind ourselves being catapulted
you might say ﬁﬁa‘ e
into/kke unbelievable experience of passion aﬂ* kiﬁ ih the midst of life.
Experienceing how you grasp after the mystery, the invisible, and it always
egcapes you. How you find all of your life onk that kind of journey. How
do you know thewjf0~CLﬁ%JQQQ£ ’F*9$ '&éﬁiﬂiaﬂwuﬁvd_destiny that each one
L }w;
of us has heard and find oursilves being present tof%wiiSlw4>w¥ﬁ$kliﬁﬂ*tr?,ﬁﬁwéjg&kj
Or how the hunger within is you know alsays present and yet knqwing in the
midst of that hunger, rapture, emstacy is also present and pain. So we are
at the point of /&?-wgﬁﬁwg’j {/m Zf A C,MJ *f‘? éu;g Aot lo Lre juhg,\\g_w
Oyt ol st :
My, my, My, ﬁwb\ﬁfwﬁanv.a AT S b is the secular, thes signs oF
. ?i&%y e
“triding progress to the secular world, is the cabaret, or maybe better the
cabaret dynamic., For the cabaret is the secular liturgy. And the way you
know the New Testament used the word 1iturgy, picking it up from common every

day 1life, it was public service, the work of the people, a public service and

they picked it up, and the public office, the public service. And here is what
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i

!d!l!

that which indicates the total inclusive (,g R /xg;/ Ej.@é: the stream, which des:Lgns :

AT f([w‘) }}ﬁ{ﬁw

the temple here of the community dynamic (é OMEs. about%‘. And incidentally wouldn't

i & Jjgf
h A
it be something, cabaret the secular liturgy just in one mewe breath, this side

[ e 22

of the screen, the worship service, the morning office, being one ‘mere breath
of the other side of that screen. Well, I am not sure and clear that this is
what the summer will be about. You and I put form to the Cabaret dynamic.

number of éﬁ g@'%
I remember here a/monthsage in a situation where I was introduced to sxde\,
of a table of a number of dignataries. And a person spoke to us. And when I
was introduced to the group, one of the women sitting there whs a short, pudgy
J/‘J ! R I A R
1 Yery tough »414{“ . ff{fff her hatr pulled back tightly, and she
sat like this with her head down, and when we were introduced, she just
i} 2 r}'f !f AR
A A5 By e T Lt sort of like this, didn't even look up, didn't

. £y ! K. .

even speak, just sort of __Ar{tradsesy And as the conversation went on
she just smekxmf sat there the whole time and you could tell in her relationship

o/
to her husband or being a wife of dignatarpiés amidst other dignataries, she was

v.,,j




Joseph Slicker - 15

¢ rushed and the tragedy of her life showed through every bit of her posture, and the
way she even ate her food. As the person began to speak to the groupd as she
spoke, you could see her sitting there and she unhhh like this, unhhh like that,
before you know it she was sitting up like this, she was present to what was going
on, the puffiness of her face began to disappear, here eyes Lighted up, she
articulated clearly, and even her hair that was drawn back into that koot
éﬁéw&ﬂii é; Agjlﬁﬂﬁg or something. In other words whatever the deep tragedy of
the weak, that is the suffering and the humiliation and the hatred that was there
somehow that woman reached unhh inte the midst of that and grasped it. Her eyes
from the outside you could never tell, but ske you thought my God she broke through
'
the transparency and was filled with life again. Thdde kinds of things are the
cabaret. For you ses the cabaret of life is precisely the secular theme of the
sanctifying process. And this should be the very heart of the summer. And it is
the description of the guildsman, whenever we get inside of his skin, whatevery

that Finally means to get there, which is what brings us know to our mission head on
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of research.

As you know here as you've looked at that, that is the form, logistice, task

and the frame of the Guild. The Guild has to have a form or an operating structure

in which to operate, made up of Aty flesh and blood people in a concrete

situation. So you have to have a backup system in order to nurture it and sustain

it. You have to have a concrete set of tactics to energize in the midst of this

global situation as a context, a framework of an ecumenical parish in which to

carpy out its work., Now in the dynamics of human society all of you know which is

you look at the world, whatever goes on in the midst of socejty, just the depth

of humanness whereversociety is there, is the shaman activity, the cultic dynamic

and the human settlement dynamic. And with the church's intensification of that

humanness, they have done that under the rubric of cadre, congregation and parish.

And now it is the guild function to carvy out the role of the parish dynamic or to be

the overlay of love, to awaken and care and guard socgﬁty. And the form of the

guild will be to develop the operating structures to intensify that dynamic and see that
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it goes on.

And my, my, my, my, again the LENS course, the deep hunger around the world
for the guild. Their report on their follow-up was that they only had one question
and that is when. It was not you know if you do this and that, or such and such
takes place or what eise happens, but it was when, when, when. And that is what
you might say is the indicative of the situation there upon the form of the guidd.
And so this summer you are going to determine how the guild, the demand for the
guild in our day. And then you look back in histiory and see the guilding
dynamic and how it's gone in all places and in all times, and then come up and look
at the profoun;_function of the spirit reality of the guild., And then finally in
the midst of whatever is discerned in these activities that it does, to dare to put
the form of implementation on fhis, itmqug;$£§ﬁ§i%rms of implementation. My God,

vhat a happenigng.

And then logistics. Again in Summer '71 we developed the social process models

to determine the dynamic relations, the ideological phinciples, the commen(:5w~aﬁﬁ**5”&
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and the practical proposals. And you recall those i ﬁgwhkaﬁd-pillars again.
Then in '72 we worked out the whistlepoints which were the indirect catalytic
tactics kkaix to change soceity. By the way how many of you have seen 'Lost
Horizon?" Oh a number of you. You know we had to do so much to talk about
whistlepoints P | Jﬂ{.éagﬁk-ég gﬁ#ﬂ,;ﬂiwx {aé;igg but that stupid movée,
when they were coming down and the bearers were way hhead of them, and they
screamed out to wait, wait, and suddenly the sound catalyzed the particles in
the ice and the snow, whish, and the avalanche came. Can you imagine such a
happeﬁing-in the social process? Can you imagdne such a happening in the
social process? Nine indirect tactics activated throughout the world, and all
#whe world rised up again, the new social vehicle, the new social vehicle.

Well this year we need to go back into the whistlepoints and operations

in time and come up with a ¢ omprhhensive logistical system in order that the

movement can bring about the practical application of theser whistlepoints or

strategicpoints. And out of these are these three steps. First, you know to take
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this to the dynamics of sccial change. Or to how do these logistical
systems meet the needs of the globe in our day, spell that out, and find out
concretely and practically what that is. Nest then to describe these niné
logistical whistle point dynamics. What are they? How do they bring about what
is there? And then lastly deseribe the foundational constructs or the practical
manuals that put it into action.

Well, now the task of the guild, to he the c%ﬁurch, to be the church. HOw
do you hwkimxr alleviate the global human suffering, as it appears and manifests

local

itself in the giskek situation. You have your?bgistical systems now to provide
the backup, to provide the tools, to give you the equipment, now what are the
conerete tactics that are used in order to bring that off., Tactics are needed
to develop here for everybody to use, yesx the historical churchman can use them.

Those in your galaxies can use them. Yes the pevolutionary churchmen in your

cadres can use them. And yes the latent churchmen, those who never darken the door

of a congregation can use them. All of these have to be provided with the tools or the
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tactics that can do the job, and equally interchangeably one gather together or whht ever
to activate those. And here is the kind of things that will be upon us. So again
this summer, you remember, recall in Summer '72 how the analytical analysis of the
77 proposals, there showed up a small grouping of nodal clusters, in the social process
that were key direct tactics in rebalancing that process. HNow these nodal clusters
are nine in number and are now termed pressure points that can be used in rebalancing
the process. So what khisxfer it seems that this summer now‘needs to do in_order
to push on it, is to get the philosophy behind that, or elarity on what that would
mena and how that would be related to social change. And this is xhw to prepare
# tactical systems manual that the last fat lady could use in actualizing the
pressure points. I mean it has got to be simple so that whoever people are, or
whereaver they are, they can use them. And then thirdly the means of implementing
those tactics and tactical systems. xHrXizyeu

Well then you come to the frame of the guild, or the ecumenical parish. As the

0 r.

guilding dynamic exists ai;wiﬁfﬁé§¥ in relationship to the congregation and the cadre
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dynamics, so the guild form exists in a framework that includes the form of the
congregation and the cadre and the overall geo-social areaa in which the parish
operates. In other words then the ecumenical parish then is the operating areéi
66 the guild., You see the guild does not get rid of the congregation m£xand the
cadre, it just brings radical intensification into them, and releases them to be
mutated in whatever way the demands of tomorrow will require. So now the context
of the ecumenical parish dnd the guild, the context of the task as well as providing
nupture in the troops where it is actiedty. And so probably here now we need to
just take a look at the foundational images that would distinguish how the framework
of the social revolutionary change would take place. And then the function of the
ecumenical parish. For its a stemange bread. And then the components of that and then
as
finally an implmmentation model for it. %Zhmt is you hawr looked underneath those four
research gooups, you notice that there are two, on the left side with the form and

the logistics of the guild, you will find the LENS laboratory. And the LENS

laboratory , now, my how long have we been working on LENS.




Joseph Slicker - 22

You could say for the fimst 20 years, certainly the last three years, but now

it has had its shakedown through its maiden voygge and it has come back from the

war so to speak wheve it got its intfial taste of battle. And now it needs to ?Y&
to be revised, e

back into the laboratory/to find out how to PwﬁJh&ﬁﬁ‘? how Xfxau to authorize it,

how to give it to those who scream around the world when. BSo that laboratory

is just set aside mto do that mmek kind of hardheaded work that needs to be

done. Now on the left side of your chart dowm at the bottom, underneath the

task and the framework of the guild, you will notice Uptomm 5, add Uptown 5

is a practical laboratory that will be going on along with the theoretical

laboratory, which is just a way of checking them off and making sure that anything

that goes on in the research assembly always is checked practically, always has

a way of seeing that you check this particular situation 3% on behalf of all the

Timbuctoos of the world, there for its application and implementation.

Well now, as we take a look at that then, we come I think into the whole area

of saying this is the Year of the Guild and these are our research areas and our
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laboratory woek. There is one thing left. And that is that you and I immerse ourselves
in being guildsmen, that we set up a simulated pguild if you want to put it that

X

way go that we can now be those who practice with our own being, the stuff of our
own lives, the guilding dynamic and how to embody it. How to express it and how
to articulate it with our being through other relationships, how to present the
cabaret as the public office you know, or the secular means of the sanctifying
process. These are the kind of things that we have to use ourselves as guinea
pigs for. But there is no guild without a congreqtion. Therefore we need to
participate in a congregdtion dynamic. And in addition this will also include

the Daily 0ffice, for you see the time of sanctification calls for high discipline.
And if you and I #@gain think that we can go eut and do some little thing here,

or some little act there without the deep grounding in the spirit depths of 1ife,
we are in for a fast and harsh ax across our nec#l So therefore to participate

én the deep inter—discipline here of coming to terms with that Daily Office and

X

recovering’, so that whenever we participate in it it is transparent to the mystery.
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Wouldn't we be real idiots, wouldn't we be idiots if we were able to go out here and

find transparencyekakexpk=s taking place in the singing secular songs and the secular

dynamics of cabaret or guildsmanship and loose the transparency in the base 1liturgy

that has held us in being for lo these many years, and is that only liturgy that

will hold us into being in the future, if we fail to press through the transparency

where the mystery comes out at that peint. Well, the whole office just whooses and

vadiates the awe-filledness that it is. And then there is no congregation or guild

without a cadre. Or again we will participate in the cadre dynamic, we'll also

allow working in a highly disciplined team structure., And experiment in the

solitary office, as it comes out of the deep wellsprings of our own interaal

resources that is not imposed from the outside., These are not dichotomies. In

fact they can only take place together. You and I know there is no interaal

discipline outside of the meaning, a meaning outside of corporate groups. It is

nonsense out of copporate mission. So yes, you might say, the internal discipline

is not synonomous with structures. The structures are that without which we can
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WIS Eaay _ .
Gﬁﬁ T éuﬁizgq’ Qttsiloeil, g /{)Q&)*dfMJmég;‘ within each one of us.
\ J

Lastly you might say here, that is the area of style. And we are still

about the secular spiritual liKeand the deep depths of spirit that back that

up. Yet but we have to start to forge our style. Start the process of becomeing
a guildsman.of our day and imparting that to the last fab lady. Ah again you
donék know what a guildsman is, but recently as you see "One Flew Over the
Cuckoo's Nest" which as you know came out of the book oh what ten years ago, now
is in the form of a play. Whereas ten years ago you looked at McMurphy you

know daring to live his lige in the midst of a horrible situation.

But do now ®REREX Oonce you say)McMurphy, my God, he prepared a guilding dynamic
as he came in there. Thos people were released to move out. He was a hero for
them. He was ome who kheyxkyou know that they could look up to. HelMurphy could
do things they conldn't possibly do. And so finally it came time when McMurphy

had to flee if he valued his physical life., So they got ready and they sét him out

the window, and McH urphy stopped and came back in.. And the guilding dynamic went on
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but it went on with much greater intensification because now ¥z MclMurphy did what
anyone of those people in there gould do, and that was to give his life into that
situation, and in giving his life into that situation, life came to all those men.
The guilding dynamic was released in ell of their lives. So we in our style,
what would it be, how do we be the McHurphy's, how do we be the Dr. Lao, how

do we be whatever the forms are,the images that we get to grasp and articulate
that dynamic. This is the Year of the Guild and Summer '73 is the forging of
khkax that style. We ought to begin by saying that this summer is diffevent

from the other summers, and yet it is not discontinuous. For this sufmer holds
the cap stone., You might say the ¥ear of the Guild, or the Summer of the Guild,
the work that we are deing is the capstone on everything we have done up to this
moment. In other words this 7 creation of the Order and of the Order
and the MOvement, that's the kind of summer we have before us.

the
Well Last year we created/drsigns, that's the gign over there and this year

—

we know don't we, we know. And ;ﬂ?ﬂﬁfdﬁakfyou are going to see that in little buttons



Joseph Slicker - 28

consumation of all things, do here and now promise and vow, once and again on

behalf of the men of the guilds in every age and clime, to expend our lives in

bringing to conciousness, marexing in caring for the well-being, and in defending

the humammess of all men everywhere, within the sure confidence and prpper persuasion

that all the earth belongs to all the people, all the goods of nature, all the

decisions of history, all the wisdom of humanness, which solemn oath wem make

—

bold to make before the aweful mf mystery of aife itself and before the conciousness

of the whole course of history, for it is th#s said, and so it shall be.

Let us pray. O God who through the grace of the holy spirit, pours out the

gifts of love on yourservants, we humbly ask for your servants gathered, our brothers

and sisterg, health of mind and body from your 7 mercy, and as they will

ever choose all virtuer and as they shall do their work f£illed with delight, and in

the hope of your satisfaction, through Jesus Ch#®st, our Lord, Your Son, Amen.




