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TOWARD THE NEW FORM OF THE CHURCH
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disestablishment-within-the-establishment days, I wanted to get rid of the
traditional gsymbolism of the Church, because it was like a waight around my
neck. As Tillich says, it is not possible to get rid of the symbolism in

the first instance; it is a wonder of the Mystery that the symbolism has been
sustained in history in order to chas®en our revolutionary endeavors and ground
them in the depths. We should be grateful that we have always been called into
question during our forward thrusts.
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It is critical all into an abstract wniversalism. Some
of ugs have wanted to relate far too guickly to Hinduism, Buddhism and Telam,
before we fully wnderstood the milieu and thaological sywbolism which we ourselves
were grounded in. Even though the New is cal ing vs to move transparently
through those other religions as the catalytic agent for the creation of a new
sociological form, we have no hope of being shlpful unless we are grounded with

clarity in our own rel ous f

We have been at the work of metamorphosis for the past twenty vears. We
have participated in that activity every. time we teach RS-T or any other course.
The Local Church Experiment, in doing the spirit tactics, was about raining

up & body of people who saw through to the depth meaning of the traditional
gymbolism and could reengape in a twentieth cantury world, We had the
possibility of being a catalytic force to deliver the world in all its depths
so that every man could see the glovy of his existence in creation,
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We have said many times that RS is a secular course; it is a course
about living in exa ; is one worid as the place where transparency to the
Mystervy is experienced. Perhaps in another era, the two-story world view
allowed you to talk about the sacred on one side and the secular on the other,
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grounded in the profound depths of humanness and replicable. We are about
nothing less.

Not just any experiment with the sociclogical form of the Church will
do. The global network we have been creating is a way to talk about the
necessary components of the renewed Church: It needs the Parish, the
Congregation and the Cadre. We have said that unless all three dynamics
are operative, the Church is not operative,

We have become increasingly aware of the role of the congregation., The
congregation comprises the liturgists, the equippers, those who give others
the foundational wisdom necessary for life. They act out the discipline,
or the Way. When we use the word "congregation,”" we cannot simply mean
Christian churches, though that is where we have chosen to move at this
point in history. The word congregation refers to the congregational dynamic
in any community: the liturgists, those who act out the drama of 1ife.

It is my belief that the Greek civilization went out of being the day
the Greeks stopped doing dramas. The drama was the sustaining element through
which they retold the story of their vocation and the maaning of their exis-
tence. The congregation is about the task of equipping. It is the training
dynamic. Our training work in the Local Church Exnerdiment has bean an effort
to rearticulate what 1t means to traln paarle for the twentieth century.

We are clear that the congregational dynamic camnot be done in isolation.
Those who seek to sustain some configuration of mythologles and rites are not
a congregation. The more that cenfiguration disengapes itself from the peal
world, the more isolated its people. It creates its own world in order to
sustain its own mythology. It is demonic in that it cuts peonle off from
the possibilities of life they have been given.

The congregation is that dynamic which, in Cogarten's words , allows
people to stand as those responsible te Cod for the world. The congregational
dynamic is that which is constantly pointing to God; at the same time, it is
that dynamic where engagement in the world is articulated.

The Parish is that dynamic which is called to awakenment, fustice and
care in the midst of society. It is paragraph three of the Niebuhr paper, where
the question is to stand before God as the sensitive ones , conatantly awaiting
the trends and waves of history in order to know how to move and regpond.,

Only God knows what the sociological form of the Church will be like
when there is a parish stake and unit system across the globe. It will be a
realization of the image of the transparentized, renewed community of faith,
caring responsibly, structurally and sociologlically for mankind., That is the
stuff of the GUild experiment.

The Parish dynamic is not something other than, or separate from, the
Religious. I think it is critical to understand that within the Guilding
dynamic iz the secular religious. Mind you, at this point in history, ruildsmen
may have nothing to do with the hsitorical religious forms, but they are deeply
religious. They care. We have often talked ahout the Parish as an "ovarlay
of love." That is not an imposition, unrelated to 1ife iteelf, but ft in the
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four years now, the Local Church Experiment has been doing tactics to break
loose people's images of creation, of theology and of structures. How that
breakloose has happened both because of the Experiment and the events of
history. The question now is, how to give form to the hreakloosa.

If you were a ninetesnth century man, perhaps a Marxigt aconomist, you
would probably say the new form will just happen. For us, the reality ie
that if you start things the right way, then a new form can happen, It is a
critical time. As the Church breaks loose in a new form, we must be careful
and sensitive so that this form can freight the next thousand years of
civilization. If not, we could be creating more demonic forms than we had
before. Our task is to think through, in depth, what the future forme
naed to be.



