Dear Joeaph,

As

you may remember from some of our tallting in London during
March, I was involved in teaching a course in Ethics and Contempora
V&lum at the American mww@ of ‘mm@. The enclosed esssay 1s a
yxﬁ;}mm together of some of the work I did in preparation for the
course, and also some of the brooding I've done in relation to

what we as an Order are doing in the whole arena of the new ethics.

I used your lecture on Indicative Ethics from several years ago
as the basis for mich of the paper., Then I took the classical struc—

ture for doing moral philosophy and have tried to articulate indica-
tive ethics using these categories.

There is Qbmuly a lot more to do on this, but I was quite
excited by some of the things I discovered and wanted to somehow

get anything# that might be helpful to our g;lom,l brooding into
“Zi'&w ghanr,
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BUTLDING A NEW ETHICAL MODE

TTRODUCTICH

The history of moral vhilosophy or ethics in the 20th century has been the
history of the struggle to come o terms with the rediscovery of the possibility
of authentic, secular transcendence (i.e. the appearance of™ne Other World in
the nidst of +this worldh or the "happening of transparency’). DLvery ethicist of
This contury has acddressed his thinldng in this direction or he has not really
been taken seriously. The schools of thought vary greatly in terms of their une
derstanding of the meaning of living as a moral man in the post-uodern world;
neverthcless, that a new ethical mode is being born is clear to all., This essay
cxHsts of a brief descrintion of the impact of the "happening of transparency”
on the whole thilemophical enterprise, a historical sketch of the major strands
of 20th century ethical thousht, some notes toward erticulating the rhilosophical
foundations of 2 '"new moralityt, ond finally a brief exploration of the practical
implications of a new ethical mode,

I, THE EVSRCGEICE OF A NEW PHILOSORY

Classically the discipline of philosophy is divided into at least three arenas
of concern., The first is the lmowing dimension of man's cxistence, This is called
evistenolosy. It roises such issues as how man lawus what he lmows in relation to
the way liie is. ‘hat is language and how does it function? ‘hat constitutes
logical, rational thinlting? The real question underneath 211 of these is the ques-
tion of identitv—iust what is nan? Iow do we objectify the process of lmuman con=-
sciousness in order to better understand imman being? The second concerm of philo-
sophy is the being dimension of man's existence or the arena of metathysics. The
struggle here is to articulate the nature of final realily and how man relates him-
self to that which finally IS in the universe; nanelv, the Ground of Being itself.
What is the ontological structure of existence? How does men authentically express
and symbolise his life as ultimetely significant over-against the void or: the abyss—
the absolute nvstery vhich defines Immemmess itcelf? The real existential question
here is discoverine the courage to be ratiier thon escave into the various avemies
of an inguthentic Iife, Third, mhilosovhy wrestles with the doing dimension of
life, which obvicusly is the field of eihics, Zthics is alwa¥s the task of relat-
ing ones doing to the mowing and being dimensions of existence, Vhat is the life
style'@mt is an ;mt&:zentic response to the wvay things really are? ‘hat is the au-
thentic deed? }Sm‘o is man's responsibility both for himself and the world? How
dc?es one talk about obligation and freedom? The vrofound moral cuestion here is
finally the question of vocation (i.e, what concretely do I do with my one life
and one death?) in relation to history itself,
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Tn the midst of the 20th century cultarel revolution li’g;eml’}y every f:‘mmf}a-
tion and nresupposition upon which the vhilosophical enterprise was bz}sod in the
past has been shaken, and a new chilosophy is being borms The old epistemology
based on 19th century rotionalism, the old metapysics based on a ntfyo=-story!t un-
derstanding of the universe, and the old ethics based on natural law and moralism
has collapsed with the advent of post-modernitys.

1. towards the neu evistemolofy. 20th century life has dramatically pushed
Iuman Teason and the process ox rationality to its limits The very quest to
Xnow the real, to lmow what life is really all about, has in the final analy-
sis revealed itself as futile. Al of man's lmovwledge shows that he finally
Imows nothing. Human rationality itself is ultinately based on the irrationals
As Ortega y Gasset has said, man's lmowledge is nothing more or less than his
own invention of a solution, a map, &1 apchitectural design of how he 1s going
to cope with e great problen of his existence. lan only kmows his world
through his interpretive grid of the chaotic whirlwind of his times. The very
question of what it means to be uman is answered precisely when one dares 1o
risk the invention of new alternatives of living, with his owm 1ife. Teilhard
de Chardin has aptly described our era as a rmtation of consciousness itself.
The new epistemology is based on this mitatione-a mitation which has to do with
inventing trens-rationsl modes of thought and zction by which a truly creative
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response to wnat 1s nappening becones possible.

2. towards the new netadhysics., The secular, scientific age has collapsed
the previous 'two=story' nderstanding of reality. The new clarity that the
earth is btut a miniscule speck of dust in the vast emptiness of the cosmos has
not only altered cur grasp of ©l universe, but hes destroyed all tother world-
1y" quests for realtiy and neaning, lankind has discovered that the only re-
ality, nmeaning and significance there is, is found precisely in the living of
1ife itself=—in this worlds. The abyss ol nothingness—the final nystery--is
the only reallTy i =R be lobeled wltimate. The new netathysics begins

at this point. It is in and throush the profound encounter with the abyss

of existence that nan grasps the final nature of things over-a gainst which he
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1ives and dies. There is no other world to_wnich e can flee. There is no

other encounter by which mamess can Iinally be understoods. The new meta-

glysics is the profound rediscovery of the nystery, depth and greatness of
eing-itsell,

3, ‘towards the new ethics, The discovery that the direction of history isthe
result ol tic conerete Geods and decisions of men has exposed the raw freedon
and creativity whicii 1s at the core of muan being, Finally, mants life is
nothing more or less.than the concrete way in which he deicdes to impagt and
change the historical process. He no longer sees himself as a victim of un-
lmowm or natural forces which predetermine historical directilons. Rather,
he sees hinself Min charge; he iz the inventor and creator of the future.
The foundations of the new ethic are this new mode of participation in and
resmnsxpuzgy for the course of hist TV e truly trans-roral stance. lio
past social forms can be presupposed. The answers oL tradlvional norality
are seen as but one anoung many rossibilities. The new creation is out of
nothing and is risked on behall of the whole civilising adventure,

. It ZLS» c&xfz;&l 'tx) f"% that ones emmcalwsmnce is, consciously or unconsciously,

tngd out oﬂ,b. his epis @m@lg;;;’ ::«“nd netaphysics, No man ultimately cormits himself
a ziaodewc)i p@tr*i;}czxmmpx} in history that is uninformed by what he lmows to be the

vay life ds. osuch an etiilc would be merely an a botraction and finally both irrele-

vant and destructive to lmmom beine, o mants doing is ultimately unrelated to his
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grasp of final realdty (dece it wadch gives 1ife its meaning and significance).
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Sucl zmi‘ewm.c‘ umz.‘}:u ”b":i nere superiiciality and finally would reduce one to an in-

authentic style of life.




TT. THE 20TH CHITURY ETHICAL STIIGGLE

There are at least four major schools of moral philosorhy which have ene
deavoured to build new ethical foundations in resvonse to the assgllt of the post-
modern world. although esch anproaches the problens and issues of ethics from a
different sct of presuppositions and vperspectives, they are all striving to deal
seriously with how t0 talle about and give practical form +o a new moraiitly, appro-
priate to the present age.

The classical structare of moral vhilosorhy is key to discerning the exact
natare of the 20th century struggic. This involves four basic questions z}nd,/or
issues which grow out of man's nractical experience of living: a) Ue‘do in fact
distinguish betveen what we call tgoodit end 'bad! actions, bemrr;ep ”I‘lgh’t”’ and
myrong. ! In many ways this is +the fundamental question upon which one!s whole
moral philosory rests. Just what is meant by the word 'good" and specifically
the ‘morally goOd”? Here, explicitly or implicitly will be both one! s metaphysical
ond epistanlosical npresuprositions. b) In our lives we experiences a sense of
obligation to do whet we call right and good and to avoid doing vhat we call wrong
and pad. lore vrecisely, what is the nature and source of the obligation we exper-
ience? c¢) e likewlse experience a sense of fresdom in choosing to act in one
way or the other. The issues and cuestions raised here are basically concerned
with Iuman choice over-against scientific laws of couselity and determinisme. Can
we talk about men's freedom in any meeninful way? d) We do in fact cxverilence a
sense of responsipility for our actions and an inclination to hold others responsible
for theirs. To what and for what is man responsicle as he lives his 1ife? This is
gbvimsly closely commected with how one understands mants freedom or lack of Iree-

Ollle

These provide a framework in which o examine the work of some key 20th century
moral vhilesorhies. Follewing is a brief description of four of the most formative

\

ethical positions of our tine.

1) Naturalistic Dthics. laturalism is first and foremost a thilocorhy of this
world, (1. e, all acoecte of our lives mist be exvlained and decisions made only
in relation to the world in vhich we live and within the realn of our lnuman eXe-
perience), For the naturslist, the good is understood as that which is maxdrmm-
1y useful for mumen growth and rrogress. Recruse there are no fixed goals in

our totally dynonical universe, men himsell is Min charge’ of his own eyolu-
tion, Thet wiaich contributes to his fullest develomment and progress is the
good. lants oblization is therefore to fully realise his potential as man in
The world, He mist rely colely on his own cxperience of 1ife as it is inter-
preted and emwirically wested by sclence (including psychology, pheronenology,
1}18 voTY, anﬁg*oz:olog;;, biology, mhysiology, economics and sociologyl. Freedon
is “bz}ls ?:v:periei’xpe of being 'in charge', both of ones own destiny and of the
realisation of the worlds In the ongoing process of observing, Jjudging, weigh-
ing-up, deciding and acting man grasps new vossibilities of being the master
of hm"bory.J; T’x:.u very ﬂmc’:'t is his responsibility; namely, that he live in
such a way that all life is affirmed and that new possibilities in relation to
the future are created,

2) zhfﬂlﬁ:ical Bthics, There are at least two najor schools of thought here—
the Tinrmuistic analvsts, who claim, that vhileosouly's only role is to )mml\yse
loanguage and the various and thinking, and the positivists who
limit valid knovledge W tifically verifinble. For the
analyste, to sveak of U ving objcetive (deen a cuality which is
perceived as real in i« 3 1 acts) is impossible for it is in no
way emp:i.r::icz:;li‘w verifiable, eithor directly or indirectly. Therefore, oll moral
language de finally reduced to erotive responses to a given act, or merely the
deseription of the processes of moral thought and action,! Bub it has rothing




to do with the way things really are. llan's obligation is understood as the
acceptance of the gencral consensus of society in relation to totally re-
lative moral laws which are, nonctheless, necessary for society!s function-
ing., A careful investigation of man's ethical patterns in terms of the
tgtimlus-response mechanism! is crucial to this task, Although man may
subjectively feel freedon, the objective, verifiable fact is that he is _
to a greater or lesger desree totally conditioned by his soclety and does in
fact act in relation to the verions levels of socialisation which he has
undergone, . His resvonsibility is therefore to and for soceity in terms of
its effective functioning anc rmeintainence. :

3. PEodstential Bthics, FProbably no contemporary phileosophy has had a greater
popular impect on our age then existentialism, Although the formal articu-
lations of the philoscrhy have been immortant, its practical manifestation

in our culture has had a more proiound effect on the rasses (e.g. the cinema,
petry, peinting, theatre, and music). The poetic key to existential philoso-
phy is Jean-Panl Sartre's statement that "existence precedes essence.? In
other words, what and who man is, i not given or in any way predetermined.
Man!s life is a contimwal process of inventing his essence (i.e. deciding by
the concrete way he lives and dies, what and who he is going to bel)s If we
mist tall about a "given'! essence, then it is nrecisely this freedom and
creativity to invent meaning and sipnificance and direction for mman life,
The good is therefore seen to be that which fosters and ellicits the freedom
vhich nan's esdstence is-—-the good is that which enables man to authentically
embrace his freedom. It of course follows that there is but one oblirotion
in life—-freedom, This is however not merely an abstract ideal, for it is con-
cretely manifest in and through concrete deeds oI freedom performed in ecually
concrete situwations of lmmen decision. Iveryman is assigned by history a very
specific "wnreject! to doj namely, his existence itself, Iveryman has but one
life to live and one death to die. His freedon is in choosing how t do his
project in the nidst of the concrete sitialTicns of history, His decision 1it-
erally creates his being and the being of mankind, lan is finally alone in
this decision and mst assume the wltinmate resyonsibility for what he creates
by his actions, taliing into himself all of Tie Tension, conflict, risk and
anbiguity of his freedorm.

4o Psychological Ithics.s The formal excloration of the subconscious dimension
of man's life has ovened nmany new arenas of struggle for moral philosopherse
Human life is seen primarily as the tension between two forces: eros, the
drive toward happiness, fulfillment, and creativity--the "1ife urge!, and
thenatos, the drive toward destruction, hostility and wealmess--the "death
urge. ' The gocd is a matter of affirming and coping with the reality of

this tension boih in terms of onels individual self and in the larger social
comtextt in uliich man mast lives This provides a working definition of a men-
tally healthy person, llan is born with definite needs which define his na-
ture as lmman:  the need to find ways of tronscendine the irmediacies of his
life, the need for love, the need to experience himsclf as securely grounded
in life, the need to exercise his creativity, the need for a sense of meaning
and identity. IHis obli-ation is notiung less thon to come to terms with the
reality of the luman situation and find within himself the creative gotnetial
to live in the reality of his situation (dee. to cope with these tensions
and needs as they are uniquely manifest in his own pémmmli*‘c.y\. len's froe-
don is only at the point of his ability to adjust to his situation, for man
is both pc&:;{mmj‘“x};,imﬁl}; and soclially determined by many lmown and unimown
forces vaten give form snd structure to his personality, Ile is nonetheless
responsible ror developius il ws his reasoning potential to gein both
nastery of himself and of his world.




SNTARY CHART OF KEY 20TH CINTUXY ETICAL THEORIES
“theory NATU RALISTIC ANALYTTC EXTSTENTTAL PSYCHOLOGICAL
| ;Stmefum SIITOS LTHICS BTHICS ETHICS
GOCD Human Individaalt s Aathentic Affirmed
; Tig;t Svolutionary Emotive Hunman Personality
wrong Growth/Progress Likes/Dislikes Freedom/Creativity| Needs/Structure
BLIGATICH Realising Accepting Creating Coping
pabire Huanan Societal Tndividual With
source Potential Consensus Dasence Situation
FRETDOM #In charge Totally Invention Adjustment
choice 0f the Socially 0f Life To Behavioural
cauﬁaﬁiﬁy Horld Conditioned "Project! Deterninisn
RESPONSIBY Forging Enabling Deciding Mastering
S;ﬁ Historical Socivtal Mankind! s Self and
world Destiny Effectivity Being World

These positions have pioneered in laying cruciel new “foundations for doing

ethics in a post-modern worlds

The new emphasis on men's ultimate responsibility

for the world and for his own fate and destiny has broken the chains of an Yother
worldly" reference wiich has in the past too often been an egcape fron authentic

responsibility for
risk of any etihilcal decision, and yet
such decisions which do in fact alter
struggle with the process of building
based on a dynenical and relative grasp of the universe.
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The new clarity on the absolute ambiguity and totel
the unavoldable fact of having to make just
the course of history, has forced man o
temmoral responses to the needs of the times,
Likewise, the fresh em-

phasis on that which is objective and verifiable using the nmethods of science o
describe life experiences has provided a new, common, ‘one-story" approach to the
process of observing, judging, weighing-up, deciding and acting that is the essence
of all decision making,
and the individusl (i.e. man is in society and society is in man) has pushed beyond
nalevotte regarding nmants role in soceity ag unlimited and uwndefined and beyond a
social doterminism which ethically emasculates man at the point of his responsibility

for hinmself and socilety.

Finally, a realistic picture of the relationship of sociedy

Althoush none of these in themselves, nor the mere com=-

bination of them is equivaleni to the forging of a new ethical mode, they are never—
theless crucial beginning places in relation t the new creation which is demanded

for the contenporary azjce

ITT.

DICATT

B HORALITY

To speak of an indicative morality is to begin with the cuestion of the "is" ra=
ther than the "ought'. T
virtue, goals, or values (classically lnown as the teleological or axiological

o

sarily concorned neither with

issuos of poodness,




approach) nor with issues of conscience, mores or the right (the deontological ap-
proach)., These concerns have defined moral philosorhy o our rresent day, includ-
ing, to a greater or lesser extent, the formal ethical thinking of the first half
of this century. An indicative ethic focuses on the cquestion of vhat is actually
happenine (i.c. what is going on in the times) and how does one forge an authentic
resvonse to what is ~iven,

A second crucial dimension of an indicative ethical stance is the collapse
of the "tuo-story" universe, llan today wnderstands that he lives and dies in one
world. There is no place else to go to find meaning, significance and vpossibility
for life., ‘'len a man is borm, he is born into this world--there is no other. hen
a man dies, he is rcally dead——there is nothing else, In otaer words, 20th century
people grasp themselves as living on one plane, They have, however, at the same time
experienced the transvarency of that vlane; namely, the inescapable encounter with
the profound nvstery, devnth, and greatness of being-itself., .nd this encounter hap-
pens in the midst of the mwdanity of daily life—in the nidst of this world,

A third dimension, vhich is central ‘o indicative ethics, is modern man's exper-
ience of the radical intensification of consciousness, lan today is nod only aware
of hinself as a self, but he has seen that he is responsible for creating his own
selflvods Any meaning or murpose that his 1ife has is his own decision and invention,
Those who go searching for life!s meaning and purpose, only male maifest their lack
of identity and direction. OCnly those who have courageously embraced and affirmed
the givenness of their lives as Imman have found meaning, significance and parpose,
The pretense that there is someplace else 1o go, some other realnm which gives life
significance is really the negation of life as it is, in a futile attempt to find
life on some other terms than mman,

This section shall explore this ethics of the "IS" using the classical
structure for moral rhrilosonhy.

1o The Good, To speak of the indicatives of life (i,e, the way life is
foundationally) is to deal with that vhich is objective and universally definitive
of Imen being, Only at this voint is it nossible to discuss the indicatives of
ment's existence; that is, the structure of being-itself, This is the meaning of
the word ontolosical-—the struggle to sse the way mmammess is "mat together! so
to speak——tae stirugcle to discover that vhich is objectively true for everyman's
life. The moral man is one who lives his life in relation o the indicatives of
mmenness as they are uniquely manifest in his own daily experience of living, This
tension between the objective givens of life and the subiective experience of it
is the hapnening of transmorency; nanely, in the very nidst of ordinary life in this
world, the vrofound mystery, cepth and greatness of 1life itself anpears. The var-
ticular content of this hanpening can in no way be oresuprosed for it is precisely
at the centre of concrete living that onets unique exveriences become transparent
to the vay life is for all nen. A4 new awvareness, an intensified consciousness is
born in relation to the objective states of beine which circumseribe Immanness ite
self, Only at tiis noint is aulilentic +iving possibles  Only at this point does
one grasp.'izh&’c the neaning of life is nothing more or less than the germine living
of real 1life, This then is the rood in indicative ethics 3 nanely, that vhich re-
leases profound HIMAN being——that which releases man to Live his lunamness rather
than pursue 1life on some other terms. The lmman indicative or "states of being" are
at least as follows, ‘

a)’{ Iife T3 mffzmw", In one way or another, every man experiences the final
unimown, Uie inexplicable mystery which is at the centre of conscious life,
The wonder and fascination cxperienced in the miracle of sinply being ( as

opposed to not being) and the sheer dread exparionced in the face of the




continpgency of all things is the definitive humon encounter. lio man gresps

his life as truly mman without inescapebly standing before the abyss, (iece
final nothinrmess), This is not to say Immanness ought to be abowt™ mystery.
Humarmess is about nvstery., Humanness is not lmmammess except through this
prijmniialﬁﬁﬁcmm*b@r in the midsot of life. The wonder of beins man and the
dread of being man appears whenever life!s uncontrolable, unvredictable, limite
ed nature intrudes into one!s consciousness revelaing the imrmiliation, weakness,
resentnent and tragedy of existence, and the consciousness of inevitable death,

b) life IS freedoms In one way or another, every man experiences the raw crea-
tivity which life is. The question is not whether man bas f{reedom. His very
existence is freedorm. The radical intensification of his consciousness cone
timally presents hin with new possibilities of exercising his creativity. lian
is far more then just his immediate relationship to life, IHe is in every moment
relating to the particular, irmediate relationship which defines and limits

his existence. This awareness, this consciousness of consciousness is his free-
dort. The precise wey in which he decides to act andlite &1 fact alters history.
He alone is unconditionally responsible for his 1ife with no one else to blanme.
Nothing can take this freedom away, for life itself contimies to give it anew
in each new moment of possibilitv——withh each new level o consciousness.

c) life IS care. In one way or another man, as man, caresior the world. He
experiences a vrofound gratitude for the gift of life, In 1izht of over five
billion years of evolution, the very fact that lmmarmess made it at all is a
shocking, inexplicable fact. Prior to grasping himself as a member of a par-
ticular family, notion or race, man is in reality a nmezber of Immanity. He
is born into mumanmess. ‘hen he therefore decides to exbrace his life as
Imman, his concern is inclusive, This is exactly the same experience as that
of grasping his resvonsibility for all who likewise share aznd participate in
the life of mankind. Try as he may, he cannot escape the fact of his commis—
sioning by life to care for all, Iis gratitude for life and his universal
concern are finally the same reality.

d) life IS Alfilinent, In one way or another, every man experiences the
over-uhelming fact of the fulness and seeningly limitless rossibilities of
Life (dise. its "Adl-filled-ness#), A man need search no furiher than the
depths of his own being for the profound neaning and sirmificance of life,
Bvery nan is given but one life to live and but one deats o die. These are
finelly the only immortant issues. Over-against the objeciive fact that life
contimies o affirm life, any so-called "problem! which seems to prevent one
from gemiinely living life is seen to be an illusion, an escape fron coming to
tem:xs with the issue of courageously erbracing life as gl rim}sl;r Imman in all
of its suffering and tregedy. Over-against the objective fact of his own Der-

sonal contingency, any so-called fsolution" to the reality of death is seen
finally to be an illusion vhich masks the iscue of how one will decide to ex—
pend the feuw - ﬂec*ﬁm* f*?;c?men’w of his life. Life, lived in the awareness that
there are no problems which provent man from completely living his life is
fulfillment.

In the indicative ethical stance, the pood is defined sinply as tha

that which relecases
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and opens the profound depths of life as mystery, lreedonm, care, and fulfillment.

The moral man is the one who embraces

and affirms the vay life actually ise—-the
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indicatives, the givenness of Imman being,



2 Oolirmtion, How then is it possible to deal with ma\cpe‘agtion of the
fought! in an othic of the "ish? Is there any meaningful way to discuss the nature
and source of mants obligation in 1life? Ivery man lnows, consciously or unconscious-
1y that finally he mist decide to affimm or negate the way 1ife really is. There
is no middle ground.” The decision to affimm some parts of reality is in fact ulti-
mately a negation, levertheless, life itself contimuially beckons man +o Lf.lve_lx}
effimation, In overy new moment of his existence, he 1is given new possibilities
for truly creative living. And yet, life likewise leaves ran with his ijreedom to
decide for or against being, This crisis of decision is inescapable, lan's answer
to this question(i.e, the fyes" or "no! to living in reality) is ell that matters
throughout his-entire life. It is a decision vhich must be renade in egm new sit—
uation, Theretfore, the one obligation which universally faces mankind is the ob-
ligation to live the indicatives of his immanness as an affirration of being-itself,
In other words, the indicalives of lifc are tuemselves the imperative of life., The
moral man is one who has seen the great indicatives of his existence and has placed
upon hinmself the necessary requirements to be what he actually is., Here emerges a
new style of discipline--not something imposed on man fron a supernatural or ration-
alistic universe—iut a mode of life by which oreobligates himself to a life lived
before the final nature of things (i.e, before the ontologicall. This affirmation
of reality can be spoken of as follows,

a) trusting the nower of bei g (or the courage to be). The man who has decided
to live his 1ife as en afiirmation of reality has taken into himself all of the
dread and fascination of his humanness in the courageous daécision +to live his
mmanity to the bottoms In other words, in spite of all rationazl arguments two
the controry, in spite of all the ambiguity and uncertainity, he has decided to
live in the ultimate trust of the power of being, He imows that life is mystery,
freedom, care and fulfillment and that authenticity is nothing other than the
"falth-f11" embracing of life as it actually is. The decision to trust life
is however not naievette, for he is clear that life will contimie to be as it
is, mystery, freedom, care and fulfillment., This act of courage, in the midst
of his existence, is the meaning of transcendence. Only =5 man dares to live
beyond the borders of despair and illusion about life does he discover the joraely
found possibility of affirming, and tims of creatively relating to life.

b) ToSronsibility in the universal comminity (or inclusive living). The man
who has decided o 1live his liiec as an afiitoation of reality has experienced
the fact that he is accountable to being-itself for the universal commmnity
(leee for all that participates in being)s There is mo dimension of 14fe
which he does not exverience as his personal responsibility, from the most
particular events of his own local situation +o +those haprenings vwhich effect
the future of the entire globe, In fact, he is sensitive o the voint of
seeing that ultimately these are one and the same. svery decilsion or lack

of decision, every deed or lack of a dead shapes the destiny of history. There
is no such thing as an insigmificant act in a world where final contingency
faces all things, DEvery man decides, consciously or unconsciocusly, how he
w;:ll live and how he will die. Thic is mants responsibility. lio one can re-
lieve hinm of the armdiety of deciding what mark his existence will leave on
h:}smry. The moral man is one who has, in the very decision to affirm the way
life really is, +aken upon his own shoulders the weight of the future.

ndent reinternretation of his)
oo ~. i 3 locid ed to Llive Adie as en alfirmation of reality
ﬁ;zz&;wﬁ:}“f” mi_:{“:f wa:w%ﬁ fﬁf?‘f)m?w oi‘% all that is, llx} other words, being
of all ie ambi muities that implios. He ;‘:x o f%m %?ﬁaoinfmfw {;Omfﬂa Ss‘i wf? °r fo,a
g a«’ “f'\,?‘ ! _— e g 1@ s Zrasped oA oo GWTL P uil(f&l.m
life is unconditionally received by virtie of the fact that he is nysteriously

ory (or the "nowness" of past and

“
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sustained in being. He has seen that the past is "avproved!" (i.e. no amount

of discusgion or disagreement or argument about how the past #should have

been different! will in any way alter the facts of what it was)., In reality

it is that without which the present would not be possible, If it could be
re-lived, he mzy have done things differently, but this is precisely the point—e
it cannot, Here the openness of the future faces man, llotaine that has hap-
pened in the past can prevent the possibility of the future., The moral man

is one who has dared to gaze into the depths of history, and there has seen

its transcendent neaning,

d) the unicue, unrepeatable nature of 1life (or the concrete awarcness of
particular being)e The man who has decided to live his life as an affirmation
of reality stands in awe before the miracle of his own existence. lot only
has the whole of evolution never before brought into being the particular cone
figuretion of relationships which define his life, but never again will this
unique manifestation of lmman being appear. He in fact understands that all
of history, as it were, has conspired to bring him into being and is likewise
"waiting on tiptoes" for him to decide to be the unique self that he is, The
moral man is one who dares to offer his own life as a gift to history.

In indicative ethics man's one obligation is to, with mility, gratitude and com~-
passion for all men, live his humanity as a concrete sism end demonstration of what
authentic living is for a1l who possess luman being,

3s Freedoms IMich has already been said about the radical freedom in which
Imanness is grounded--it has to  with the consciousness of consciousness; it
hes to do with the raw creative invention every monent of existence ig; it has 1o
do with one's experience of grasping himself as "in charge! of the fate and destiny
of history, over-against the final mystery of life. The ultinnts root of mants
freedon is the unconditional fact of lifel's affirmation. As long as man refuses
to accept and live out of the radical YRSt which. being-itself has proclained in
relation to all that is, he will incvitably experience himself in bondage to some
particular dimension of reality, It is the paradox that only onets total obedience
to the way life actually is opens him to the profound depths of freedom, The man
who has decided to embrace the indicatives of life, as they are unicuely manifest
both in his own particular experience and in the broader historical milen of his
day, has in that wvery decision posited human freedom, The imnlicasions of this
are that the very essence of the "new ethical modei is mants decision and crea-
tivity., It is the powver of decision and creativity that is born when one finally
realises that there is no one else to blame for what is or is not going on and
that there is no one that is going to come and rescue man fron having to cone
to terms with the zivemness of his life and his times, It is man himself who

A —

%ecides and creates his world., Some of the dinensions of this can be stated as
ollows,

a) mn invents life!s nmeaning, Everyman longs for some definitive answer to
the question of his didentity in life; nanely, what is the significance of
human 1ife? This profound strugele has intensified in recent vears in light
of his new lucidity that the earth existed for thousands of centuries without
man and »fr:i.ii.”}. someday likewise contimie without him, He has seen that finally
:the meaning of life can only be found in the very Lliving of life. That which
1s definitive of life's meaning and significance is life itself,  Uhere else
can one possibly look?  The mrrose and ainm of humeh existence is in no woy
mreordained in some rational or supernataral realm. Rather, it is inventga
g}}d created by mon m'm”xd through the concrete way he d@ﬁiﬁ:ﬁ:&"w to live and

1. This alone is his freedom. This alone creates and measure of humanness,
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b) ran decides the risht and wrong, BEveryman longs fo:;' sone definitive answer
to the question of morality in life; namely, what is right and. mmz}g:? The new
awareness of the fact of relativity has intensified the struggle w}tn the am=~
biguity and final uncertainity of every decx;'»lcru ’g‘he d:}icov?ry that each

man not only creates and keeps his owun conscience, in spite of ti}e nany fqrces
trying to rob him of his creative moral decisions, but he also sbands wltimate-
1y answerable to history itself for the decisions he has rade zmd the consequen-
ces they have wrought. <his is the experience of fi:a}dimg oneself forced to
live beyond good and evil in the realm of what constitubes a tz.w;‘t.y“oomprehensa.va
response W vhot is actually happening in the times. Past definitions of the
gooé. and the right are certainly rclevant as part of the pbae‘{*srmg, judging,
weighing-up, deciding and acting that mist be done, but they in no wey re-
lieve man of the contemporary demand for a fresh, creative moral invention in
each new situation,

¢) nen ncts without finsl Justifications Zveryman longs for some dei‘:i.ni’ciye
answer to the question of the adsquate reasons and values behind any decision;
nemely, upon wvhat sure ground can one stand when faced with a mra..l decisioz}?
Man today has seen that by virtaie of the fact that he is alive he.is responsi-
ble for his world. His every action, or lack of action, effects the lives,
not only of his irmediate family and acquaintainces, tut of mndreds and thou-
sands of persons he will never lmow or see. In the contemmorary situation of
global responsibility he has discovered anew that the truly free deed is per-
formed in a situation of complete ethical risk, There is finally rothing to
which man can withdraw or appeal as the ultimate Jjustification for his deeds.
Any attempt to esteblish such foundations is an attempt to escare the nauseat-
ing .weight of responsibility for hisotry. In his freedom he alone must decide
what deed has becone historically necessary and surrender the Jjudgenent of its
worth to the future,

d) total oblimtion alone sives total freedoms, Everyman longs for some defini-
tive answer to the cuestion of his own creative rotential in life; namely, how
does one live out of the ultimate freedom life is? Tn our day man has seen
anew that the various obligations he has in life circumscribe or limit his
possibilities of creative response (d.e, a decision to live in obligation

to one sthere of exdistence, such as the family or onets occupation, irmplies
the liniting of ong's overating context and the possibility of creative re-
sponse to events and occurances outside +hat limiting obligation). However,
as long as nman lives, obligating himself to spheres of 1ife is inescapable,
even if he finally reduces his conbext to only himself and his own happiness.
Therefore, the answer to the question of total and comnlete freedom camnot be
the romular suggestion of getting rid of as ruch obligation as vossible, In
fact, the more narrow onets operating context ( and tims his smhere of obliga~-
tionS the less he experiences the possibility of a truly creative response o
life. Hovever, what if one expands the sphere of his oblisation to that which
is utterly inclusive of reality? Uhat if one decides that he will live in
responsiveness to the needs of the whole world and the whole of history, and
to judg;e all lesser obligations by this one? Here man experiences entire free-
dom w}}lch is born and realised only as he totelly obligates himself to the

way life actually is, At this point man experiences ‘the profundity of his
freedomn; namely, Immon life is rav, creative possibility limited only by the
mystery of being-itself.

Indicative ethics is o decisional ethiceman ethic of creativity——an ethic of freedomn,
Man creates his owm porality in every situation, AL of life is a relationship to
the ontological and thug each new situation demands the creation out of nof:&lin{m@ss
of a concrete response to the ontologienl, The fulness of man! s freedom is m{ii”cast
only as he creatively comes to terms with the indicatives of humamness, |
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e Responsibility, The real cuestion of one's respeonsibility to himself and
others is recroncible 4o what for what? This is the question of accountability
without which 1t 15 {Gnally impossible to speak meaningfully of mants resvonsibility.
Tn this experience of accountability man finds himself answerable for his life and
how he is svending it, and for the world in vhich he lives and how his participation
in it alters its development and fiture, *his cuestion is not addressed to man
from an "authority" located outside of dhe ordinary recalms of his experience, or
from some traditional stendards of judgement or velue vhich is imrosed on his life
as the measure of his deeds. Rather, life itself addresses the cuestion to every-
man and it is thercfore inescapable, for it is an integral part of the struggle
with being., The ultimate exverience of this accountability is seen whenever one
is confronted with his owm death-——that one event which forever seals a man's des—
tiny and freezes him in his authenticity or inauthenticity, Iveriman, consciously
or unconsciously, is finally responsible to being-itslef for the world and his own
life., The standard by which onets life is finally judged is the indicatives of
hunan being and one!'s relationship of authenticity to the living of his life as
prioundly human,

of the new integrity is one wio is sensitive to the destinel inmviicatiorsof
every deed. IHe is clear that every action, or lack thereof, alters and
shapes the future. He is therefore one who grasps himself as living in a
situation of contimial accountability for his every decision., There is
finally nc escape from the deeds one has performed or the consequences they
have broughtse The man of the '"new morality" has become one, so to speak,
with the concrete nodes of engagment he has in his freedon choosen. He is
his deeds, There is no other way to adequately define his being than by the

a) the new intecority: assuming resnonsibility for concrete deeds, The man

A ——————— e e o BN . A . o o~ ~ e .
thrust into history which his life is. This is the foundation of the new
integrity.

b) the new discirzline: beine the indicatives of life, Tha birth and creation
of a new disciplined style is grounded in onels decision o live the givenness
of Iuman being, Therefore, it iz a style that is beyond immeratives (i.e.
beyond the "oughts!) of traditional morality. In this ethic there are no
imperatives, and yet there are imperatives on every horizon, Dut these are
those imperatives and requirenments one tlaces on himself cut of and in response
to the great indicatives of his existence. In other words, hen the moral man
sees the indicatives he requires of himself fthat he be hat he is--lmman to the
core. /nd this is always related to the concrete day by day, moment by moment
way he has decided to live his life as a sign of authentic mumanness, CThis

is the imperative in the midst of the indicative.

o

or inauthenticity of any man's life is finelly the issue of his death (d.c. the
concrete exvenditure of life), lian is given but one choncs 4o do his life

and but one chonce to die his death., Until he comes to —terms with and faces
this fact, he svend his time searching for and creating ways to evede the
profound cquestion this raises for his existence; nanely, how ho will choose

to live and die, 1o one can decide this for any one else. It is a solitary
decision. The man of the new ethic dares to wiew his entire and each part of
it, standing, as it were, at the edge of his own grave. From this perspective
the whole of onets existence is seen as but one deed=—as but one creative thrust
in the wvast process of history. <The authentic man has reconciled himself +to
this foes and has focused his concrete living into th wrine and one deed
he has discerned as the necessary response to the indicatives of history.

¢) the new outhenticity: focusing life's sincular thrust. The authenticity
is

d) the new vocation: Ilivins on behalf of all, The man of the new othic is
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one who has seen that wltimately his resvonsibility is for all that is, all
that has been and all that ever will be, The conerete ex-enditure of his life
is where this vocation on behalf of all is finnlly manifest, He is one who
lives and dies on the ‘tutting edge® of history itself, vhere the future is
being forged. He has given his own being as a2 bridge to the future, that a
new possibility for Immenity might be born. This is not however an abstract
ideal. e man off the new woeation is practically and concretely engaged in
the task of building the new earth in his own local situation, He has dis-
cerned the historical trends of the future as they zre locally manifest and
is, at the point where they are being blocked, laving down his life to create
the practical medels which will release the rossibility of a miman fubire.

He is a solitary, wulnerable man of profound interior resolve, who stands as
a perpetual revolutionary in the great humen adventure.

Indicative ethics is an ethic of authenticity-—an ethic in which ran requires of
himself that he fully be his mmmammess on behalf of civilisation itself. His
authenticity is in no way seperate from the mndane givens of his daily existence,
It is rather manifest precisely in the midst of his real 1ife as he decides +o
embrace the way life is, as its neaning and possibility. In this decision he
grasps the universzl scope of his responsibility; namely, in his living and dying
the entire Inunen drama is altered.

Probably in no. other sphere of life than that of morality Las the impagt of
the 20th cenbury been felt more strongly. The fact that the zeaning of having shown
up as human is being 2adically redefined has nmeant that literally every dimension
of man's ezistence is in a state of upheaval and flux. Past answers to the ques-
tion of being a moral man or a man of integrity no longer speak to the edee of life
experience of 20th century people, lany have sougat W coze with the present crisis
by asserting more loudly the traditional formmlas from a rrevicus age, and tius a
neo-rationalistic Immenism on the one hand or a rebirth of surernaturalistic mystic-
ism on the other, .nd vyet, regardless of how vocisfercusly the zlories of past
answers are proclaimed, and even dressed in 20th century garb, the new questiomsof
a new era tmmnder in man's ear, calling for a new morel invention. lany have sought
to cope with the vresent crisis by asserting the final impossivility of dealing with
the changing times and tlms +he energence of a situational etnic on the one hand,
or a "do your own thing' liheralism on the other. Aind yet, resardless of how vocie-
ferously reduced ansvers to the vresent moral dilerma are proclained, the call for
a.truigy comprehensive, futuric and intentional ethical rode avrears on every front,
Civilisation literally stands on the threshold, between the no longer and the not
yete Vhat the future will be is decided by the concrete ways in vhich people decide
Eo lay dowm their 1ives.' Indicative @ﬂmieg is finally a call for man, come of age,
0 freely and self-consciously take uvon himself the burden of the world and to
Join the long march of care for the future.

IV, TPRACTICAL DTRECTIONS AND IMPLICATICIS FOR TE IEV CONSTIICTION

The final section of this essay is far fronm finished. For the next several
years it will be being written by thousand of peorle to are rractically struggling
to find ways of concretely caring for the earth. The actual *ask of building the
new morality or a nev ethical mode is in no way an abstract, ~hilosorhical concern.
The intellsctual struggle to articulate the foundations for the new morality is
intimately related to its concrete manifestation in soclety; nevertheless, the pre-
sent moment is a tine of engapgement, a time of practical action out of which will
emerge new clarity in relation to the necessary intellectual task. Likewise, the
task of building the new ethic is not primarily focused on issues of individual
morality, but is rather concerned with developing new forms of social morality,




Ultimately, the profound slmgsrle of the individual with ethical questions is the
precise arena in which his muthenticity as a luman being is borm. and yet, the
euthenticity is found nouhere ut in the midst of the decision to give one's life
for the sake of history (i.c. for the sake of tue univorsal society of mankind).
This is the social morality that the contemnorary age demands. Finally, the task
of building the new ethic is in no way the establislment of new standards of be-
haviour or new moral principles or rules. I+ is rather the task of forging a
practical operating contoxt for living, that is comprehensive, futuric and ine-
tentional, lian mst learn practical model tuilding siills in order to creatively
respond to the nceds of the whole globe, lan must learn 0 read the sigms of
the times and get in response to what is actually happening, rather than what
one wishes was happening or in the past learned somehow lought! to be happening.

Indicative ethics is actually more of a practical method for authentic engage—
ment in the times than it is a formal systen of ethical thought. It is the build-
ing and sustaining of a practical context that embraces the whole of history and
the whole of the eartl. )




